The Passover

Exodus 12:1-51

The Lord said to Moses and Aaron in Egypt, “This mdnis to be for you the first

month, the first month of your year. Tell the wh®community of Israel that on the
tenth day of this month each man is to take a larfdr his family, one for each

household. If any household is too small for a wleolamb, they must share one
with their nearest neighbor, having taken into acent the number of people there
are. You are to determine the amount of lamb neddeaccordance with what each
person will eat. The animals you choose must baryeld males without defect, and
you may take them from the sheep or the goats. &adare of them until the

fourteenth day of the month, when all the peoplethle community of Israel must
slaughter them at twilight. Then they are to takeme of the blood and putit on the
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sides and tops of the doorframes of the houses veltbey eat the lambs. That same
night they are to eat the meat roasted over theefinlong with bitter herbs, and
bread made without yeast. Do not eat the meat @vwooked in water, but roasted
over the fire - head, legs and inner parts. Do nleave any of it till morning; if

. \ B 2
“The Marking of the Doorways”
by J. James Tissot

some is left till morning, you must burn it.
This is how you are to eat it: with your
cloak tucked into you belt, your sandals on
your feet and your staff in your hand. Eat
it in haste; it is the Lord’s Passover.

On that same night, | will pass through
Egypt and strike down every firstborn - both
men and animals - and | will bring
judgement on the gods of Egypt. | am the
Lord. The blood will be a sign for you on
the houses where you are; and when | see
the blood, | will pass over you. No
destructive plague will touch you when |
strike Egypt.

This is a day you are to commemorate; for
the generations to come you shall celebrate
it as a festival to the Lord - a lasting
ordinance. For seven days you are to eat
bread made without yeast. On the first day,
remove the yeast from your houses, for
whoever eats anything with yeast in it from
the first day to the seventh must be cut off
from Israel. On the first day hold a sacred
assembly, and another one on the seventh
day. Do no work at all on these days except
to prepare food for everyone to eat - that is
all you may do.

Celebrate the Feast of Unleavened Bread
because it was on this very day that |
brought your divisions out of Egypt.

Celebrate this day as a lasting ordinance for thergerations to come. In the first
month, you are to eat bread made without yeastpfirthe evening of the fourteenth
day until the evening of the twenty-first day. Fseven days no yeast is to be found
in your houses. And whoever eats anything with gem it must be cut off from the
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community of Israel, whether he is an alien or nag-born. Eat nothing made with

yeast. Wherever you live, you must eat unleavebesehd.

Then Moses summoned all the elders of Israel anddst them, “Go at once and

select the animals for your families and slaughténe Passover lamb. Take a
branch of hyssop, dip it into the blood in the basand put some of the blood on the
top and on both sides of the door frame. Not oneyoti shall go out of the door of
his house until morning. When the Lord goes through the latastrike down the

Egyptians, He will see the blood on the top and dides of the doorframe and will
pass over that doorway, and He will not permit tdestroyer to enter your houses
and strike you down.

Obey these instructions as a lasting ordinarfoe you and your descendants.

DZ@St@ﬂDSl@S!@S!@R@SZ@SE@Jl@fc

“From the Flrstborn of Pharaoh by E. M. L|I|en
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When you enter the land that the Lord will give yas He promised, observe this
ceremony. And when your children ask you, ‘Whatethis ceremony mean to
you?’ then tell them, ‘It is the Passover sacrifi¢te the Lord, who passed over the
houses of the Israelites in Egypt and spared ourmhes when He struck down the
Egyptians.” Then the people bowed down and worsédp The Israelites did just

what the Lord commanded Moses and Aaron.

“The Lord Struck Down All the Firstborn of Egypt”
by Lord Leighton

At midnight, the Lord struck down all the firstborn in Egypttom the firstborn of
Pharaoh who sat on the throne, to the firstborn tiie prisoner who was in the
dungeon, and the firstborn of all the livestock asll. Pharaoh and all his officials
and all the Egyptians got up during the night, artlere was loud wailing in Egypt,
for there was not a house without someone dead.

During the night Pharaoh summoned Moses and Aarondsaid, “Up! Leave my
people, you and the Israelites! Go, worship the Lord as ymve requested. Take
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your flocks and herds, as you have said, and gondAalso bless me.”

The Egyptians urged the people to hurry and leae ttountry, “For otherwise,”
they said, “we will all die.” So the people tookdir dough before the yeast was
added, and carried it on their shoulders in kneadjrtiroughs wrapped in clothing.
The Israelites did as Moses instructed and asked Byyptians for articles of silver
and gold and for clothing. The Lord had made theyfptians favorably disposed
toward the people, and they gave them what theyeastor: so they plundered the
Egyptians.

The Israelites journeyed from Rameses to Succolthere were about six hundred
thousand men on foot, besides women and childréeviany other people went up
with them, as well as large droves of livestocktibdlocks and herds. With the
dough they had brought from Egypt they baked caledsunleavened bread. The
dough was without yeast because they
had been driven out of Egypt and did§
not have time to prepare food for
themselves. 5
Now the length of the time thef?

430 years. At the end of the 43(
years, to the very day, all the Lord’s
divisions left Egypt. Because thg
Lord kept vigil that night to bring
them out of Egypt, on this night all |8
the Israelites are to keep vigil tolg
honor the Lord for the generations tof§
come.
The Lord said to Moses and Aaron &
“These are the regulations for the§
Passover: ‘No foreigner is to eat off
it. Any slave you have brought ma sy § .
eat of it after you have circumcisedf \,é
him, but a temporary resident and \/ ki .\

hired worker may not eat of it. It \ J

must be eaten inside one house; takj

none of the meat outside of thef

house. Do not break any of the N Dl
bones. The whole community of “The Death of Egypt's Firstborn”
Israel must celebrate it. An alien by Gerard Hoeyt

[
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living among you who wants to

celebrate the Lord’s Passover must
have all the males in his household
circumcised; then he may take part
like one born in the land. No

uncircumcised male may eat of it.

The same law applies to the native-
born and to the alien living among

you.”

All the Israelites did just what the

Lord had commanded Moses and
Aaron. And on that very day the
Lord brought the Israelites out of

Egypt by their divisions.

“The Lord said to Moses and Aaron
in Egypt, ‘This month is to be for you
the first month, the first month of
your year.” -Pharaoh and his court
are now brushed aside and forgotten.
Moses and Aaron need not concern
themselves with them. God will deal
with them. The narrative shifts its
entire focus to the Children of Israel
and the details of the establishment of
the Feast of the Passover. The crucial importasicthis festival for the future
identity of the nation is demonstrated by the mdbas care which God lavishes upon
its institution. The Passover, and the deliveranae bondage in Egypt which it will
forever commemorate, marks a new beginning for @Géldren of Israel and for
humanity. In recognition of this most importantritng point, the calenders must be
reset -“This month is to be for you the first month, therst month of your year.”
“On the first day of the first month of the new yehat is, at the beginning of a new
period of time in human life - God communicateshiem joyful tidings; the new
calender period marks a new historic epoch in ifedf Israel.” (Cassutto, p. 136)
The Hebrew makes this point more effectively akeignates the month in question
as “the head of the months® that is, not merely the first month in the calen
sequence but the primary month, the most importdrdll months. This unique
significance is derived from the fact that it wasiadg this month that God brought
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the nation of Israel into existence. The montiswaginally called‘Abib” in the
Hebrew calender, referring to the ripening barleythe fields (cf. Exodus 23:13;
34:18; Deuteronomy 16:1). It later came to be kn@s the month diNisan” after
the Babylonian captivity (Nehemiah 2:1).

“Tell that whole community of Israel that on the tgh day of this month each man
Is to take a lamb for his family, one for each household.The instruction is to be
issued td‘the whole community of Israel.” The Hebrew word fofcommunity” in
this phrase is“edah” which along with its counterpartgahal” are the Old
Testament equivalents for the Gré'ekclesia” - the church of the New Testament.
A number of English translations attempt to reflélcé spiritual identity of this
community by translating the term heré‘@sngregation.” The ancients divided their
months into three segments of ten days. It wasmom for the significance of
particular events to signaled by their

commencement on the tenth day of t
month. Thus, for example, the Day g
Atonement took place on the tenth d
of the month of “Tishri.” The
Israelites entered the land of Canas
on the tenth day of the first mont}
(Joshua 4:19). The prophet Ezekig
received his vision of the heavenly
temple on the tenth day of the fir
month. (Ezekiel 40:1) In this v
instance, the tenth day was to be t LL"
time at which each household begdws
its preparation for the observance ¢
the Passover. Hebrew tradition furthe
specifies that for the first Passover t
tenth day was also a Sabbath. Int
first century A.D., Jewish scholar |
Philo of Alexandria suggested that thif #
detailed specification of a time foj
preparation was provided so that t
Passover sacrifice not be casual - “ .l
rushed but the result of pious «The Feast of the Passover” by Dieric Bouts

deliberation which resulted in thefrom the Last Supper Altar Triptych of the Church
selection of the finest animal in the of St. Pierre in Louvain, Belgium
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flock.

“If any household is too small for a whole lamb, 8y must share one with their
nearest neighbor, having taken into account the numberpa&ople there are. You
are to determine the amount of lamb needed in accordamdth what each person
will eat.” - Given the propitiatory nature of this sacrifice - thathg, lamb sheds its
blood, gives it life, as a substitute to turn awagd’s judgement and spare the lives
of the members of the household from the angeleaithl - the text places particular
emphasis on the fact that no portion of this mastus offering is to be wasted.
One lamb was to be sacrificed per household arideifhousehold did not include
enough people to completely consume the entire lahdn two neighboring
households were to join together in the ceremalmsephus reports that in his day (1
Century A.D.) a minimum quorum of ten was requiredll of this was carefully
designed to stress the unique importance of thierioly and that which it
foreshadowed.

“The animals you choose must be year-old males witlh defect, and you may take

the Church of St. Bavo in Ghent, Netherlands
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them from the sheep or the goats.”
The sacrificial animal was ordinarily tg
be a one year old male lamb althoug
the use of a kid, that is a young goa
was also allowed. The text literall
describes the animal’s age“dise son of
a year.” The rabbis interpreted this tg
mean an animal from eight days old }
to one full year. Whether the sacrific ’
was a lamb or a kid, in either case, t
animal was to be perfect “without
defect.” The same physical perfectio
was required of the other sacrificigs
animals of Israel (cf. Leviticus 1:3;

B

22:18-25) The prophet Malachgl

despising God by offering Him
worthless, damaged animals
sacrifices: “"When you bring blind
animals for sacrifice, is that not

Try offering them to your governor! E
Would he be pleased with you?...WheF !
you bring crippled or dlge_ased animal “A Lamb Without Defect”

and offer them as sacrifices, should | by Rudolf Schafer

acceptthem from your hands?’ says the

Lord. Cursed is the cheat who has an

acceptable male in his flock and vows to give iutlihem sacrifices a blemished
animal to the Lord.” (Malachi 1:8,13-14) The specifications of the Pags®acrifice
are most precise. In this remarkable manner egletsil of the selection and function
of the Passover lamb pointed directly forward te Hacrificial death of the Son of
God upon the cross. The deliberate juxtapositibrihese events, with the Last
Supper, Christ’s final Passover Meal, just a fewtsoprior to His crucifixion, was
designed to identify Jesus as the fulfilment &f &#ncient ceremony, the Lamb of God
who takes away the sin of the world. The day Jesade His triumphant entry into
Jerusalem was the day were driven into the citset®rved within the Temple. The
New Testament specifically applies the languagéhefPassover sacrifice to Jesus
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and His sacrificial death for the sins of the worlBeter declares?For you know
that it was not with perishable things, such aswl or gold, that you were redeemed
from the empty way of life handed down to you byuydorefathers, but with the
precious blood of Christ, a lamb without blemish oefict.” (1 Peter 1:18-19) The
apostolic writer to the Hebrews contrasts the $&eai rituals of the Old Testament
with the once for all sacrifice of Christ in thisay

“The blood of goats and bulls and the ashes of aifiee sprinkled on
those who are ceremonially unclean sanctify them gt they are
outwardly clean. How much more, then, will the ldd of Christ, who
through the eternal Spirit offered Himself unblemied to God, cleanse
our consciences from acts that lead to death, so that we mayesihe
living God.” (Hebrews 9:13-14)

“Take care of them until the fourteenth day of thmonth, when all the people of the
community of Israel must slaughter them at twiliglit - The lambs were to be
carefully kept and guarded for four days. The msgof this interval is unexplained,
most suggesting that it provided the opportunity to obsany imperfection which

| _
“The Feast of the Passover” - Luther Bible Illustration by Matthaus Merian
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had not been obvious in the initia
inspection. The slaughter of the lambs wj
to take place“at twilight” - literally
“between the two evenings.The rabbis
understood this phrase to refer to the thr
hours from when the sun began its dai
decline in the sky (around 3:00 PM) unt§
its setting (around 6:00 PM) during th
month of Nisan. During the Ne
Testament era, the Passover lambs wdit™™
slaughtered in the Temple in lots of thirty
throughout that time frame. Thus, at t
moment when Jesus died on the cro|
(Matthew 27:45), the killing of the
Passover lambs began in the Temple. Tige,
was, of course, no coincidence - just orf®
more poignant way to designate Jesus
the ultimate fulfillment of the thousands o
unblemished male lambs which had serve® —~
as the Passover sacrifice across t{- eSS
generations. ==

“Then they are to take some of the blooqis
and put it on the sides and tops of th&s .
doorframes of the houses where they eat «xpout the Ninth Hour He cried, ‘It is

the lambs.” -The blood of the Passover Finished!” by Jean Brunet

lambs was to be carefully reserved for a

unique role in the deliverance of the Children sxfalel on the grim night when the
Angel of Death moved through the land of Egypt.rdighout the sacrificial system
of the Old Testament blood represents life. Is thay, the blood of the lamb smeared
on the lintel and the doorposts of each Israelomb indicated that the life of the lamb
had been given in place of the members of that dbokl. Therefore, the Angel of
death would not enter that blood-marked doorwayvbolld pass over the house as
it followed its fatal path throughout the landThe action of slaying the lamb is
clearly substitutionary. The lamb died in placetlod firstborn. This points forward
to the way in which Christ died for sins once for all, the righteous rfathe
unrighteous, to bring you to God(1 Peter 3:18) (Mackey, p. 210)
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“That same night they are to eat the
meat roasted over the fire, along with
bitter herbs and bread made without
yeast. Do not eat the meat raw, or
cooked in water, but roast it over the
fire - head, legs and inner parts. Do
not leave any of it till morning; if some

is left tillmorning you must burn it.” -
God’s instruction specified the manner
of preparation in great detail. The meat
was not to be eaten raw or par-boiled as
was the custom in the pagan Spring
festivals of other nomadic tribesmen in
the region. The Passover was to be an
entirely new and unique observance, the
commemoration of God’s deliverance
of His people in Egypt. Nahum Sarna
points out that roasting was also the
quickest way to prepare the lamb,
which would have been consistent with
the Passover’'s theme of urgency and
that it would also serve to remove all
traces of blood from the lamb.The
body was to remain intact“roast it
over the fire - head, legs and inner
parts’ and it was to be completely
consumed. Any leftovers were to be
destroyed Do not leave any of it till morning, if some is lefilltmorning you must
burnit.” Inthe ordinary ritual of Hebrew sacrifice the healdanks and innards were
removed and burned , reserved for God (cf. Exodud 2, Leviticus 1:8-9, 12-13;
4:11-12; 8:20-21; 9:13-14). The special emphasishe inclusion of these parts in
the roasting of the Passover lamb may be an inidicahat on this one momentous
occasion, Israel was invited to eat the food of Wah. Propp argues that the roasting
of the animal completely intact was designed tesgrit'srole as the substitute for the
firstborn of the household in a manner consisterth whe sense of unity which
pervades the Passover regulatiofiBhe comports with the theme of unity which
pervades the paschal legislation; the animal mwesehten in one night; and in one
house; its bones may not be broken. And if theclpalssacrifice was originally

i
*

“The Passover” by J. James Tissot
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vicarious, perhaps it was roasted whole in order to resembieing being as much
as possible.” (Propp, p. 396)

The roasted lamb was to be accompaniedtiiter herbs.” Scholars identify the
plant in question as a form of wild lettuce or amng. Most often contemporary
Passover celebrations utilize horseradish in thgacity. Jeremiah uses the same term
in Lamentations to describe torment and humiliation

“I became the laughingstock of all my people; th@ayock me in song
all day long. He has filled me with bitter herband sated me with gall.
He has broken my teeth with gravel; He had tramplexe in the dust.

| have been deprived of peace; | have forgotten wipaosperity is.”
(Lamentations 3:14-18)

“Jeremiah - The Weeping Prophet”
by Eduard Bendemann
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“The Slaughter of the Passover Lambs in the Temple Court”

Within the traditions of Judaism, the rabbis liffletbitter herbs to the bitterness of
Israel’s suffering and slavery in Egypt. This connetti®based on the language of
Exodus 1:14 “They made their lives bitter with hard labor in ek and mortar and
with all kinds of work in the fields; in all theithard labor the Egyptians used them
ruthlessly.”  Within the Passover‘Haggadah,” the ritual narration which
accompanies th&seder” meal today, the mother of the household expldirating
of the bitter herbs in this way:

“We eat especially bitter herbs tonight to tasteaagthe bitterness of
slavery. As we read in the Torah, ‘Egypt madeQGhéddren of Israel to
slave oppressively by making their lives bittetwiard work fashioning
clay bricks with all kinds of work in the field.X&dus 1:14) We dip our
food twice this evening, once in salt water to fletiae tears shed in
cruel slavery and bitter bondage, and we dip thershatasting
horseradish into the sweet Charoset to remind uke&ep our faith in
God, because He changes our cries of sorrow intoush of joy.”
(Stallings, p. 75)
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Itis further specified that the roasted lamb artebherbs are to be eaten wittread
made without yeast.”"The Hebrew noun in this phrase“matsot.” It is used here
for the first time without definition or explanatio The term evidently was familiar
as a form of flat cakes that could be speedily pred for unexpected guests, as in the
instance of Lot’s angelic visitors of the eve of thestruction of Sodom and Gomorrah
(cf. Genesis 19:3; also Judges 6:19-22; 1 Samue24)8The crucial role of
unleavened bread in the Passover celebration willbther spelled out in vss. 14-20.

“The Roasting of the Passover Lamb”

The emphatic prohibition of leftovers and instroctifor their disposal *“Do not
leave any of it till morning; if some is left till mrning, you must burn it.” -reflect
standard sacrificial practice. Sarna explainsghieciple involved:

“A sacrificial animal is devoted in its entirety tosacred purpose. This
Is so even when the offering is of the kind thatsiteaten by the
worshipers and not wholly burnt on the altar. Tinéentional act of
eating at the designated time is an indispensgidet of the ritual. Any
leftovers (Heb. ‘notar’) retain their sacred status but ceot longer be
consumed and must therefore be burnt. In rabbit@aoninology
sacrificial flesh that the officiant even intendedceat beyond the allotted
time is called ‘piggul,’ repugnant, offensive, thatto God.” (Sarna, p.
56)
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“This is how you are to eat it: with your cloak tked into your belt, your sandals
on your feet, and your staff in your hand. Eatiit haste: itis the Lord’s Passover.”

- However, in this case beyond the ordinary princgpdé sacrifice the prohibition
more directly signals the urgency of the Passogea aneal eaten on the eve of an
abrupt and permanent departure from Egypt. Thedsted dress in the region
consisted of a flowing shirt-like garment held itage by a sash around the waist
when more strenuous activity or maneuverability waked for. Here'your cloak
tucked into your belt, your sandals on your feet @ryour staff in your hand”
indicates a readiness for instant departure sineessutmmons to gather your family,
pick up your essential possessions and leave Egpuydt come at any moment during
the night. This could not be a leisurely dinn&od bluntly commands“Eat it in
haste.” The Hebrew wordhippazon” expresses a combination of fear, anxiety and
haste. Propp captures the intensity of the aduerkhis translation:“Eat it
frantically.” The Old Testament reserves the use of this term for the Exdduss,
Deuteronomy 16:3 command®o not eat it with bread made with yeast, but for
seven days eat unleavened bread, the bread of afflictiocaose you left Egypt in
haste - so that all the days of your life you magmmember the time of your departure
from Egypt.” The night of the Passover must surely have beegrda of desperation
and fear as the anguished wail of devastated haldslspread throughout the land
and the Israelites waited to see if Pharaoh’s response vbeubdoody vengeance or
deliverance. The specification of the manner inabhhthe meal was to eaten further

“The First Passover” 18 Century Luther Bible Woodcut
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emphasized the unique nature of th|s
night’s events. “Those consuming the
meat were not to be in the relaxed dregs
of home, but in traveling attire; not af
ease around a table, but with walkin

stick in hand; not a calm security, but ix
haste, with anxiety.(Durham, p. 154)
Centuries later, the prophet Isaiah
deliberately used the same word tp
describe the contrast between the finpl
deliverance of the people of God op
Judgement Day when all fear anfl
uncertainty would be gone forever anp
the anxious haste of the Israelites on the
first Passover:But you will not leave in
haste or go in flight; for the Lord will
go before you, the God of Israel will bg
your rear guard.” (Isaiah 52: 12)

Here, the text simply explains the reasdn
for the haste which is to characterize tte
event by saying:“it is the Lord’s
Passover.” This will be an awesome “The Passover” by S. Solomon Delt
night for the Lord will demonstrate His

power on behalf of His people. He will strike dowmnghty Egypt and accomplish the
deliverance which He had promised His people. Wthennight was over they would
be slaves no more. The Hebrew word in this phias@esah” from which the
English adjectivé‘pascal” is derived. The English word is used of both thld O
Testament Passover and the sacrificial death asdrmection of Jesus Christ, the
Lamb of God prefigured in these events. St. Paskas:*Christ, our Passover
Lamb, has been sacrificed.”(1 Corinthians 5:7) The Hebrew terfpesah” is
derived from a verb which meafit® pass over”or “to skip” in reference to the fact
that on this night the angel of death did not enier households whose doorways
were marked with the blood of the lambs, but passext them instead. The Himself
defines the terminology in this sense later on he Chapter*And when your
children ask you, ‘What does this ceremony mearytwu?’ then tell them, ‘It is the
Passover sacrifice to the Lord, who passed overhibases of the Israelites in Egypt
and spared our homes when He struck down the Eggp8.” (Exodus 12:26-27)
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“Passover Night” by Arnold Friberg

Furthermore, this iSthe Lord’s” Passover, that is to say, it commemorates the
personal intervention of God on His people’s behalfas instituted by Him, and has
been set apart as holy at His command. This ismarely a national holiday or an
historic commemoration. It is an occasion intimhatend personally linked to God
and that which He has done.

“On that same night | will pass through Egypt andrgke down every firstborn - both
men and animals - and | will bring judgement on athe gods of Egypt. | am the
Lord.” - Verse 12 precisely defines the significance of these moousrevents. By
that which He will accomplish on this night of terrand death God will decisively
demonstrate the impotent helplessness of the idiodsnon-gods, of Egypt. By His
ability to pass with impunity throughout the lanmudastrike down the firstborn of men
and animals, all those who had foolishly relied upon the gqahs for protection, the
Lord would irrefutably prove that there is one Gt one God alone. This is exactly
the sense of the majestic phraseam the Lord.” The Hebrew uses the sacred name
“Yahweh” and thus literally readd am the | AM.” God, by Biblical definition, is the
only independent existence - the being without sewr beginning which owes its
existence to nothing else. God cannot have a goulre is the source of everything
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else that is. Accordingly, by Biblical definition, theracbe no more than one God.
All other so-called gods are either figments of lwmmagination or manifestations
of demonic falsehood:l will bring judgement on all the gods of Egypt.”"Rabbinic
midrashim, reported by Josephus in the first cgnfuD., imagined that on this night
Pharaoh placed all of Egypt’s idols in protectivcealment and spirited the sacred
animals away to Ethiopia for safe keeping and #nary temple in the land was
brought down by storm and earthquake. But these fan@ididations trivialize the
profundity of these words. By this awesome exerm$eHis divine power God
irrefutably proved that all the venerated deitidstlis most ancient culture were
nothing more than a pretense and a lie. Theiustatind their temples remained but
the non-gods which they glorified could now be sé@mmwhat they truly were.

“The blood will be a sign for you on the houses wieeyou are; and when | see the
blood, | will pass over you. No destructive plagwall touch you when | strike
Egypt.” -Having described the dreadful peril which Pharaod his kingdom would
experience, the Lord concludes this segment wittoed of personal assurance to His
people. Israel will remain safe and secure withie homes which have been marked

“Pharaoh and His Heir Under the Protection of Horus and Anubis” by Gennady Spirin

405



with the blood of the Passover lamb. Verse 13 first in a series of instances
through the remainder of Chapter 12 (cf. vss. 23, 27) in wBicth defined'pesah”
in terms of His action in passing over the homeskead with the blood. Here God
promises, once again, to honor the
sign of the blood which He had
Himself established. At the same
time, the blood on the doorways
would be a visible means of
comfort and encouragement to the
Israelites themselves“*The blood
will be a sign for you on the
houses where you are.”As they
struggle to cope with their fears in
the midst of the terror and death
which will surround them, they will
be able to look to the blood which
marks their doorways and call to
mind the promise of God. The
Passover lamb had taken their
place. His blood had been shed to
spare their lives. The Angel of
Death would pass them by because
of the blood. The NIV’s translation
“no destructive plague will touch
you” fails to reflect the personal
focus of the Hebrew noun
“mashit.”  This word typically
“The Angel of Death” - 19" Century Bible refers to a personal, supernatural
lllustration agent of destruction and death (cf.
2 Samuel 24:16; 1 Chronicles 21:
12,15). A more accurate translation in this ins@might be “no blow from the
destroyer will fall upon you.” This view is fully consistent with Verse 23 which
identifies“the Destroyer” as the specific agent which brought about thelde&the
firstborn.

“This is a day you are to com-memorate; for the gaations to come you shall
celebrate it as a festival to the Lord - a lastimgdinance.” -
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“17™ Century Haggadah Depicting the Cleansing of the
Leaven the Preparation of the Matzo”

This section emphasizes the establishment of tlastFad the Passover as a permanent
institution. The festival is to serve as an onfgpobservancdor the generations to
come...a lasting ordinance®df that which the Lord had done in Egypt to briting
Israelite nation into existence. Thdmmemoration” of the day was notto be a mere
recollection but an actual re-enactment of the esaglecomponents of first Passover
meal on the night of deliverance. The ritual act@f the‘'seder” would serve to link
the subsequent generations to that which had tgKene in the lives of their
forefathers. To make this point, the phrase usedHebrew noufizikkaron” which
involves action in the process of remembrancEae celebration of the Feast of the
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“The Preparation of Matzo for Passover”

Passover has remained one of the defining
activities of the Jewish people throughout
the millennia which have passed since the
first Passover.

“For seven days you are to eat bread made
without yeast. On the first day remove the
yeast from your houses, for whoever eats
anything with yeast in it from the first day
through the seventh must be cut off from
Israel.” - The focus of the on-going
celebration of the Passover shifts from the
Passover lamb and its blood upon the
doorposts to the use of unleavened bread
and the meticulous removal of all traces of
yeast. The duration of the festival is
extended. The original Passover was, of
necessity, a hasty, one night event.
Thereafter, the event was to be extended to
a full seven days, seven being the Biblical
number for completion or perfection.

In the rituals of the Passover, bread, the
staff of life, came to represent life itself.
The fermentation of the leaven which
causes bread to rise came to be associated
with decomposition and decay and was
taken figuratively to symbolize moral and
spiritual corruption. Thus, the unleavened
bread of the feast became the symbol of
new life, cleansed of the corruption of sin,

cleansed of the leaven of the sinful nature. Thexactly the manner in which St. Paul
utilized Passover imagery in his admonition to @teristians of Corinth to avoid the

corruption of sin:

“Your boasting is not good. Don’t you know thatlétle yeast works
through the whole batch of dough? Get rid of thédoyeast that you
may be a new batch without yeast - as you reallg.aFor Christ, our
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Passover Lamb, has been sacrificed. Thereforeukekeep the festival
not with the old yeast, the yeast of malice and kadness, but with
bread without yeast, the bread of sincerity andtiu’ (1 Corinthians
5:6-8)

In the original Passover, the requirement of unéred bread was merely one in a
series of ritual indications of the necessity faspeedy departure from Egypt when
the Lord miraculously accomplished the deliverantddis people. The Israelites
were to remember that their freedom was a gift from Godthe result of their own
planning or preparation. As Deuteronomy 16:3 rersitige nation“Do not eat it with
bread made with yeast, but for seven days eat uméeed bread, the bread of
affliction, because you left Egypt in haste - scathall the days of your life you may
remember the time of your departure from Egypt.” However, in subsequent
Passover celebrations, the symbolic significancethd unleavened bread was
expanded and enhanced. In his classic stidg Temple - Its Ministries and
Services as They Were at the Time of Jesus Chrisebrew Christian Alfred
Edersheim explained the transition in this way:

“The bread which had originally been that of affimn, and because
that of haste, now became, as it were,bttead of a new state of

“The Passover Meal” -19 Century Bible Engraving
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existence. None of Egypt's leaven was to pervgdeay, all the old

leaven, which served as the symbol of corruptiod death, was to be
wholly banished from their homes. They were tabeew lump,’ as

they were unleavened (1 Corinthians 5:7)(Edersheim, p. 166)

In this context, the severe punishment specifiedtiose who were guilty of eating
yeast during the seven days becomes intelligifile.be“cut off from Israel” is a
profoundly serious matter. The phrase occursyfsix times in the Torah. Nahum
Sarna describes its significance in this wédyertainly the general idea is that one
who deliberately excludes himself from the religi@mommunity of Israel cannot be
the beneficiary of the covenantal blessings andebg dooms himself and his line to
extinction.” (Sarna, p. 58) The concept would thus appear tg sinilar to the
Christian concept of excommunication - permanentledon from the religious
community with the implication of eternal damnatimnthe absence of repentance.

“We Also Have A Passover Lamb Which Has Been Sacrificed” - Hans
Bocksberger - 1543
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“Ezra Reading the Book of the Law” by Boydell

“On the first day hold a sacred assembly, anothereoon the seventh day. Do no
work at all on these days, except to prepare fooddveryone to eat. - that is all you
may do.” -The first and the last of the seven days of Passaxe given particular
sanctity. Work was prohibited on these days, lmitto the extent of the Sabbath or
the Day of Atonement, since certain exemptions wael@aved -“except to prepare
food for everyone to eat.” The nature of thesacred assembly’established here is
not defined. These convocations are also mentiométe specification of the seven
days of Passover in Leviticus (23:4-7) and Numlg28s16-25) but the activity which
was to take place during the assembly is not maeto Cassutto suggests that the
purpose of these mass gatherings was to supplamemdividual family observance
of the Passover seder witholy worship” which involved the entire community
together (Cassutto, p. 141). The book of Nehemaédrlused the same term to identify
the assemblies in post-exilic Jerusalem during which Bm&cribe would read the
Torah to the people who would then respond withgsoof thanksgiving and praise
(Nehemiah 8:1-6).

“So on the first day of the seventh month Ezra tpeest brought the
law before the assembly, which was made up of med awomen and
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all who were able to understand. He read it alordm daybreak till
noon as he faced the square before the Water Gatéhe presence of
the men, women and other who could understand. Aaitithe people
listened attentively to the Book of the Law...Eavpened the book. All
the people could see him because he was standimgvelihem; and as
he opened it, the people all stood up. Ezra praised the Ldrd,great
God; and all the people lifted their hands and respded, ‘Amen!
Amen!” Then they bowed down and worshiped the Lowdth their
faces to the ground.”

“Ezra Reading the Torah to the Assembly” -9 Century Bible lllustration

“Celebrate the Feast of Unleavened Bread, becauseas on this very day that |
brought your divisions out of Egypt. Celebrate shilay as a lasting ordinance for
the generations to come.” Fhe ongoing celebration dthe Feast of Unleavened
Bread” would forever be inseparably linked to the commemoratif God’s gift of

deliverance from Egyptian bondage. Once againtghiautilizes military terminology
“your divisions” to describe the nation of Israel as if it were amyaon the move (cf.
Exodus 6:26). The language here reiterates thate/&4 -“for the generations to

412



come you shall celebrate it...a lasting ordinanceinemphasizing the permanence
of the festival as an ongoing feature of the liféssael throughout the Old Testament
covenant.

“In the first month you are to eat bread without gst from the evening of the

fourteenth day until the evening of the twenty-firdlay.” -The timing and duration

of the festival is fixed more precisely here innerof the Hebrew reckoning of the
day from evening to evening (cf. Leviticus 23:3Zis perspective would become
critically important in the events of Good Fridaydathe completion of the execution
and burial of Christ prior to sunset on Friday afternoomcWwimarked the beginning

of the first day of Passover. Keil/Delitsch notée repetition of the seven day
duration for the Feast here as an indication of speitual significance of the

unleavened bread:

“Of course, it was not merely a commemoration a$ thvent, but the
exodus formed the groundwork of the seven daystfé@cause it was
by this that Israel had been introduced into a Mitaw element. For this
reason, the lIsraelites were to put away tlad leaven of their

“The Passover in Egypt” - 19 Century Bible lllustration

413



Egyptian nature (1 Cor. 5:8), and by eating puredamwly bread, and
meeting for the worship of God, to show that thesrevwalking in
newness of life. This aspect of the Feast wilveeto explain the
repeated emphasis laid upon the instructions go@mcerning it and the
repeated threat of extermination against eitherivator foreigner, in
case the law should be disobeyed (vss. 18-2(K&il/Delitsch, p. 394)

“For seven days no yeastis to be found in your ls®s. And whoever eats anything
with yeast in it must be cut off from the communitf Israel whether he is an alien
or native-born. Eat nothing made with yeast. Whaer you live, you must eat
unleavened bread.” The instructions for the ongoing celebration of flestival
conclude with a final reiteration of the importanaferemoving any trace of leaven
from Israelite homes during the seven days of dasf. These regulations will apply
not only to the“native-born” but also to the*alien” who dwells within the
community. Thealien” is someone who has taken up permanent residertbeivel
Israelites but has not submitted to circumcisiod hacome one of them. Such people
will be required to put away any form of leaven it not be permitted to participate
in the actual eating of matzo without circumcisamd conversion (cf. vss. 43-49) Dr.
Sarna details the strict rules which apply to thedpiction of the unleavened bread for

“The Preparation of Matsot” - 17 Century
Dutch Woodcut

Passover:

“Extraordinarily stringent regulations

govern the manufacture of matsot. Their
sole ingredients are flour and water...The
water to be mixed with the flour is first
left standing overnight. ‘Matsot

shemurah,’ ‘carefully guarded matsah,’
which many Jews use to fulfill the
obligation to eat matsah on the first night
of Passover, is made from flour milled
from wheat that has been scrupulously
supervised from the time of harvesting on.
Regular matsah is baked from flour that
has been specially milled for the purpose
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“The Preparation of Matsot for Passover” - 17 Century German Woodcut

and has been carefully supervised from the timmitiing through the baking. The
entire manufacturing process from the kneadingdmpletion must take no longer
than eighteen minutes, during which period the doiggcontinuously manipulated
in order to retard fermentation. As a further peation, perforation is applied to
allow any air bubbles to escape(Sarna, p. 58)

On the evening of the day before the first day ag$over a diligent search takes place
in every Jewish home. The object of that searthaslightest trace of leaven. Based
on the command of this text“For seven days no yeast is to be found in your
houses” -the dwelling is searched from top to bottom. Ae Hearch begins, the
family prays togetherBlessed art Thou, O Lord our God, King of the Uaiise, who
hast commanded us concerning the removal of leavénsmall bag of yeast is
traditionally concealed somewhere in the housethier children to discover. The
“hametz,” is then taken outside and ceremonially burned. Wthe search is finished

415



and the“hametz” has been burned, the family pray®lay all leaven in my
possession, both that which | have seen and thattwithave not seen or not removed
be annulled and deemed as the dust of the earTiné same prayer will be prayed on
the following morning as the family continues iteparations for the Passover seder.

“Then Moses summoned all the elders of Israel and said to thé@o at once and
select the animals for your families and select tRassover lamb.”” - When God
had completed the details for the institution o# thassover for the generations to
come, the narrative returned to the events of its¢ Passover. Moses hastened to
implement the instructions which he had receivedhfrthe Lord. The long awaited

“19™ Century Italian Haggadah Depicting Moses

and Aaron”
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day of deliverance was at hand and a
terrible force was about to be
unleashed upon the land. There was a
need to act quickly. The tribal leaders
were called together and instructed to
immediately go out to the flocks and
procure all of the animals that would
be needed. There were to be no
exceptions or omissions'There is a
concern that each family of each clan
of each tribe be accounted for and
protected.” (Durham, p. 162)

“Take a bunch of hyssop, dip it into
the blood in the basin and put some
of the blood on the top and on both
sides of the doorframe. Not one of
you shall go out of his house until
morning.” - In this summary
restatement particular attention is
given to the method by which is blood
of the lamb is to be applied to the



doorway of each home. THéayssop”
plant cited here is most probablgyrian
hyssop,” a small bushy plant which}
would have been ideal to catch the bloqd
and smear it upon the doorposts and tphe
lintel. The multiple stalks of the hyssop
bush would also catch the fibrin in the
blood and thereby serve as an anfi-
coagulant. Hyssop would come to 3;9
used commonly in ceremonies
purification and protection which
involved the sprinkling of blood (cf.
Leviticus14:51; Numbers 19:18). Thu
the Psalmist declaretiCleanse me with
hyssop, and | will be clean; wash meg
and | will be whiter than snow.”(Psalm
51:5) The New Testament Letter to the
Hebrews notes:*"When Moses had
proclaimed every commandment of the¢
law to all the people, he took the blooc
of calves, together with water, scarle
wool and branches of hyssop, ang
sprinkled the scroll and all the
people...In the same way, he sprinkleg
with blood both the tabernacle and|
everything used in its ceremonies...and “Syrian Hyssop”

without the shedding of blood there is 19" Century Bible Engraving

no forgiveness.”(Hebrews 9:19-22)he

“bunch of hyssop”was to be dipped into theasin” which had caught the blood of
the slaughtered lamb and then copiously brushedratrdhe doorway. The text
carefully specifies’put some of the blood on the top and on both sidelkthe
doorframe.” Every member of the family was to remain within gactuary created
by the blood of the lamb throughout the hours @fninght:*Not one of you shall go
out of his house until morning.”

\"2J

“When the Lord goes through the land to strike dowime Egyptians, He will see the
blood on the top and the sides of the doorframe amitl pass over that doorway, and
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“The Destroyer Passing Through the Land of Egypt” by Arthur Hacker

He will not permit the destroyer to enter your hoessand strike you down.” The
assurance of deliverance through the blood of essBver lambs was restated on the
eve of the night of terror.A terrible judgement was about to be inflicted upgbe
land of Egypt because of the stubborn defianceeoking. But the Children of Israel,
those whose doorways were marked with the bloati@famb, would be spared that
judgement. The blood represented the fact thdiféhef the lamb had been sacrificed
in place of the life of the firstborof that household. Because of the blood, God
would “not permit the destroyer to enter your houses anttilse you down.”
Hebrews 11:28 uses the same language in laudingt&asifast faith of Mose$By
faith he kept the Passover and the sprinkling oolld, so that the destroyer of the
firstborn would not touch the firstborn of Israel.”

The specific identity ofthe destroyer’which served as the agent of God’s judgement
upon Egypt has been the topic of considerable ded@miong Bible scholars. Exodus
refers both to God Himself and to the destroyerthes agent through whom the
firstborn of Egypt were struck down. So, for insta in Verse 12 God declaré@n

that same night | will pass through Egypt and stekdown every first born - both
men and animals.”In the same way, Verse 29 indicated that it was Bodself who
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killed the firstborn:*At midnight, the Lord struck down the firstborn oEgypt.
However, here in Verse 23 - and later in Hebrew®2&Icited above - it isthe
destroyer” who actually entered the homes and struck down fingborn.
Historically, these interchangeable referencesdd &@nd the destroyer have led many
Bible scholars to conclude that it was actuéthe Angel of the Lord” which carried
out the implementation of the Tenth Plague. Thioug the Old Testament, the
Angel of the Lord (Hebrew *“Malakh Jahweh” - literally - “the messenger of the
Lord” - is the pre-incarnate Son of God, our Lord J&3lusst. The angel of the Lord
often served as the instrument of God’s judgem@rfamuel 24 uses language very
similar to that of Exodus 12 in describing the punigmminflicted upon Israel in the
days of King David through the Angel of the Lord:

“So the Lord sent a plague upon Israel from that mmang until the

end of the time designated, and seventy thousandhef people from
Dan to Beersheba died. When the angel stretched bis hand to
destroy Jerusalem, the Lord was grieved becauséefcalamity and
said to the angel who was afflicting the people,n&ugh! Withdraw
your hand.” The Angel of the Lord was then at the threshingdk of
Araunah the Jebusite.” (2 Samuel 24:13-16)

It was also the Angel of the Lord who brought downd@gudgement upon the host
of the Assyrian King Sennacherib when he besiepedctty of Jerusalem:

“The Angel of the Lord Destroying the Host of Assyria” by Tissot
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“The Death of Pharaoh’s Firstborn Son and Heir” by Ernest Normand

“That night the Angel of the Lord went out and puio death one
hundred and eighty-five thousand men in the Assymiaamp. When
the people got up the next morning - there weretak dead bodies. So
Sennacherib, King of Assyria, broke camp and witledv. He returned
to Nineveh and stayed there.{2 Kings 19:35-36)

David called down the wrath of God in the person of the Ang#&i®Lord upon his
foes:“May they be like chaff before the wind, with thengel of the Lord driving
them away; may their path be dark and slippery, lwithe Angel of the Lord
pursuing them.” (Psalm 35:5-6) The view that the destroyer of B{p/firstborn was
the Angel of the Lord receives further confirmatioom Psalm 78 which ascribes the
devastation of all of the plagues‘® band of destroying angels:”

“He unleashed against them His hot anger, His whgtindignation

and hostility - a band of destroying angels. Hegmared a path for His
anger; He did not spare them from death but gavesth over to the
plague. He struck down all the firstborn of Egypthe firstfruits of

manhood in the tents of Ham.”(Psalm 78:49-51)
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“The Death of the Firstborn” - 19" Century Bible Engraving

“Obey these instructions as a lasting ordinance fgou and your descendants.
When you enter the land that the Lord will give yas He promised, observe this
ceremony. And when your children ask you, ‘Whate®this ceremony mean to
you?’ then tell them, ‘It is the Passover sacrifite the Lord, who passed over the
houses of the Israelites in Egypt and spared ourrhes when he struck down the
Egyptians.” - Once more the text emphasizes the nature of theovas as an
ongoing institution in the life of the Children tdrael. Those features of the event
which did not specifically pertain to the nightdd¢liverance and departure - i.e. the
marking of the doorways with blood and the confiregrwithin the homes which had
been marked - were to contintl&hen you enter the land that the Lord will give yio
as He promised.” It would appear that the observance of the Passdienot take
place during the years of wandering in the wildesse There is no mention of
Passover festivities in Scripture until after Idrbad settled in the Promised Land.

421



The NIV’s translation of the Hebrew wofthboda” as“ceremony” (“observe this
ceremony’) - while technically correct - obscures the pardim of the original text.
The term connotes both servitude and worship. U$e of this term here serves to
contrast the Hebrews’ bitter slavery to Pharaolnwhie willing service to God which
would commence with their liberation and be commeaed in the Passover. By
these words, God was reminding them that up torttisment they had been slaves of
Pharaoh. Now they would serve Him rather than Rblar The Passover service
would celebrate their liberation from that slavery.

“19™ Century German Seder”

Moses emphasized the unique
character of the Passover as a family
celebration which was observed in the
context of the home rather than the
more formal setting of the Tabernacle
or the Temple by suggesting that the
children of the household would be
curious about the origin of this ritual
meal. “And when your children ask
you, ‘What does this ceremony mean
to you?' then tell them, ‘It is the
Passover sacrifice to the Lord who
passed over the houses of the
Israelites in Egypt and spared our
homes when He struck down the
Egyptians.”™ The children’s
questions have since become a core
componentinthe Passover Haggadah.
The “mah nishtanah” (from their
opening phrase in Hebrew) are
traditionally four in number and are
posed by the youngest child present at
the Passover seder.

“How different is this night from all other nights? (1.) Fon all other
nights we may eat hamez and mazzah; on this niglytmmazzah. (2.)
For on all other nights we may eat all kinds of vegetabdasthis night
we must eat bitter herbs. (3.) For on all other niglessdo not dip our
vegetables even once; on this night we dip twibe garpas into salt



water, and the bitter herbs in haroset); (4.) Far all other nights we
may eat either sitting up straight or reclining: dhis night we all
recline.” (Klein, p. 68)

These questions become the outline by which thel leddahe household retells the
events of the first Passover and the deliverandsrakl from Egyptian bondage.

“Then the people bowed down and worshiped. And tbiaelites did just what God
had commanded Moses and Aaron.The response of the tribal elders, representing
the entire nation of Israel, is one of awe and igrde. Before they dispersed to
hastily implement every detail of the divine ingttion, they fell down upon their
knees to worship God and offer Him their thanks pnaise. The long awaited day
of deliverance had finally come!

“At midnight the Lord struck down all the firstborrof Egypt, from the firstborn of

“Pharaoh and His Dead Son” by James J. Tissot

Pharaoh who sat on the throne, to the firstborn ttie prisoner, who was in the
dungeon, and the firstborn of all the cattle as welPharaoh and all his officials
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“The Firstborn Slain” by Gustav Dore

and all the Egyptians got up during the night, artdere was loud wailing in Egypt,
for there was not a house without someone dead Everything transpired exactly
as Moses had foretold. Once again, as in the pliegevarnings, the text stresses the
comprehensive nature of the disaster which fellrughee Egyptians. Every firstborn
son throughout the land perished as the Destrogesgd through Egyptatl the
firstborn of Egypt, from the firstborn of Pharaohwho sat upon the throne, to the
firstborn of the prisoner who was in the dungeonnd the firstborn of all the
livestock as well.”From the highest to the lowest, not one was spaféek language
shifts slightly as in the previous warning the loottof society was represented by the
slave girl grinding corn at her mill (cf. Exodus:®)L In this case, it ighe prisoner

in the dungeon”(literally - “the captive in the house of the p)t” In any case, the
point remains the same. No one escaped. All effilstborn, of men and animals,
died everywhere, all across the land of Egypthere was not a house without
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someone dead.The result of the slaughter was an unprecedemiézty of dread and
despair “there was loud wailing in Egypt.”Once more this was precisely as God’s
prophet Moses had predictéd@here will be loud wailing throughout Egypt - woes
than there has ever been or ever will be again(Exodus 11:6)

“During the night, Pharaoh summoned Moses and Aar@amd said, ‘Up! Leave my
people, you and the Israelites! Go, worship the Lord asiymave requested. Take
your flocks and herds as you have said, and go.dfiso bless me.”” Like the rest
of Egypt, Pharaoh was roused from his bed in thedhei of the night by shrieks of
fear and cries of grief. In this midst of that terrible da%s, he staggered to the bed
chamber of the crown prince only to find that tltmrgods of Egypt had been unable
to protect the future king of Egypt. His own samdaheir lay dead. In an absolute
monarchy like ancient Egypt the crown prince was fuarantee of stability and
continuity, the assurance that even if the kingemerdie the kingdom would continue
- safe and secure. No doubt Pharaoh bitterly tégptdris own stubbornness and pride
as he cradled the cold stiff body of his firstb@on in his trembling arms. The
Hebrew text literally indicates“By night, Pharaoh called to Moses and Aaron.”
This would suggest that in the midst of his terror and sorpasticularly in view of
the circumstances of their last meeting & ribyal palace, that Pharaoh did not

“The Death of Pharaoh’s Firstborn” by Boydell
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presume to summon Moses and Aaron. Instead, hleisgpalace and sought them out
in Goshen. Rabbinic tradition reports the pathpiature of a terrified, grief-stricken
king, meandering hopelessly through the streets of Gosheaairch of the home of
Moses so that he might beg the prophet to depant fnis kingdom:

“Pharaoh rose up in the night of the smiting of firstborn. He waited
not for the third hour of the morning, when kings usualige, nor did
he wait to be awakened, but he himself roused lages from their
slumber, and all the other Egyptians, and togettiteay went forth to

seek Moses and Aaron.

He knew that Moses had r@ken an

untruth, and as he had said, ‘I will see thy fagam no more,’ he could
not count upon Moses coming to him. There remammting for him
to do but to go in search of the Israelite leadere ¢Hd not know where

“Pharaoh Pleading with Moses to Leave Egypt”

by Gustav Dore
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Moses lived, and he had great
difficulty and lost much time
in looking for his house, for
the Hebrew lads of whom he
had made inquiries when he
met them in the street played
practical jokes on him,
misdirected him, and led him
astray. Thus, he wandered
about a long time, all the
while weeping and crying out,
‘O my friend Moses, pray for
me to God.””(Ginzberg, Il, p.
368)

Pharaoh determination to resist had
been utterly destroyed by the tenth
plague. All he wanted now was for
these people to get out of Egypt
immediately. He retracted all of the
conditions and stipulations upon
which he had previously insisted.
“Up! Leave my people, you and the
Israelites! Go, worship the Lord as



“Pharaoh’s Mourning” - 19" Century Bible Illustration

you have requested. Take your flocks and herdsyas have said, and go!” The
grammar and vocabulary of the King’s words are lemoknd abrupt, as though they
were spoken in breathless haste which, no douby, there. The extent to which
Pharaoh’s will has been broken is most dramaticalilsstrated by his final plea -
“And also bless me.”“And realizing that only from Israel’s God, and thugh the
merit of Israel’s prayer, can blessing come on hafter his capitulation, just as
punishment came upon him on account of his sinspheludes: and bless me also.”
(Cassutto, p. 145)

“The Egyptians urged the people to hurry and leave the coyntfFor otherwise,’
they said, ‘we shall all die!” So the people tottkeir dough before the yeast was
added, and carried it on their shoulders in kneadjtroughs wrapped in clothing.
The Israelites did as Moses had instructed and agklee Egyptians for articles of
silver and gold and for clothing. The Lord had madthe Egyptians favorably
disposed toward the people, and they gaventheénhat they asked for. So they
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“The Death of the Firstborn” by Bernardino Luini - 1522

plundered the Egyptians.” Moses had forewarned Pharadtl these officials of
yours will come to me, bowing down before me angisg, ‘Go, you and all the
people who follow you.”(Exodus 11:8) No doubt, at the time Pharaoh hadfedo
atthese words. Butnow, in the aftermath of #reh plague, they too come true. The
people of Egypt are gripped with a desperate urgémbe rid of the Hebrews before
further disasters sent by Yahweh descended upan.tiidhey not only permitted them
to leave; they pleaded with them to leave and sheWé¢he wealth of Egypt upon
them in order to speed them on their wayThe Lord had made the Egyptians
favorably disposed toward the people, and they gave themt Wtey asked for. So
they plundered the Egyptians.” No price was too high to be delivered from the
desperate peril in which the Egyptians found thdresbecause the resistence of
their ruler to the God of the Hebrews. Ginzbertpcally reports the Midrash that
the Egyptians were actually more eager for the esatian the Hebrews themselves:
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“Great as the joy of the Hebrews was at their defiance from the
Egyptian bondage, itwas exceeded by that of Phiaisameople at seeing
their slaves depart, for with them went the dredddeath that had
obsessed them. They were like the portly gentleman ridiraga. The
rider feels uncomfortable and longs for the monwrelighting, but his
longing cannot compare in intensity with that od ess groaning under
the corpulent burden, and when their journey’s endeached, the ass
rejoices more than his master. So the Egyptians were hapiple rid
of the Hebrews than these were to be fre€Ginzberg, Il, p. 374

In the perfect justice of a righteous God the propages which Israel had been
denied throughout the centuries of their bondageewew eagerly paid as the
Egyptians desperately hurried the Hebrews out eirtbountry.

“They left Egypt like a victorious army that hadipped the vanquished
of their spoils and were departing laden with baotihis accorded with
the promise that the Lord had made long before boabham that his
descendants would come out of the land of theilaeesnent ‘with great
possessions.”(McCay, p. 224)

“The Exodus” - 19" Century Bible Engraving
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The text's emphasis upon the necessity of carrgifigthe dough in its kneading pans
serves to illustrate the urgency of Israel's depet Many English translations
misrepresent the sense of the Hebrew text which“saythe people took their dough
before it could rise, and carried it on their shdels in kneading troughs wrapped in
clothing.” This was not deliberately unleavened bread, leirdvom the previous
night's Passover celebration. The seven day fefashleavened bread was intended
for the Promised Land and had not yet been puteffiect. This bread may well have
already been leavened - which is why it would hbaeen in kneading troughs - but
there was not enough time to knead it and allaw itse. They could not wait. Under
desperate pressure from the panicked Egyptians theyohadve. So, in an attempt
to salvage the half-made bread, the bread doughvelined but not yet risen - was
hastily wrapped up so that it would not dry out.wlks carried off in the kneading
pans where it would have been completed if thecelheen time to do so.

“The Departure from Egypt” by Caliari Benedetto
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“The Children of Israel Prepare to Leave Egypt” by
Bernardino Luini - 1522

“The urgency of the Egyptians compelled the Isrn&slito take the
dough, which they were probably about to bake li@irtjourney, before

it was leavened, and also their kneading troughsirmb up in their

clothes upon their shoulders...The Israelites hadndes to leaven the
dough, as the command to eat unleavened breacef@rsdays had not
yet been given to them. But under the pressureeoéssity, they were
obliged to content themselves with unleavened hregas it was called

in Deuteronomy 16:3, ‘the bread of affliction,” dag the first days of

their journey. But as the troubles connected wiikir departure from

Egypt were merely the introduction to the new life of libarg grace,

so, according to the counsel of God the bread foicéibn was to become
a holy food to Israel.” (Keil/Delitsch, pp. 397-398)
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“The Exodus” by Arnold Friburg

“The Israelites journeyed from Rameses to Succoffhere were about six hundred
thousand men on foot, besides women and childréviany other people went up
with them as well as large droves of livestock, ibdlocks and herds.” -At the
Lord’s command, Moses maintained a written recdrthe stages of the Israelites’
journey from Egypt to Canaan. That record begath wWiese stirring words:

“The Israelites set out from Rameses on the fiftekrday of the first
month, the day after Passover. They marched ouldipin full view
of the Egyptians, who were burying all their firstisn, whom the Lord
had struck down among them; for the Lord had brougjndgement on
their gods. The Israelites left Ramses and campstdSuccoth.”
(Numbers 33:3-5)

The joyful chaos and confusion which this scenethase presented in stark contrast
to the stunned silence of the grief-stricken Egyptians rednbioggling. The Exodus
account is somewhat more succinct and matter-af-fadhe journey began,
appropriately fronfRameses’on the eastern edge of the Nile delta. This wadaht

of the treasure cities which the Hebrew slaves beeh forced to build for Pharaoh
(cf. Exodus 1:11) The city’s formal title ithe Egyptian records f$louse of
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Rameses, Beloved of Amun, Great in Victorious Mighthe irony of this grandiose
title in the present context is evident. The destiion for the first stage of the journey
was“Succoth,” a Hebrew name which most scholars agree is to becésted with
Tell el-Maskhuta in the Wadi Tumalit on the westexdyge of the Sinai Desert.

The text specifically identifies the size of thedslite host with the unequivocal
words: “There were about six hundred thousand men on fobgsides women and
children.” Modern Bible critics are virtually unanimous in rejectimgstfigure as a

ridiculous exaggeration. So, for example. in20€4 studyl'he Five Books of Moses
- A Translation with Commentarypr. Robert Alter of the University of California,
Berkley, condescending concludes:

“The total figure of Israelites thus would be cotisiably more than two
million. This is scarcely credible as a historicdatum, but ancient
literature (Greek as well as Hebrew) has little ot of numerical
accuracy in the way it conjures with numbergAlter, p. 382)

“The Departure From Egypt” by John Martin - 1828
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The audacity of Bible critics, both ancient and raod is staggering. To
presumptuously assume the inaccuracy and unrdtiabfithe Biblical record because
of our own notions of what God could or could natve done indicates a degree of
arrogance that is beyond belief. The Bible is theréMaf God. Therefore, what the
Bible says carries the full authority and veracty God Himself. There is no
ambiguity in this text “There were about six hundred thousand men on foot,
besides men and womenThis figure is confirmed by numerous other Biblitexts:

“The silver obtained from those of the community wiwere counted
in the census was one hundred talents and one thaud seven
hundred and seventy-five shekels, according to samctuary shekel -
one beka per person, that is, half a shekel, accoglio the sanctuary
shekel from everyone who had crossed over to thad® counted,
twenty years old or more, 603,550 men(Exodus 38: 25-26)

“These are the Israelites counted according to th&amilies. All those
in the camps by their divisions, number 603,55te€lL evites, however,
were not counted among the other Israelites as therd had
commanded.” (Numbers 2:32-33)

“But Moses said, ‘Here | am among six hundred thoasd men on
foot, and You say, ‘I will give them meat to eatrfa whole month!

“Israel’s Departure from Egypt” by T. Dalziel
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Would they have enough if flocks and herds were gjhtered for them?
Would they have enough if all the fish in the seaere caught for them?"”
(Numbers 11:21-22)

When estimated numbers of women and
children are added to the six hundrgd
thousand fighting men the total count df
the Israelites grows to between two ar

three million people. In response tp
those who presume to argue that thepe
numbers cannot be accurate since |it
would not have been possible for suchja
vast multitude to make its way throug
the desert wastes of the Sinai we neg¢d
only repeat God’s answer to Moses
guestion as to how he was to feed 3
these people:“The Lord answered

Moses, ‘Is the Lord’s arm too short?

You will now see whether or not what |
say will come true for you.”(Numbers

11:23)

=

“Many other people went up with them,
as well as large droves of livestock, bot
flocks and herds. With the dough they
had brought from Egypt, they made
cakes of unleavened bread. The doug
was without yeast because they had begn
driven out of Egypt and did not have
time to prepare food for themselves.” - “The Exodus” - 19" Century Bible Engraving
The Israel of God in the Old Testament

was never primarily a matter ethnicity. Non-Jewsowghared Israel’s faith in the true
God and His promise of the Messiah and who wergamed to submit to the
stipulations of the covenant were always admitted the covenant community. By
the same token, blood descendants of Abraham wtdmdi share the faith of the
patriarch were not true Jews. This is the cleaitemy of ScriptureA man is not
aJew if he is only one outwardly, nor is circumaos merely outward and physical.
No, a man is a Jew if he is one inwardly; and cirgicision is circumcision of the

-

)
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heart by the Spirit, not by the written code(Romans 2:28-29) In his Epistle to the
Philippians St. Paul, despite his own pristine atlgualifications, declared that faith
not ethnic descent was the basis for a savingiogiship with God:

“For it is we who are the circumcision, we who wdrp by the Spirit
of God, who glory in Christ Jesus and who put nordadence in the
flesh - though | myself have reasons for such codadince. If anyone
else thinks he has reasons to put confidence in flesh, | have more:
circumcised on the eighth day, of the people ofdst, of the Tribe of
Benjamin, a Hebrew of the Hebrews; in regard to thaw, a Pharisee;
as for zeal, persecuting the church; as for legditsrighteousness,

faultless.” (Philippians 3:3-6)

In this instance, however, thmany other peoplewho joined Israel may have done

“Abraham at Mamre” by J. James Tissot
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so for more opportunistic reasons. The
Hebrew phrase carries a negative
connotation in describing these folks
which has led so translators to render
the phrase“a motley throng” or
“riffraff.” Some of these people will
become the focus of discontent and
disorder later in the wilderness
wandering (cf. Numbers 11:4).

The repeated references to the fact that
they were eating bread which was not
allowed to rise reiterate the urgent haste
which the circumstances of Israel’s
departure from Egypt necessitated.
This was not a humanly planned event.
God alone accomplished the exodus
from bondage and His deliverance
came overnight.



“Now the length of time the Israelite
people lived in Egypt was 430 years
At the end of the 430 years, to thg
very day, all the Lord’s divisions left
Egypt. Because the Lord kept vigi
that night to bring them out of Egypt,
on this night all the Israelites are to
keep vigil to honor the Lord for the
generations to come.” -God had
forewarned Abraham <“Know for
certain that your descendants will beg
strangers in a country not their own,
and they will be enslaved and
mistreated four hundred years. But |
will punish the nation they serve, and]
afterward they will come out with
great possessions.”(Genesis 15:13-
14; cf. Acts 7:6) This verse indicateg
the fulfillment of that prophecy as i
specifies the duration of Israel’
sojourn in Egypt. This prolonge
period of bondage also easily allow
for the_ expansion of the ISraeIItc“On This Night All the Israelites Are to Keep Vigil”
population over ten or eleven by Rudolf Schifer

generations to the numbers cited in the

preceding paragraph. The phrasSm-

the very day’might better be translatédn that very day”referring to the day of the
Passover (vs. 14), not the day of israel’s arrimakEgypt as the English translation
suggests.

“Because the Lord kept vigil that night to bring #m out of Egypt, on this night all
the Israelites are to keep vigil to honor the Lofdr generations to come.” -On the
night of the first Passover God kept watch over phsple, delivering them from the
Destroyer by the blood of the Lamb. Thereforeaédrwas to observe the Feast,
keeping watch through the hours of the night asrmmemoration of that which God
had done for them. James Moffat offers this firenslation of the Versélt was a
night when the Eternal was on watch to bring them @f Egypt, a night when all
Israelites must keep watch for the Eternal, ageradige”
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“The Night of Passover - 18 Century Luther Bible Woodcut
“God Summoned His People to Feast Upon the Easter-Lamb,
And to Place the Lamb’s Blood as a Guardian Upon their Doors.
Jesus, the Lamb Which Was Sacrificed,
Gives Himself to His Congregation and His Blood Cleanses them from All Sin”

“The Lord said to Moses and Aaron, ‘These are thegulations for the Passover:
No foreigner is to eat of it. Any slave you have boughay eat of it after you have
circumcised him, but a temporary resident and a éit worker may not eat of it.” -
Having indicated the presence of the significanimber of foreigners which
accompanied the Israelites out of Egypt, the text provided additional regulations
for the Passover which reassert the nature of #estas the commemoration of the
founding of the Israelite nation and govern thetiggration of non-Israelites in the
observance:No foreigner may eat of it...a temporary resident anchaed worker
may not eat of it.” -Non-Israelites who lived among the Jews but had not be@me
part of the covenant community were not to be athdito the Passover meal.
However, as previously noted, this was not a maifexthnicity. Those who were
prepared to undergo circumcision as an indication of tlagin in Yahweh and their
desire to be a part of the community of believergld be admitted “Any slave you
have bought may eat of it after you have circumaiskim.” “"The practice of
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circumcision, being the physical token of God’ coaret and a symbol of consecration
and commitment to a life lived in consciousnedbaff covenant, is the indispensable
prerequisite for those who participate in the paalobffering. (Sarna, p. 63) Foreign
birth or blood did not exclude anyone from the askly of the Israel of God.

“It must be eaten inside one house; take none oétimeat outside the house. Do not
break any of the bones. The whole community ofdst must celebrate it.” -The
requirement that the seder was to be eaieside one house”and that the roasted
lamb was not to be taken outside of that house ewigkd the character of the
Passover as a private celebrate, reserved for menabehe covenant community.
The stipulation that no bones of the PassoverB8aem@ppears to reflect the traditional
middle-eastern practice of leisurely prolonged fsast which the bones of the
roasted animals were broken open so that the taatyow inside could be

“Behold the Lamb of God Who Takes Away the Sin of the World”
by Matthias Grinewald 1512
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sucked out. On the night of Passover
there was no time for such self-indulgence
(cf. Numbers 9:12). This particular
Passover requirement takes on poignant
significance for Christians in that it was
cited in the New Testamentin reference to
the crucifixion of Jesus. The Jewish
authorities had requested that the legs of
the crucified be broken so that the
executions could be concluded before the
beginning of the Passover Sabbath at
dusk. John’s Gospel reports the sequence
of events:

“The soldiers therefore came and broke
the legs of the first man who had been
crucified with Jesus, and then those of
the other. But when they came to Jesus
and found that He was already dead,
they did not break His legs. Instead, one
of the soldiers pierced Jesus’ side with a
spear, bringing a sudden flow of blood

Spear” by Simon Bishley that the Scripture would be fulfilled;

‘Not one of His bones will be broken,’
and, as another Scripture says, ‘They will look dhe One they have pierced.”
(John 19:32-36)

In his classic commentary on the Gospel of Johi§.R. Lenski marveled at the
precise mannerin which the regulations governimggsiaughter of the Passover Lamb
were to be fulfilled in the sacrificial death ofsies, the Lamb of God, upon the cross:

“This remarkable fulfillment of Scripture is to ldrabiding support to
our faith. ‘A bone of him shall not be shattereBXodus 12:46; also
Numbers 9:12. Inthe case of the prophetic pakoab no bone was to
be broken. It was not to be treated as an ordinamymal that was

slaughtered for ordinary food and thus cut up graftioned out. No
part of it was to be carried from one house to desf nor was any
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portion that might be left over to be eaten latkelother meat; it was to
be burnt before morning. All these directionsparticular the one to
leave the lamb entire, and thus to roast it on &,snd not to cut, boil
or prepare it in ways that required sundering, @isjting, or breaking
the bones, and this was done in order that it mighd special manner
serve as a prophecy of Jesus. How strikingly tffoppecy matched the

fulfillment, appears at the critic

al

moment whenl ardinary

expectations would lead us to expect the legssigéo be broken - but
they are left unbroken. John places the prophextae fulfillment side
by side, in order that seeing what he saw, we, toay believe.”

(Lenski, pp. 1320-1321)

“All the congregation of Israel shall eatit.” The celebration of the Passover meal
was required for all of the Children of

Israel. “The obligation to remember how,
the Lord had saved His people permitted n
exemptions.” (MacKay, p. 230) As the
regulations defined those who were to
excluded, so also they defined the cruci
role which the Passover was to play in th
community of God’s people‘The deeper
ground for this was, that in this meal Israe
was to preserve and celebrate its unity ar
fellowship with Jehovah.”(Keil/Delitsch,

p. 402) The Exodus from Egypt is th

foremost Old Testament paradigm of divinf

salvation.  Nowhere else in the Ol
Testament is the majesty of God’s grag
more powerfully presented. Accordingly
it was no co-incidence that the sacrificia
death of Jesus Christ, the Messiah of t
Israel of God, took place in the context ¢

o

e
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e
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e

!
e
f

the Passover and that He celebrated the

Seder with His disciples on the eve of H
death. The Passover was consummated

S
in

the self-sacrifice of Jesus as the Lamb

Df

God who takes away the sin of the world.
Every detail of the ancient festival was

“The Slaughter of the Passover Lamb”
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designed to point forward to Jesus and finds itgrfulfillment in Him.
“An alien living among you who wants to celebratkd Lord’s Passover must have
all the males in his household circumcised; then heay take part like one born in

“The Last Supper” by Eduard Gebhardt

the land. No uncircumcised male may eat of it. Te@me applies to the native born
and to the alien living among you.” The previous instructions regarding the
participation of non-ethnic Israelites in the Passoare here repeated and detailed.
Sarna points out that this policy was not limitedPassover but applied throughout
the religious practice of the Hebrews:

“The stranger in Israel enjoyed numerous rights gnivileges, such as
the benefits of the Sabbath rest, the protectidardéd by the cities of
refuge, and access to certain tithes and to thelpoe of the Sabbatical
year. He could offer sacrifices if he so pleasedd acould even
participate in religious festivals. He was alsdlighted to refrain from

certain actions that undermined the social, morabaspiritual well-

being of the dominant society, such as immoraidglatry, blasphemy,
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and the consumption of blood. He was not requiiedelebrate the
Passover, but if he desired to do so, and thustilehimself and his
family with the national experience of Israel, hedhfirst to submit to
circumcision. Having done so, no discriminatiortvbeen him and the
citizen was allowed. Just like an uncircumcisedh+sraelite, so an
uncircumcised Israelite was excluded(Sarna, p. 64)

All of this point out again the fundamental trubtat Israel’s relationship with Yahweh
was not a matter of ethnicity but of faith. Thetdirtion of this truth would later have
grave implications for the Jewish nation.

“All the Israelites did just what the Lord had commanded Masand Aaron. And
on that very day the Lord brought the

Israelites out of Egypt by their divisions.”
- The amplification of the Passovef
regulations concludes with the report that
the people fully complied withwhat the
Lord had commanded Moses and Aaron’
in reference to the observance of the Feapt.
The final verse of the chapter repeats the
previous assertion which links thg
Passover to the deliverance from bondage
in Egypt. “On that very day”’namely the
day of the first Passovefthe Lord
brought the Israelites out of Egypt by
their divisions.” The language of the texl
refers to the ranks of a military formatiof
marching in a systematic, orderly fashiory.
Israel’s departure from Egypt was not p
rout or a retreat. The host of God wgs
advancing at His command in accordang¢e
with His plan for their future.

“The Passover Lamb”
15" Century Swiss Bible Woodcut
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“The Passover” - 18 Century Bible Woodcut by Han Holbein

The Consecration of the Firstborn
Exodus 13: 1-16

The Lord said to Moses, “Consecrate to Me everysfirorn male. The first
offspring of every womb among the Israelites belengp me, whether man or
animal.” Then Moses said to the people, “Commemtaghis day, the day you came
out of Egypt, out of the land of slavery, becauset_ord brought you out of it with
a mighty hand. Eatnothing containing yeast. Toglan the month of Abib, you are
leaving. When the Lord brings you into the land dhe Canaanites, Hittites,
Amorites, Hivites and Jebusites - the land He swawoe/our forefathers to give you,
a land flowing with milk and honey - you are to obsse this ceremony in this
month; for seven days eat bread made without yeastl on the seventh day hold
a festival to the Lord. Eat unleavened bread dugithose seven days; nothing with
yeastinitis to be seen among you, not shall egast be seen anywhere within your
borders. On that day tell your son, “ | do this because of whted Lord did for me
when | came out of Egypt.” This observance will lb@r you like a sign on your
hand and a reminder on your forehead that the Lawthe Lord is to be on
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your lips. For the Lord brought you out of Egyptith His mighty hand. You must
keep this ordinance at the appointed time year afgear. After the Lord brings you
into the land of the Canaanites and gives it to yyaas He promised on oath to you
and your forefathers, you are to give over to therd the first offspring of every
womb. All the firstborn males of your livestock loag to the Lord. Redeem with
a lamb every firstborn donkey, but if you do not resis it, break its neck. Redeem
every firstborn among your sons. In the days tonte, when your son asks you,
“What does this mean?” say to him, “With a mightyamd the Lord brought us out
of Egypt, out of the land of slavery. When Pharastubbornly refused to let us go,
the Lord killed every firstborn in Egypt, both maand animal. This is why |
sacrifice to the Lord the first male offspring ofvery womb and redeem each of my
firstborn sons.” And it will be a sign on your hathand a symbol on your forehead
that the Lord brought us out of Egypt with a mightyand.

“The Lord said to Moses, ‘Consecrate to Me everystborn male...”” - The

commemorative nature of the Passover was reinfobgethhe ongoing consecration
of every firstborn male within the covenant comntyraf Israel. As the firstborn of
Israel had been delivered from the angel of deathgypt by the sacrifice of the lamb
and the marking of the doorways with theda of that sacrifice, so all of the

“The Departure from Egypt” by Ted Larson
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firstborn sons of Israel were to be redeemed vwhehgacrifice of a lamb. The Lord
had delivered Israel’s firstborn and so now theyevi® be consecrated to Hinilf
the Israelites completed their communion with Jettoun the Passover, and
celebrated the commencement of their divine stapamnthe feast of unleavened
bread, they gave uninterrupted effect to their Wévsonship in the sanctification of
the firstborn.” (Keil/Delitsch, p. 403) The segment begins with sth@dard forumla
which introduces specific instruction given to Megmersonally by the Lord“The
Lord said to Moses...'In this case the divine command requires Mosesdtruct the
people about the consecration of the firstborn &mdnitiate the ritual actions
connected to that consecratiottConsecrate to Me” -The Hebrew verligaddes”
means to dedicate something to God, to set it agsanbly. That which is consecrated
to God should not be profaned by trivial or ordinary usfget belongs to God in a
unique sense. The firstborn became the spiriteatesentatives of the family, thus
serving as priests. So Numbers asserts that theblesiment of the Levitical
priesthood replaced this dimension of the role loé firstborn and specifically
connects the consecration of the firstborn to tkeath Plague in Egypt:

“The Death of Egypt’s Firstborn” by Ted Larson
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“| have taken the Levites from among the Israelitegsplace of the first
male offspring of every Israelite woman. The Lesstare mine, for all
the firstborn are mine. When | struck down all the firstborn Egypt
, | set ap”The Departure of Israel with the Treasure$ Bgypt’art for

Myself every firstborn in Israel, whether male omamal. They are
mine. | am the Lord.” (Numbers 3:12-13)

“The Departure of Israel with the Treasures of Egypt”
15" Century Bible Engraving

The Mishnah observes:Before the creation of the Tabernacle, shrines wer
permitted and the worship was performed by the-fi@rn; once the Tabernacle was
erected, the shrines were prohibited, and the wigrgras performed by the priests of
the tribe of Levi.” (Sarna, p. 65) The role of the firstborn as tipériwal
representatives of their families and the subsetitade of the Levitical priesthood as
the representatives of the nation before God aoéopind indicators of the Biblical
concept of priesthood. In his classic studlg Testament Institutions - Their Origins
and DevelopmentJ.Z. Rule argues that this concept foreshadowiae priestly
character of the Christian Church:”
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“It was an important principle; because the firstimowere naturally the
representatives of the entire community. It was part of &odvenant
that ‘ye shall be unto Me a kingdom of priests, ardholy nation’
(Exodus 19:6). This, we know, was a foreshadowahghe priestly
character of the Christian Church, as a body. lasy therefore,
important to keep up the idea that the priestho@s @representative
priesthood; and the rule as to the firstborn emphad this. When soon
afterwards thelevitical priesthood was formally established, the fact
that the Levites were accepted as substitutesherfirstborn, showed
that they in their turn were representatives ofia¢ion (Numbers 3:12-
13; 8:13-18).” (Rule, p. 158)

The"firstborn” inthis phrase are literally designatedth® loosening of the womb.”
Sarna suggestshe first issue of every wombds a more precise translation. In this
way, the child is linked directly to his motherhat than to his father, thus signifying
the unique physical bond which united the two. tA¢ same time, the language
stresses the importance of motherhood for the &utdrthe people.

“The Search for the ‘Hametz™ by Bernard Picart
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“The Exodus” by J. James Tissot

“Then Moses said to the people, ‘Commemorate thég/dthe day you came out of
Egypt, out of the land of slavery, because the Ldycbught you out of it with a
mighty hand. Eat nothing containing yeast.”” The“commemorate”carried the
connotation of action. This was to be more thamreneecollection. Through a
deliberate series of activities and rituals Isnaak to call to mind and celebrate that
which God had accomplished on their behalf in daling them from bondage in
Egypt. The Hebrew describes Israel’s conditioEgypt as‘the house of slavery.”
This may be derived from the Egyptian practiceettlsng labor gangs in workman’s
villages near the site of the building project to whichythad been assigned. These
villages were surrounded by high walls to contaml @ontrol the slaves. When a
particular project was finished its inhabitants eveelocated to the next work site.
These slave village were, in many ways, similathte concentration camps of the
modern era, In this way the identity of the woikers slaves with no rights or
possessions of their own was clearly expresse@yTiied only as the property of the
Pharaoh to be shifted about and manipulated as isbed. At the core of this
commemoration was the recognition and celebratibrthe fact that‘the Lord
brought you out of it with a mighty hand.Israel’s deliverance from these wretched
conditions was a gift of God, an unmistakable dest@tion of His power and His
love. That reality would remain the solid foundatiof their faith for generations yet
to come.

“The Lord had decisively intervened on their behalhd they were to
continue to remember that display of His powerith a mighty hand” -

literally, ‘with the might of hand’ a phrase closely relatidthat found
in 3:19). It was that once for all deliverance,ooight about by divine
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power that would underpin their
faith.” (MacKay, p. 235)

The key component in the commanded
commemoration is the avoidance of yeast -
“Eat nothing containing yeast.” As noted

in the previous chapter’s instructions
concerning the strict removal of all leaven
from the household during the seven days of
Passover (cf. Notes pp. 409-415) the yeast
representing the spiritual corruption and
worldliness of Egypt which was to be totally
abandoned as the people of God began their
journey to the Promised Land. The repeated
emphasis on the avoidance of yeast here
may have been designed to address any last
minute reluctance or anxiety as the nation
actually set out into the desert wilderness.

“One wonders if this emphasis at that
particular juncture in the people’s
experience was to counter all too human
feelings of reluctance at being uprooted
from homes and farms where they had lived
for several centuries. Despite the brutality
of the Egyptian regime, they would have
memories and fond associations regarding
the places they were leaving. But it was the
land of rebellion against the Lord, and it
was the land of oppression for His people.
The way out was the way forward. There
was no future for them there.(McKay, p.

234
“The Angel of Death” by Barry Moser )

“Today, in the month of Abib, you are
leaving. When the Lord brings you into the land tife Canaanites, the Hittites, the
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Amorites, the Hivites and the Jebusites - the laH& swore to your forefathers to
give you, a land flowing with milk and honey - yare to observe this ceremony in
this month.” - The month ofAbib” was the first month of the Hebrew calendar.
After the Babylonian captivity, the Jews shiftedtb@ use of a Babylonian/Persian
calendar andAbib” became the month dNisan.” The Hebrew wordAbib”
refers to the appearance of the first tender elagsaon on the green stalks of the field
in early Spring.“Abib” is the month of new beginnings, the month of nde énd
thus the most appropriate time for the departuoenfiegypt toward the Promised
Land. The language of Verse 5 which describes the Land cd@@aclosely reflects
that of Exodus 3:8 when God outlined His missiorMoses at the Burning Bush.
Both the representative listing of Canaanite tribesl the assertion of the verdant
abundance of the land“flowing with
milk and honey” - appeared in the
previous text. That which now occurs i
the fulfillment of the ancient promises
made to the patriarchs Abraham, Isagc
and Jacob -“He swore to your
forefathers to give you.” The ongoing
observance of the Feast of the Passovgr,
commemorating God’s deliverance c:l‘f
the Children of Israel from bondage i
Egypt, would be the celebration of
God'’s fulfillment of His promises.

)

[l

“For seven days eat bread without yeag
and on the seventh day hold a festival t
the Lord. Eatunleavened bread during|
those seven days; nothing with yeast i
it is to be seen among you, nor shal
any yeast be seen anywhere within your
borders.” -The stringent prohibition of
any leaven which had previously be
declared (Exodus 12:17-22) i
reasserted and re-emphasized in thgse
verses. Every form of yeast is to b
banished not only within the individua
homes of the Israelites but everywhere The Night of Liberation” by Gennady Spirin
“within your borders” - a phrase which

A

—
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anticipates the Israelite settlement
in the Promised Land.

“On that day tell your son, ‘I do
this because of what the Lord did
for me when | came out of
Egypt.” - The act of
commemoration is to be passed
down across the generations from
father to son. The catechetical
method of communicating the
significance of the Passover and
its link to the deliverance which
God accomplished in Egypt is
reiterated through the texts which
institute the Feast (cf. Exodus
12:25-27; 13:8, 14) On the basis
of these texts, the children’s
guestion and the responses of the
head of the household have
become a prominent feature of the
Seder ritual (cf. Notes, pp 422-
423).

“The Rabbi” by Marc Chagall

“This observance will be for you like a sign on your hand andentinder on your
forehead that the Law of the Lord is to be on yoligs. For the Lord brought you
out of Egypt with His mighty hand. You must kedpg ordinance at the appointed
time year after year.”- The commemoration of these crucial events wesnited to
become a core component in the religious life cdésthroughout the years to come.
The Judaic practice of binding leather capsulestaiomg verses from the Torah
(Hebrew -“tefellin” also known asphylacteries”) upon their foreheads and their left
hands during prayer is based upon a literal inetgiron of this verse and
Deuteronomy 6:8; 11:18“Tie them as symbols on your hands and bind them on
your foreheads.Fix these words of Mine on your hearts and mindse them as
symbols on your hands and bind them on your foreldsd It is, however more
likely that in this instance the language is figina like that of Proverbs 6:20-21 -
“My son, keep your father’'s commands and do not éakke your mother’s teaching.
Bind them upon your heart forever; fasten them arnd your neck.” In any case,
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the pointis that the Children of Israel were netgeforget that which has taken place
on the day upon which God set them from four hundred yearstef blavery in the
land of Egypt. They were to cheristhe Law of the Lord” (Hebrew -“torah
Yahweh.” This is the first time that this crucial phrase o in Scripture. Jesus
would later condemn the pre-occupation of the Pdess’ with outward show and
ostentatious religious piety with a reference te finactice of wearing phylacteries:

“Everything you do is done for men to see. They keatheir
phylacteries wide and the tassels on their prayeawl|s long; they love
the place of honor at the bangquets and the most onjant seats in the
synagogues; they love to be greeted in the markstpbk and have men
call them ‘Rabbi.”” (Matthew 23:5-7)

“After the Lord brings you into the land
of the Canaanites and gives it to you, a
He promised on oath to your and your
forefathers, you are to give over to the
Lord the first offspring of every womb.
All the firstborn males of your livestock
belong to the Lord. Redeem with a Iamﬂ;
every firstborn donkey, but if you do no
redeem it, break its neck. Redeem evely
firstborn among your sons.”- The Lord
had promised Israefthe land of the
Canaanites.” God’s promises always
come true. The text therefore anticipatgs
Israel’'s presence in Canaan as if it wefe
already a fact. This approach should haye
been a great comfort and assurance to the
Israelites as they proceeded into gn
immediate future which appeared to be
most uncertain. The calling of Israel
the firstborn among the nations w
reemphasized by the consecration of all pf
Israel’'s firstborn to the Lord. Th
prominence of the idea of redemption i

all of this helped to prepare the way for a «p jarusalemite Shepherd Winding the
comprehension of the role of the Messiahphy|acteries for the Hand” by Carl Haag

vJ
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as the ultimate Redeemer, the Savior who would eedenankind with His own
precious blood. Nahum Sarna explains the inclusiihis second paragraph on the
consecration of the firstborn as a more detaileplaxation of how to deal with the
issue after the arrival in Canaan and the estainlesit of the Levitical priesthood:

“Verse 2 ordained the immediate consecration of fingtborn. This
section deals with the treatment of the firstbarlidwing the settlement
in the Promised Land. The animal firstling is to retamstatus and so
belong to God, but the priestly status of the hurfiestborn is to be
revoked and their functions taken over by the tolbéevi. Hence, the
firstborn sons are to be desacralized by ‘redemptwhich explains why
this section does not immediately follow verse gSarna, p. 67)

The redemption of the firstborn son is still praet in contemporary Judaism. The
current redemption price is $5 using special caimsted for that purpose in Israel.

“Grieving The Death of the Firstborn” by Charles Sprague Pearce
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“The Death of the Firstborn” by J.M.W. Turner

“In the days to come, when your son asks you, ‘Wliktes this mean? Say to him,
‘With a mighty hand the Lord brought us out of Egypout of the land of slavery.
When Pharaoh stubbornly refused to let us go, therd killed every firstborn in
Egypt, both man and animal. That is why | sacriicto the Lord, the first male
offspring of every womb and redeem each of my firstbormso And it will be like

a sign on your hand and a symbol on your forehedtht the Lord brought us out
of Egypt with a mighty hand.” -The consecration of the firstborn remains firmly
anchored in the historical reality of the deathhs firstborn of Egypt. Because of the
persistent obstinacy of Pharaoh, the price of Idi&eration from bondage was the
death of every firstborn son throughout the landEglypt. The firstborn of the
Hebrews were spared because of the blood of the sadriiaid of God who blood
on the doorways caused the destroyer to pass dnehomes of Goshen. The
repetitive insertion of these ceremonial instrustwithin the narrative of the Exodus
serves to heighten the dramatic impact of the surdong story and remind the reader
that these events would be of permanent, ongoiguifscance for the people of God
in the years to come. The experiences of thelpasaime the guarantee of the future.
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“The Encampment by the Sea” by C. W. Eckersberg

The Journey to the Red Sea
Exodus 13:17 - 14:4

When Pharaoh let the people go, God did not leaerh on the road through the
Philistine country, though that was shorter. For @l said, “If they face war, they
might change their minds and return to Egypt.” S60d led the people around by
the desert road toward the Red Sea. The Israeliteewhp out of Egypt armed for
battle. Moses took the bones of Joseph with hintdese Joseph had made the sons
of Israel swear an oath. He said, “God will surebome to your aid, and then you
must carry my bones up with you from this place After leaving Succoth, they
encamped at Etham on the edge of the desert. By day thel leent ahead of them
by a pillar of cloud to guide them on their way ary night in a pillar of fire to give
them light so that they could travel by day or nighNeither the pillar of cloud by
day nor the pillar of fire by night left its placen front of the people. Then the Lord
said to Moses, “Tell the Israelites to turn blkand encamp near Pi-Hahiroth,
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between Migdol and the sea. They are to encamphaysea, directly opposite Baal-
Zephon. Pharaoh will think, ‘The Israelites are walering around in the land in
confusion, hemmed in by the desert.” And | will hden Pharaoh’s heart and he
will pursue them. But | will gain glory for Myselthrough Pharaoh and all his
army, and the Egyptians will know that | am the Ldr" So the Israelites did this.

“When Pharaoh let the people go, God did not ledtein on the road through the
Philistine country, though that was shorter...” Fhe description of Israel’s journey
out of Egypt resumes with a deliberate referendeitaraoh, most probably designed
to highlight the intransigence of the stubborn Kingnticipation of his reversion to
hostility and in order to set the stage for therggeo follow at the Red Sea. With this
in mind the phrase might more aptly be translatéd/hen Pharaoh finally let the
people go.” The Hebrew verb'shillah,” refers specifically to the emancipation of
a slave. God had used the same verb in each of His threesg®toiMoses that the
Israelites would be released. Its

repetition here signals the fulfillment o
those promises.

The text explains God’s decision not t
utilize the shortest most direct route fror
Egypt to Canaan“the road through the
Philistine country.” This coastal
highway was part of a heavily travelegl
trade route which linked Egypt with Asig
Minor and the nations of the Fertilg
Crescent.

- J

“It was the southern segment of a 1,000
mile international artery of
transportation that led up to Megiddo
into Asia Minor, and then on to]
Mesopotamia. Beginning atthe Egyptiah
fortress city of Tjaru, the highway
followed the shoreline fairly closely
except where the shifting sand dunes apd
the land formation dictated otherwise.
The army of Thutmose Il took only ten “The Departure from Egypt”
days to cover the 150 mile distance to
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Gaza. The Egyptian name for this part of the reas ‘the Way of Horus’; it was the
standard route followed by the pharaohs for incorss into Asia and the pharaohs
were considered to be the living embodiment onteaftthe falcon god Horus.”
(Sarna, p. 68)

The use of this roadway would have meant almoststaot contact with heavily
armed trading caravans and fortified Egyptian gams. At the same time, after
arriving in Canaan, Israel would have been confedntvith the powerful and
militarily sophistical Philistine confederation. Theildtines figure prominently in
Old Testament history. Only after generations of omgaonflict, during the early
monarchy, were the Israelites finally able to nalize the threat which they posed to
the existence of the Jewish nation. The Philiginere part of a wave of invaders
who swept into the southeastern Mediterranean watkldin the second millennium

“David Slaying the Philistine Champion Goliath” by Dore
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B.C. In Egyptian history these fierce
warriors were known as thésea

peoples.”The pharaohs barely manage[d
to drive them away and they settled jugt
outside of Egypt along the southerp
coast of Canaan. The Israelites wefe
neither spiritually nor militarily prepared|
to confront such a foe. In the face df
opposition of this caliber, the Hebrew}
might well have been tempted to give up
and return to Egypt.

The text uses a literary techniqu
common to the Old Testament known gs
“divine deliberation.” God, in effect,
thinks out loud, so that the reader cgn
learn His thoughts and recognize the
divine rationale which determines the
action to come “For God said, ‘If they

face war they might change their mind
and return to Egypt.” The people had
been set free, but the nation had not yet

been forged. The accuracy of the Lord’s assessnvantlater demonstrated by the
fearful grumbling which followed the report of tlmeajority of the spies as to the
formidable nature of the Canaanites. The peoplmediately concluded that they
would be better off in Egypt and should turn back:

11%

“Egyptian Relief of a Philistine Warrior”

“If only we had died in Egypt! Or in this desert!Why is the Lord
bringing us to this land only to let us die by tlsgvord? Our wives and
children will be taken as plunder. Wouldn't it bbetter for us to go
back to Egypt?” (Numbers 14:3)

“So God led the people around by the desert roadvaod the Red Sea. The
Israelites went up out of Egypt armed for battle.* The NIV’s translation of the
chosen route a%he desert road”suggests a specific identifiable roadwaythe
desert road”or “the Way of the Wildernessds it was also called, was a less traveled
trade route which skirted the mountains of the Basait passed from Egypt to the
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19" Century Bible Map of the Sinai Peninsula With the Traditional Locations of the Exodus Sites
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Gulf of Agaba. God’s design appears to have beeddliberately avoid further
contact with the Egyptians. The textis unmistditahbear, however, in indicating that
the people did not choose their own way, they wky@” by God. The verses which
follow will specify the pillars of cloud and firesathe agencies by which that divine
direction was accomplished. This was notto @sarely jaunt, but a military march
through hostile territory surrounded by danger varg hand. Thus“The Israelites
went out of Egypt armed for battle.”This was not a mob in flight, but an orderly,
organized movement, each tribe marching behinttihal standard, ready to defend
themselves should the need have arisen.

The distance which this great host would have bagle to travel each day is not
specified. A Roman legion in full battle armor amgaponry could consistently
march 20 miles a day. Under normal circumstantleis, multitude - with their
families, possessions and herds - could not be@arpdo nearly equal or surpass that
number. Those who discount the accuracy of theddgcaccount and dismiss the
supernatural, miraculous elements of the narras/enreliable folklore, insist -on the
basis of the contemporary experience of pastordbba in the Sinai - that herdsmen
traveling with their flocks in harsh desert condits can journey no more that 6 to 10
miles in the course of a day.

“Itinerary texts from the Mosaic period stipulatbdat caravans were
able to cover no more than about 20-23 miles pear. d&ith the Exodus,
however, the size and background of the group, woembined with the
factors of accompanying women and children andkifoand herds
eliminate any possibility of such distances. The averaglg distance

maintained by modern bedouin moving from camp to camp istaou
miles.” (De la Tore, p. 7)

Other scholars - who are willing to accept the reliabilityendt of Exodus - contend
that God blessed the Israelites with unique endeganThey also note the text's
repeated emphasis on the presence of the diviteg pil cloud/fire by day and night.
This, they assert, signals that the people tralelet only by day but throughout
much of the night. It would thus have been possibl cover greater distances that
would ordinarily have been the case. In this wasael could have avoided the stress
and discomfort of the hot desert sun, resting tigto mid-day and marching in the
early morning, the late afternoon/evening and do the night. Traveling for 10-12
hours daily would have left ample time for rest {ehgovering significant distances.
The need for rapid progress would have been particulaggnt during the first few
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weeks out of Egypt when it was not yet clear whiaaiaoh’s final response to the
departure of his slaves would be. The Sinai Panas roughly 143 miles across at
its widest point. Archaeologist/Historian Lennavidller concludes that averaging
1.5 miles per hour the IsraelitéSould have reached anywhere they chose within the
area we call the Sinai Peninsula todayMboller, p. 183) Obviously, the implications
of this issue for the identification of the locatiorfsloe major events in the Book of
Exodus are most significant. Nonetheless, our agsiohs about the distances traveled
must remain speculative in the absence of moreiBpé@tformation in the text.

“The Host of Egypt in the Sea of Reeds” by Tom Beecham

“Toward the Red Sea” The nature and location éthe Red Sea’(Hebrew -“yam
suph”) has been the subject of intense debate amonglagsho It has become
fashionable among Bible critics in recent yearsatgue that the title should be
translated asthe sea of reeds”thereby reducing the deliverance at the sea to a
meandering thru a marsh somewhere in the isthm&uek . Proposed sites for the
crossing include Lake Sirbonis, Lake Menzaleh, L8kdlah, Lake Timsah, or the
northern or southern Bitter Lakes. So, for examplr. Donald Redford confidently
concludes!The themes of the sojourn and the exodus, as dimbedl in the
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“The Deliverance at the Red Sea” by Lucas Cranach

Pentateuch , belong in the realm of folklore toaagle extent.” (Overstreet, p. 63)
While this view is convenient for those who rejebe historicity of the Biblical
accounts and scoff at the possibility of miraculsupernatural intervention by God,
it is clearly contrary to the witness of Scriptutself and the preponderancd
linguistic and historical evidence. The unprovalassumption of the swamp
advocates is that the Hebrew wdsdiph” is an Egyptian loan word which applies to
reeds or sea weed. Other linguistics contend tlyam suph” is derived, not for
Egyptian sources, but from a Hebrew verb which msé& terminate” or “to end.”

Dr. Bernard Batto, writing iMhe by the ancients as the sea at the end of thilElwo
Interestingly enough, the Greeks applied the nammé ea not only to our Red Sea
but also to the Indian Ocean and, later when thesgalvered it, even to the Persian
Gulf...Yam Suph came to refer to the Red Sea bectks other ancient peoples, the
Israelites did not distinguish the Red Sea fromamsefurther to Biblical Archaeology
Review explained the application of the term to the FSe:

“What we call the Red Sea was regarded the soufb.their way of
thinking, the Red Sea - the yam suph - was theas¢he end of the
earth.” (Batto, p. 59)
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Twenty Old Testament texts refer specifically“tbe Red Sea.” (Exodus 10:19;
13:18; 15:4;15:22; 23:31; Numbers 14:25; 21:4; 33:1Q0Heuteronomy 1:40; 2:1;
11:4;Joshua 2:10; 4:23; 24:6-7; Judges 11:16;MgKB:21; Nehemiah 9:9,11; Psalm
106:7,9,22; 136:13,15; Jeremiah 49:21). Anotheurtiwen texts describe the
deliverance at the sea without using the specédront(Numbers 33:8; Psalm 66:6;
74:13;77:16-21;78:13,53;114:3; I1saiah 10:26;5]1413:16;51:10; 63:11-13; Nahum
1:3-4; Habbakuk 3:8,15; Zechariah 10:11). Addiaty, there are three New
Testament texts which refer tohe Red Sea:”(Acts 7:36; 1 Corinthians 10:1-2;
Hebrews 11:29).

A number of the Old Testament references are heipidentifying the biblical'yam
suph”. Numbers 33 summarizes the stages of the Isra¢ditesey from Egypt to the
Promised Land. The miraculous crossing of theise#ed in 33:8. After that event
Israel journeyed for three days and

camped at Marah. Thereafter they

journeyed on to Elim. From Elim the
next encampment waby the Red Sea.”
Thereupon, they turned eastward into thhe
Wilderness of Sin. Thus, for at least fivg
days after the destruction of Pharaoh|s
army they were traveling along the shorg
of “the Red Sea”(cf. vss. 10,11). While
the individual place name remai
impossible to precisely locate, this fiv
day journey along the sea shore would
seem to preclude the possibility
identifying the“‘Red Sea”with one of the
small marshy lakes east of the Nile Deltd.
The“Red Sea”was clearly a very large
body of water.

The prophet Isaiah also verified one (f
the two projections on the northern end ¢f
the Red Sea, the Gulf of Suez or the GyIf
of Agaba -“the Gulf of the Egyptian

Sea” -as the site of God’s deliverance of
His people. The prophet foretold the

“Pharaoh and His Host Lost in the Red Sea”
by Benjamin West
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final messianic deliverance of the Israel of Godhwa comparison to Israel’s

deliverance at the Red Sea:

“The Lord will dry up the Gulf of the Egyptian Sea; wh a scorching
wind He will sweep His hand over the Euphrates Rivede will break
it up into seven streams so that men can cross over in sandalsere
will be a highway for the remnant of His people thas left from
Assyria as there was for Israel when they came vpnh Egypt.” (Isaiah

11:15-16)

Commentator John Oswalt explained the prophet'guage in this way: “In

“The Plague of Locusts” by Gennady Spirin

concluding the promise of the Return,
Isaiah recalls the Exodus. As He did
once before, the Lord will strike the
‘tongue,” any bay or gqulf, of the
Egyptian or Red Sea.(Oswalt, p. 289)
Jeffrey Grogan stresses the amazing
detail of Isaiah’s analogy:

“He had dried up the water of the Red
Sea before. He would act again to dry it
up - for the same liberating purpose. He
had used a great wind (Exodus 14:21) at
the Exodus; He would do so again to
bring the people back from

Mesopotamia, for the wind would

produce a delta not unlike that at the
mouth of the Nile. The highway
promised may contain an allusion to
Exodus 14:26-29, the dry road through
the Red Sea.”(Grogan, p. 91)

The Red Sea played in role in the
conclusion of the'8 plague, the plague
of locusts. Exodus 10:19 indicates -
“And the Lord changed the wind to a

very strong west wind, which caught up
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“The Deliverance at the Red Sea” - Luther Bible Woodcut by Hans Sebald Benham

the locusts and carried them into the Red Sea. Mdbcust was left anywhere in
Egypt.” The biblical account makes it clear that massivarsms of locust covered
the entire land of Egypt, darkening the ground desouring all of the vegetation
throughout the country. No marshy lake could hlagen equal to this overwhelming
task. The'west wind,” or, as the Hebrew more literally says tisea wind” came
blasting down from the northwest off the Mediterean Sea, blowing the huge locust
swarms out of the Nile valley to the south east itfte Gulf of Suez, which is twenty
miles wide, or perhaps even farther south, in te Red Sea itself, which is one
hundred miles wide. No other explanation is febssilgiven the magnitude of the
plague of locusts.

There are also a significant number of passageswidentify the Gulf of Agaba, the
northeastern projection of the Red Sea, with thérde title“Yam Suph.” These
include Exodus 23:31; Numbers 14:25 and 21:4;Deumemy 1:1,40; 2:1, and Judge
11:6. In 1 Kings 9:26, the launching of a maritifteet“at Ezion-geber which is
near Elath in Edom, on the shore of the Red S@éebrew“yam suph”) is included
among the accomplishments of King Solomon.
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The New Testament passages which de
Pharaoh all identify the location of that

scribe theeeadcisrael from the army of
crucialeat as“the Red Sea”(Greek -

“erythre thalassa”. In his magnificent sermon before the Jewishiteainin, Stephan
proclaimed:*He led them out of Egypt and did miraculous sigrasd wonders in
Egypt, at the Red Sea, and for forty years in thesért.” (Acts 7:36). St. Paul used

the passage of Israel through the sea as
the Corinthians:“For | do not want you

an image of Cinbsipdism in his letter to
to be ignorant of the facthat our

forefathers were all under the cloud and that thail passed through the sea. They
all were baptized into Moses in the cloud and iretsea.” (1 Corinthians 10:1-2)

The crossing of the Red Sea is also recal

led irgtlkat heroes of faith chapter of the

Letter to the HebrewsBYy faith, the people passed through the Red Seaoasdry
land; but when the Egyptians tried to do so, thegn® drowned.” (Hebrews 11:29)

The“Sea of Reedstheory for the meaning
of the Hebrew termlyam suph”is directly
contradicted by all of the Biblical evidence
Professor R. Larry Overstreet correctl
summarized that evidence in this way:

“The Hebrew term for Red Sea, yam sup
isinvariably used in Scripture passagesn
specifically referring to the exodus tg
identify either the Gulf of Suez (anq
probably the Red Sea itselfin one instanc
or the Gulf of Agaba. In no instance doe

the term refer to any other body of watef

especially not a lake in Egypt. A study (

ancient Greek writers verifies that thé¢

Greek translation of yam suph, erythra
thalassa, consistently refers to the Red S

and to larger bodies of water with which if

connects - the Gulf of Agaba, the Persig
Gulf, and the Arabian Sea. NT referencg
to the Red Sea continue that consiste
identification.” (Overstreet, p. 86)
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“The Destruction of the Host of Pharaoh”
by Simon Bishley

The Exodus account of the event itself requires game conclusion. In Exodus
chapters 14 and 15 it is inescapably clear thatd#leverance at the Red Sea was a
supernatural event of awesome proportion. Theeslges passed betweéa wall of
water on their right and on their left(Exodus 14:22) which had been miraculously
produced by God. That passage was wide enougit¢commodate two or three
million people in the course of just one night.the opening in the sea had been a
mile wide, it is estimated that the Israelite hestuld still have been two miles long.
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The magnificent host of Pharaoh was not merely dyiconfused or slowed down.
It was drowned, destroyed to the last m&het one of them survived.” (Exodus
14:28) None of these Biblical assertions can beoemmodated by théSea of
Reeds”scenario. Either Scripture’s version of this event isigy fiale exaggeration
of a minor romp through the swamp - which may oymat have actually happened -
or we must take the text on its own terms as ami@te description of a miraculous
passage through the Red Sea. Our conviction kteaBtble is the inspired Word of
God requires nothing less.

“Moses took the bones of Joseph with him, becaussdph had made the sons of
Israel swear an oath...” ¥Yet another indication of the calm, orderly chaeaodf
Israel’'s departure comes from Moses’ care in flitfig the commitment that had been
made centuries before to Joseph that his body would nleftieehind in Egypt. At
the same time, the retelling of Joseph’s prophefcismel’s return to the land of
Canaan “God will surely come to your aid and then you musarry my bones up

“Joseph Presenting His Father Jacob to Pharaoh” by E.J. Poynter
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with you from this place.” (cf.
Genesis 50:25) - serves to reinforce
the identity of these events as part of a
divine plan which had been promised
and prophesied centuries earlier to the
patriarchs. The rabbis note that a
great deal is indicated about the
character of Moses by the fact that
while Israel was plundering the
treasures of Egypt Moses was
preoccupied with disinterring the body
of Joseph and keeping faith with him.
The account of the reburial of Joseph
at Shechem in the Promised Land is
recorded in Joshua 24:12.

“After leaving Succoth, they camped
at Etham at the edge of the desert.
By day the Lord went ahead of them
in a pillar of cloud to guide them on
their way and by night in a pillar of
fire to give them light so that they
could travel by day or night. Neither
the pillar of cloud by day nor the
pillar of cloud by night left its place

“The Embalming of Joseph” in front of the people.” -The first
encampment after departing the

Egyptian border fortress d8uccoth” is “Etham at the edge of the desert. The
nature and location dEtham,” like that of many of the place names mentioned in
the biblical account cannot be reliably identiftediay. Nor does the text inform us
of the distance betweesticcoth”and“Etham” or the amount of time that it took for
Israel to make the journey. All that we are taddhat Etham wa%t the edge of the
desert.” “Etham” is also cited in Numbers 33:6-8 -

“They left Succoth and camped at Etham, on the edafethe desert.
They left Etham, turned back to Pi Hahiroth, to theast of Baal
Zephon, and camped near Migdol. They left Pi Habth and passed
through the sea into the desert, and when they had tradeflor three
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days in the Desert of Etham, they camped at Marah.”

The Numbers references to a departure ff&@tham” and then a three day journey
through“the Desert of Etham”would seem to suggest thdtham” was a region
rather than a particular town or village. The ndfatham” appears to be derived
from an Egyptian word which describes‘@ast” or “sea shore.” Whether the
coastal region ofEtham” was around the northern end of the Gulf of Sueest of
Sinai - or the Gulf of Agaba - east of Sinai - dege on one’s theory as to which of
these two projections from the Red Sea was theo$itee miraculous crossing. If the
Gulf of Suez is their immediate destination, t&tham” would be located along
Egypt’'s eastern border. However, if the delivematthe Sea took place at the Gulf
of Agaba, therfEtham” would be all the way across the Sinai on the edlfgéhe
Arabian Desert. The text itself allows for bothsgibilities. Nor is the duration of
Israel’s stay at Succoth specifietlt is not stated how long they stayed at Succoth;
it may have been a day, or possibly moréCassutto, p. 157) This would have been
a critically important time to prepare and orgarmpe®ple for the long journey ahead.
With Egypt reeling in the immediate aftermath o€ ttleath of the firstborn, there
could have been a window of safety during which Edid not have to be concerned
about opposition or pursuit. Succoth served asagisg area which prove to be
crucially significant in making ready for the digfilt days ahead. The fortified
garrison village had traditionally served this purpogetli@ armies of Egypt as they
prepared to move northeast into Palestine and Masopia.

Although the circumstances of this journey wereaifylat with danger and the territory
completely unfamiliar God provided His people withe visible guidance and
direction which enabled them to proceed confidentBy day the Lord went ahead
of them in a pillar of cloud to guide them on theway, and by night in a pillar of
fire to give them light, so that they could travey day or night.” The expressions
“by day” and“by night” recur three times in this short paragraph to ersigeathe
continuous, unfailing nature of God’s presence betdis people. There would never
be a time when they were alone in the desert. ®odld go with them and show
them the way. This image would remain the sourfceomfort and encouragement
for the people of God throughout the Old Testam@iite prophet Micah recalled the
wilderness experience of Israel when he promisedittal deliverance of the faithful:

“I will surely gather all of you, O Jacob: | will sirely bring together
the remnant of Israel...One who breaks open the waijl go up before
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16" Century Luther Bible Woodcut of the Pillar of Cloud in the Wilderness
“God Marched Before His People in a Pillar of Cloud, by which He Guarded Them from the
Heat throughout their Days. God will Receive you as His own every Day, so that you may not
be Harmed by the Power of the Sun.”

them; they will break through the gate and go out heir King will
pass thru before them, the Lord at their head(Micah 2:12-14)

Isaiah sounded the same theme in his promise ofataince for Zion‘But you will
not leave in haste or go in flight; for the Lord will go beforewy, the God of Israel
will be your rear guard.” (Isaiah 52:12)

Many commentators prefer to refer to this miracslovanifestation of the presence
of God as the pillar of cloud/fire to emphasize taet that the pillar of cloud and the
pillar of fire were not two separate entities. K@elitsch comments:

“We are not to regard the phenomenon as consisthgvo different
pillars, that appeared alternately, one of cloudidathe other of fire.
There was but one pillar of both cloud and fire (24); for even when
shining in the dark, it is still called the pillasf cloud (14:19), or the
cloud (Numbers 19:21); so that it was cloud witdaak side and bright
one, causing darkness and also lighting the nigit:20), or ‘a cloud
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and fire in it by night (40:38). Consequently, wa&ve to imagine the
cloud as the covering of the fire, so that by diaggpgpeared as a dark
cloud in contrast with the light of the sun, butraght as fiery splendor,
‘a fire look’ (Numbers 9:15-16). When this clouént before the army
of Israel, it assumed the form of a column; so teaen by day it
resembled a dark column of smoke rising up towagdven, and by
night a column of fire to show the whole army threction to go. But
when it stood still above the Tabernacle, or camemapon it, it most
probably took the form of a round globe of clouddavhen it seperated
the Israelites and the Egyptians at the Red Seahawe to imagine it
spread out like a bank of cloud, forming, as it @jea dividing wall. ”
(Keil/Delitsch, p. 409)

But far more significant than the configurationagpearance of the pillar of cloud/fire
is its nature. The text informs us that the pibbéicloud/fire was God Himself“By

16" Century Luther Bible Woodcut of the Pillar of Fire in the Wilderness
“By Night the Light of the Pillar of Fire Showed the People that they Would Easily Find the
Way to Their Goal. The Lord is our Light. The Lord is our Salvation, so that we Need Have
no Fear in the Valley of Darkness”

473



“The Glory of the Lord Resting Over the Tabernacle Before Mt. Sinai”

day the Lord went ahead of them...(Exodus 13:21) More specifically God Himself
was present in the pillar in the persor‘ibfe Angel of the Lord” (Hebrew -“Malach
Yahweh’) (Exodus 14:19). The Angel of the Lord is the qmmearnate Christ, the
second member of the divine Trinity. Jesus apptamighout the Old Testament as
the “Angel of the Lord,” the“Face of the Lord; or the“Glory of the Lord.” The
rabbis coined the Hebrew titl&Shekinah” - literally “That Which Dwells” - to
describe these unique ways in which God deigneatitell among His people. It was
the Angel of the Lord who had appeared on Mount isllorto prevent the death of
Isaac (Genesis 22:11-18) and who spoke to Mosiediurning bush on Mount Sinai
(Exodus 3:24). As now in the wilderness, thes@dhiwappearances were accompanied
by smoke, cloud and fire. The identification of the Angle¢ Face, and the Glory of
the Lord with God Himself is consistent and cleé&o in Exodus 16:10, as God
provided manna and quail for the grumbling Israelites, ¢lxe speaks of the pillar of
cloud/fire and says“They looked toward the desert and there was therglof the
Lord appearing in the cloud.” With the construction of the Tabernacle, the Glofy
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the Lord rested over the Ark of the Covenant witthe Holy of Holies to assure the
people of the presence of God among them. Thiblisnanifestation continued
throughout the forty years of wandering in the \eidess.

“Then the cloud covered the Tent of Meeting, andetlylory of the Lord
filled the Tabernacle. Moses could not enter theet of Meeting
because the cloud had settled upon it, and the glof the Lord filled
the Tabernacle. In all the travels of the Israelites, wheeevhe cloud
lifted from above the Tabernacle, they would setpoout if the cloud did
not lift, they would not set out - until the day lifted. So the cloud of
the Lord was over the Tabernacle by day, and the fire was indloaid
by night, in the sight of all the House of Israelding all their travels.”
(Exodus 40:36-38; cf. Numbers 9:16-17)

19" Century Bible Engraving of the Shekinah Over the Tabernacle in the Midst of the
Encampment at Sinai
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19" Century Bible lllustration of the Philistines Returning the Ark of the Covenant To Israel
After the Desecration of the Temple of Dagon

The presence of God continued to be associatedti&lArk after the occupation of
the Promised Land although the visibddekinah”was no longer evident over the Ark
within the Tabernacle. Thus when the Ark was cegduby the Philistines after the
reckless action of Hophni and Phineas, the sorEipfl Samuel 4:19-21 reports:

“His daughter-in-law, the wife of Phineas was pregnt and near the
time of delivery. When she heard the news that thekk of God had
been captured and that her father-in-law and husbé&mwere dead, she
went into labor and gave birth, but was overcomelisr labor pains.
As she was dying, the women attending her said, lxalespair, you
have given birth to a son.” But she did not respbror pay any
attention. She named the boy, Ichabod, saying, élgory has departed
from Israel - because of the capture of the Ark Gfod and the deaths
of her father-in-law and husband. She said, ‘Théogy has departed
from Israel for the Ark of God has been captured.”

After the Philistines returned the Ark to Israel, remained separate from the
Tabernacle, first at Kiriath Jearim and later aé tHouse of Obed-Edom near
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Jerusalem When David made Jerusalem his capital city, he brotigh#Ark there in

anticipation of the building of the Temple.The visible manifestation of the
“Shekinah” dramatically recurred during the dedication of Sotm’s Temple when
the Ark was placed within the Holy of Holies.

“The priests brought the ark of the Lord’s covenaid its place in the
inner sanctuary of the temple, the Most Holy Placamd put it beneath
the wings of the cherubim. The cherubim spread the&ings over the
place of the ark and overshadowed the ark and itarrging
poles...When the priests withdrew from the Holy B& the cloud filled
the temple of the Lord. And the priests could rperform their service
because of the cloud, for the glory of the Lordl&t His temple.” (1
Kings 8:6-11)

“The Glory of the Lord Fills the Temple of Solomon”
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Evidently the visible manifestation of thisshekinah” in Solomon’s was limited to
the dedication celebration. Nonetheless, liketdieernacle before it, the first Temple,
as the shelter of the sacred Ark, was perceivetsigel to be the dwelling place of
God’s presence on earth. God had promised Solpmon

“As for this temple you are building, if you followly decrees, carry out
My regulations and keep all My commands and obewgttin, | will fulfill
through you the promise | gave to David your father. And | indwell
among the Israelites and will not abandon My peoplsrael. So
Solomon built the temple and completed it(1 Kings 6:12-14)

“The Babylonian Destruction of the Temple” by James Tissot

Solomon and his heirs did not remain faithful te thord. Over the generations to
come the Temple was to be polluted with humaniBaer sacred prostitution and the
most vile and corrupt pagan rituals and sexual eggi Finally the longsuffering
patience of God was exhausted and the full forcélisfjudgement came crashing
down upon Jerusalem and its Temple. In 586 B.@& Babylonian Emperor
Nebuchadnezzar leveled Jerusalem after looting mding the Temple. Twelve
years earlier the Prophet Ezekiel had forewarned tine destruction of the Temple
would be preceded by the departure of God’s Gloryhe prophet graphically
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“Ezekiel's Prophecy of the Destruction of the
Temple and the Idols Worshiped Therein”
19" Century Bible lllustration

portrayed the impending abandonment of
Temple by the Glory of the Lord using
language drawn from Israel’s long history
of encounters with theshekinah” which
had begun in the Book of Exodus:

“Now the cherubim were standing on the
south side of the Temple when the man
wentin and a cloud filled the inner court.
Then the Glory of the Lord rose above
the cherubim and moved to the threshold
of the Temple. The cloud filled the
Temple and the court was full of the
radiance of the Glory of the Lord. The
sound of the wings of the cherubim could
be heard as far away as the outer court,
like the voice of God Almighty when He
speaks...Then the Glory of the Lord
departed from over the threshold of the
Temple and stopped above the cherubim.
While | watched, the cherubim spread
their wings and rose from the ground,
and as they went, the wheels went with
them. They stopped at the entrance to
the east gate of the Lord’s house, and the
Glory of the God of Israel was above

them...Then the cherubim, with the wheels beside them, adriheir wings and the
Glory of the God of Israel was above them. The Glof the Lord went up from
within the city and stopped above the mountain easit.” (Ezekiel 10:3-5,18-20;

11:22-23)

Dr. Horace Hummel described these grim words as a deathfkndikrusalem as the
unique dwelling place of God on earth. That which hadun during the wilderness
wandering and persisted across the centuries i #iernacle and the Temple now

came to a tragic conclusion.

“The last scene of the vision in chapters 8-11 es@ants the fulfillment
of all the predictions of impending doom upon tkig,c¥ahweh’s Glory,
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that is, His ‘incarnational’ presence on earth in thedst of His people,
now abandons His earthly ‘house,’ the Holy of Helie the Temple, and
also the entire city as well. It is no longer Zjahe elect Holy City,
inviolable because of the divine presence...ltawmonly another human
construction, as vulnerable to the invading Babydms as any other.”
(Hummel, p. 325)

But as always in Scripture Ezekiel's
stern message of Law was carefully
balanced with a magnificent Gospel
promise. God would dwell among
men again, not in a building but in
the God/man, Jesus Christ. The
Gospel of John alludes to this truth
when it uses a form of the word
“tabernacle” in conjunction with the
“glory” of God to introduce the
concept of the incarnation in John
Chapter 1*The Word became flesh
and lived (literally “tabernacled”)
among us for a while. We have seen
His glory, the glory of the one and
only Son who came from the
Father, full of grace and truth.”
(John 1:14) It is unfortunate that
English translations do not literally
translate the Greek text of this phrase

so that modern readers might catch
the connection John intends to the
magnificent events of the Old
Testament. The role of tlishekinah” in the life of Israel foreshadowed God’s entry
into the world in the Person of His Son, the God/Man JesustCHrhe assurance of
God’s presence among them and the comfort which“shekinah” conveyed is
fulfilled for all of humanity in the life, death anresurrection of Jesus.

“The Interior of the Tabernacle” by E.M. Lilien

“Neither the pillar of cloud by day nor the pillaof cloud by night left it place in
front of the people.” -The introduction of théshekinah” concludes with yet another
assertion of its reliability. This is the thirdre in the paragraph that the phrdbg

480



day” and“by night” occurs. The people needed to be reassured asvdgan their
journey into the unknown wilderness. There woudd@r be a time when they were
without the care and protection of God'Furthermore this provision was not
intermittent, but constant. The covenant King uniténgly saw to the needs of those
He had redeemed and taken as His own peop(®'ackay, p. 244)

“The Shekinah Resting Over the Holy of Holies” by E.M. Lilien
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“Then the Lord said to Moses, ‘Tell the Israeliteds turn back and camp near Pi
Harhiroth, between Migdol and the sea. They are éacamp by the sea directly
opposite Baal Zephron.”” -One again, the geographic specificity of the tdgady
indicates the historical nature of this accoufithé textis to be taken on its own terms
this is unmistakably history, not legend or folldorHaving led the Children of Israel
out of Egypt on a direct deliberate course, the Lord now comisid oses to reverse
himself and meander about as though lost or confus€&ell the Israelites to turn
back.” The Hebrew verb does note merely signify a cleaofgdirection. It means
to reverse course, to retrace steps which havadyrbeen taken. The NIV reflects this
meaning with its apt translatichurn

back.” The intent, as subsequent
verses will indicate, was to signal a
loss of resolve on the part of Israel, or,
at very least, confusion and hesitation.
Three geographic designations are
cited to locate the events which will
follow - “Pi Hahiroth,” “Migdol” and
“by the sea directly opposite Baal
Zephron.” “PiHahiroth” is evidently
an Egyptian name which medfad the
mouth of the river’or “at the mouth of
the gorge.” This perspective is
consistent with the detailed account of
the Red Sea crossing provided by
Josephus in his®1 CentuAntiquities

of the Jews

“Now when the Egyptians had

overtaken the Hebrews they prepared
to fight them, and by their multitude
they drove them into a narrow
place...They also seized on the
passages by which they imagined that the Hebrewhtfly, shutting them up between
inaccessible precipices and the sea; for there eniagach side a ridge of mountains
that terminated at the sea, which were impassilyledason of their roughness, and
obstructed their flight; whereupon they pressed upon theréles with their armies;
which they placed at the tops of the mountainst, slhahey might deprive them of any

“Satellite Photo of The Western Shore of the Gulf of
Aqgaba at the Village of Nuwaiba”
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The Nuwaiba Peninsula at the Mouth of the Mountain Gorge

passage into the plain.(JosephusAntiquities Il, XV, pp. 62-63) Dr. Lennart Mdéller,

a supporter of a crossing at the Gulf of Agaba,eobss that the small peninsula of
Nuwaiba, at the mouth of a mountain gorge on thstes® shore of the Gulf of Agaba
matches this description perfectly. At Nuwaibaak would have appeared to be
trapped against the sea with no escape route.sitkewhich is now an Egyptian
seaside resort, would have seemed to Pharaoh gsetffiect place to massacre the
nation which had humiliated him and devastatednion. “Migdol” on the other
hand, is a Semitic word which refers to a watchtowarea fortress. Perhaps the most
intriguing of the three is the Semitic titt8aal Zephron.” “Baal” is the Canaanite
storm God who, along with his cons6Asherah” - a fertility goddess - would exert
a baleful influence upon lIsrael throughout the ba& of the Old Testament.
“Zephron” appears to refer to a mountain or a temple of Badt upon a mountain.
The translation of these names is not nearly sécdit as their location. Sarna
accurately concludesNone of the place names mentioned here, and regzkat
Numbers 33:7-8, can be identified with certaintySarna, p. 70) Advocates of the
Gulf of Agaba as the site of the miraculous crogssontend that the prominence of
these Semitic place names suggests an area cto€amiaan on the eastern side of the
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Sinai while proponents of the Gulf of Suez explain th&names are consistent with
the widespread Semitic presence and influence duhiis period along Egypt’s eastern
border.

“Pharaoh will think, ‘The Israelites are wanderin@round in the land in confusion,
hemmed in by the desert.”” God’s design in commanding Israel to retrace thEps
and then pitch camp at a militarily indefensibleesvhich trapped them against the sea
was to lure Pharaoh into the disastrous attack Wwhvould culminate the Lord’s
righteous judgement upon Egypt and her king. Tballentices Pharaoh toward two
dangerously erroneous conclusions. Fifshe Israelites are wandering around the
land in confusion.” The suggestion of the text is either that the pedyave simply
lost their way and don’t know where to go, or that they havetlhesy resolve and are
having second thoughts and no longer wish to eyt to return to their homeland
in Canaan. “In the present context the term has the sensedudoriented’ or
‘hopelessly confused.'{Sarna, p. 71) Secondly, the location of the enma®nt on

a seashore at the mouth of a narrow mountain gwegedesigned to convey a strategic
blunder which left Israel vulnerable and trappétiemmed in by the desert.”

“Deliverance at the Sea” - 19 Century Bible Engraving
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Tomb Painting of Pharaoh Triumphantly Crushing the Enemies of Egypt Beneath the Wheels
of His Chariot

“And | will harden Pharaoh’s heart and he will pusue them. And I will gain glory
for Myself through Pharaoh and all his army, and thEgyptians will know that |
am the Lord.” So the Israelites did this.” Pharaoh’s will to resist the Lord had been
broken by the death of the firstborn. God now mis Moses that His punishment of
this proud, stubborn man was not yet complete. éOmore the Lord would harden
Pharaoh’s sinful heart and his determination tostetbie will of God and destroy the
people of God would be renewed. As previously dotke“hardening of the heart”

is God’s righteous punishment upon the persistantlyenitent sinner by confirming
his in his sin and condemning him to endure thesegmences of that sin. Pharaoh
was a vain and a vicious man. When circumstances apptapeedsent him with an
opportunity to strike out against those who had humbled Imiehta brutally destroy
them, he would be unable to resist. This is a judgement which Pharaoh had
brought upon himself and upon his nation. He haghlbggven numerous opportunities
to repentand turn from the way of death and hedwedemptuously spurned them all.
By His deliverance of Israel at the Red Sea Pharaould receive the punishment
which he fully deserved and the righteousness ofl @ould be displayed before
Egypt and all the world “And | will gain glory for Myself through Pharaoh and
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all his army, and the Egyptians will know that | anthe Lord.” The language of the
text emphasizes that this is not an arbitrary olated act of judgement. It recalls the
extended pattern of defiance and disobedience wihachled to this sad moment as
it echoes the King’s disdainful dismissal of GodemhMoses first appeared before
him -“Who is the Lord that | should obey Him and let lael go? | do not know the
Lord and | will not let Israel go!” (Exodus 5:2) When the bodies of Egypt’s bravest
sons are washed up upon the shores of the Red 8eH, refusal to know and
acknowledge the Lord as the one true God will hlagen decisively corrected.

“Relief of Pharaoh Seti | in His Chariot Invincibly Defeating the Enemies of Sacred
Egypt at the Temple of Amun Ra at Karnak”

“So the Israelites did this.”- In deliberate contrast to the stubborn disobeckeoif
Pharaoh and the Egyptians, the Children of Isree=paesented as humbly submitting
to the will and command of God. Without questianchallenge they obey God’s
instruction and thereby become the bait which God ws# to entice Egypt into His
deadly trap.
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“The Deliverance at the Sea” - 9 Century Bible Engraving

The Deliverance at the Red Sea

Exodus 14:5-31

When the King of Egypt was told that the people hiégetl, Pharaoh and his officials
changed their minds about them and said, “What hawe done? We have let the
Israelites go and have lost their services!” So had his chariot made ready and
took his army with him. He took six hundred of tH®est chariots, along with all the
other chariots of Egypt, with officers over all ofiem. The Lord hardened the heart
of Pharaoh the King of Egypt, so that he pursuedethsraelites, who were
marching out boldly. The Egyptians - all Pharaohtorses and chariots, horsemen
and troops - pursued the Israelites and overtooleth as they camped by the Sea
near Pi Hahiroth, opposite Baal Zephon. As Phara@pproached, the Israelites
looked up, and there were the Egyptians, marchinfgea them. They were terrified
and cried outto the Lord. They said to Moses, “Wiabecause there were no graves
in Egypt that you brought us to the desert to did®hat have you done to us by
bringing us out of Egypt? Didn’t we say to you lgypt, ‘Leave us alone! Let us
serve the Egyptians’? It would have been better fortaserve the Egyptians than

487



to die in the desert!” Moses answered the peof®o not be afraid. Stand firm
nand you will see the deliverance the Lord will bg you today. The Egyptians you
see today you will never see again. The Lord wiglht for you; you need only be
still.” Then the Lord said to Moses, “Why are yocrying out to me? Tell the
Israelites to move on. Raise your staff and stietgut you hand over the sea to
divide the water so that the Israelites can go thuigh on dry ground. | will harden
the hearts of the Egyptians so that they will goafiter them. And | will gain glory
through Pharaoh and all his army, through his chasts and his horsemen. The
Egyptians will know that | am the Lord when | gaiglory through Pharaoh, his
chariots and his horsemen.” Then the Angel of Gadcho had been traveling in
front of Israel army, withdrew and went behindhém. The pillar of cloud also
moved from in front and stood behind them, comingtiveen the armies of Egypt
and Israel. Throughout the night the cloud brouglitarkness to one side and light
to the other side; so neither went near the othelt might long. Then Moses
stretched out his hand over the sea and all thaght the Lord drove the sea back
with a strong east wind and turned itinto dry land’he waters were divided and the
Israelites went through the sea on dry ground, wighwall of water on their right

“The Destruction of the Host of Pharaoh” - 18 Century Bible Engraving by Matthias Merian
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“The Pillar of Fire Halts the Army of Egypt” by Arnold Friberg

and on their left. The Egyptians pursued them, amadl Pharaoh’s horses and
chariots and horsemen followed them into the sda.the morning watch the Lord
looked down from the pillar of fire and cloud at thEgyptian army and threw it into
confusion. He made the wheels of their chariotsge off so that they had difficulty
driving. And the Egyptians said, “Let’s get awayoin the Israelites! The Lord is
fighting for them against Egypt.” Then the Lord said to Mosg‘'Stretch out your
hand over the sea so that the waters may flow bawgkr the Egyptians and their
chariots and their horsemen.” Moses stretched du$ hand over the sea, and at
daybreak the sea went back to its place. The Egyiarere fleeing toward it and
the Lord swept them into the sea. The water flowed back andp=t the chariots
and horsemen - the entire army of Pharaoh that htadlowed the Israelites into the
sea. Not one of them survived. But the Israelitwent through the sea on dry
ground, with a wall of water on their right and otheir left. That day the Lord
saved Israel from the hands of the Egyptians, arstdel saw the Egyptians lying
dead on the shore. And when the Israelites saw gineat power the Lord displayed
against the Egyptians, the people feared the Lortbdgput their trustin Him and in
Moses His servant.
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“Egyptian Chariots in Battle” - 19" Century Engraving

“When the King of Egypt was told that the people ddled, Pharaoh and his
officials changed their minds about them and saitlyhat have we done? We have
let the Israelites go and have lost their servicés! The departure of the Israelites
should have come as no surprise to Egypt’s kinghimself having commanded them
to leave the country. The rabbis, therefore, ustderd the opening phrase of this
verse -“When the King of Egypt was told that the people dhdled” - to refer to
Pharaoh’s belated recognition that Israel hadhisftountry for good and did not plan
to return. This was not the three day religious pilgrimiagihe wilderness adjacent
to Egypt’s borders which he and Moses had origindiscussedut a permanent
return to the distant homeland from which theirefiathers had journeyed centuries
earlier. This understanding of the text is also signalethb verb*had fled” which
carries the connotation of moving from one sphdrenfiuence, or one country, to
another. It is surprising that Pharaoh’s changeheirt was also shared by the
members of his court'Pharaoh and his officials changed their minds abothem.”
During the plagues themselves Pharaoh had stooxk aftohis obstinate resistence to
the demands of Moses and his God. The leadersgypts government had
repeatedly pleaded with their king to accede toGual of the Hebrews and release
His people from bondage. (Cf. Exodus 8:19; 9:20;71 12:33) But now, as the
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economic and political impact of the Israelitestpp@anent departure becomes apparent
to them, the officials of Pharaoh also begin todnaecond thoughts about allowing
this massive host of free labor escape théiWhat have we done? We have let the
Israelites go and have lost their services!John Durham suggests that Egypt’s
change of heart is a typical human response ircthese of an ongoing crisis. He
further observes that an angry desire for revengg well have been a major factor
in Pharaoh’s choice of a military alternative:

“The reaction of Pharaoh and the members of hisinabto the result
of what they had permitted in the panic of catagtre is entirely logical.
Fear and the shock of grief are now replaced by gpical
considerations. An important source of cheap lalsorapidly getting
beyond reach. Perhaps even anger is implicit ie tesponse of
Pharaoh and his court to a flight that cannot beyaurprise to them.
Knowing something will come and actually experi@gcit are quite
different to us, and this important difference is skiljukkpresented by
this narrative.” (Durham, p.

191)

Rabbinic “midrashim” perceptively
recognize the political dynamic a
work here in their observation thaj
rebellions among Egypt's othe
subject peoples had immediately
broken out after the successfu
departure of the Hebrews and that toja
major extent Pharaoh was compellgd
to act in order to demonstrate that He
remained in control of the situation.

“So he had his chariot made ready
and took his army with him. He took
six hundred of his best chariots,
along with all the other chariots of
Egypt with officers over all of them.”

“The Hosts of Egypt”
19" Century Engraving
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The text stresses both the urgency and the magnatiEgypt’'s military mobilization.
Pharaoh was evidently concerned that Israel wowderbeyond his grasp before he
could gather his army and pursue them. The Hebtext literally says -“he
harnessed his chariot.”The Hebrew commentaries dramatically describesttene
as a demonstration of the king’s desperate hastieet@n his way!In his zeal
Pharaoh did not wait to have his chariot made redaiyhim, he did it with his own
hands and his nobles followed his exampléGinzberg, p. 12) While the text allows
for this remarkable departure from custom, it catiadoes not require it. The NIV’s
version -“He had his chariot made ready” is an accurate rendering of the phrase.
The vanguard of Egypt’'s army was the Pharaoh’s g#ersonal guard, the finest
warriors on the face of the earth -

“He took six hundred of his best
chariots.” “Six hundred”
appears to have been the standard
military unit in the ancient Near
East (cf. Judges 18:11; 1 Samuel
13:15; 23:13; 2 Samuel 15:18).
The Hebrew designates the six
hundred asthose who have been
chosen.” These are hand picked
charioteers, selected for their
special skills to be the agents of
Pharaoh’s vengeance. In addition
to this special corps, the entirety
of Egypt's army also participates
in this expedition - literally
“every chariot.” Sarna suggests
the translation “all the chariotry

of Egypt". Itis particularly noted
that each of the chariots that make
up this great host is commanded
by “officers over all of them.”
The term in this phrase is actually
“a third,” reflecting the fact that
each chariot had three occupants;

“Tomb Painting of a Well Disciplined Line of Egyptian
Chariots Destroying an Opposing Army
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“The Host of Pharaoh in Pursuit of Israel” by J. James Tissot
the driver, a bowman, and a shield bearer.

“The chariot was a revolutionary and powerful innovationthe art of

warfare. It was introduced into Egypt from CanaaBbrawn by two

horses, the weapon was used for massed chargesjutred a crew with
a high degree of skill and training. The chariateenjoyed high social
standing and became a military aristocracy(Sarna, p. 71)

“The Lord hardened the heart of Pharaoh the king &gypt so that he pursued the
Israelites, who were marching out boldly.” As the narrative proceeds we are
reminded that the hand of God is at work in thisttera Pharaoh’s ruthless
determination to exterminate the Children of Isrigghe culmination of an extended
pattern of impenitent sin building upon and reiriog itself. God’s judgement upon
that patter of sin is to strengthen its deadly hgddn Egypt’'s monarch so that he will
relentlessly pursue the self-destructive choicehde made to the bitter end. The
great host of Egypt marched forth in all of greanpply and power supremely
confident of its ability to destroy a rag-tag mobron-away slaves. No one could
have imagined that within only a few days this greast itself would be utterly
destroyed. In contrast, the Children of Israel @veot scurrying off like frightened
fugitives. They werémarching out boldly.” The Hebrew metaphor literally says
“with an outstretched arm.” The same phrase occurs in Numbers 333 hey
marched out boldly in full view of all the Egyptiaay who were burying all their
firstborn, whom the Lord had struck down among theror the Lord had brought
judgement on their gods.”The outstretched arm, typically brandishing a wegpo
represents confidence and power. (cf. Psalm 89sle8ah 26:11) At this point, of
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course, the Israelites are completely oblivious to thetfead the army of Pharaoh is
in hot pursuit. Their confidence would quicklyrtuto consternation when the
rumbling chariots of Egypt are sighted behind them.

“The Egyptians - all Pharaoh’s horses and chariotsprsemen and troops - pursued
the Israelites and overtook them as they campedH®ysea near Pi Hairoth opposite
Baal Zephon.” -The time interval between the departure of thedbtas and that of
the Egypt army is not specified. Nor is the disamwhich the Israelites had managed
to cover. The emphasis on the urgency of Pharamlobkilization in the preceding
verses would appear to suggest that a considedadtnce had been covered and that
Pharaoh was concerned that his former slaves werth® verge of escape. In any
case, it would not have been difficult for an arofyprofessional soldiers, made up
largely of chariots and cavalry, to move much mquéckly than the Israelites. As
previously noted, a Roman legion in full armor witk various support groups was
capable of maintaining a consistent pace of twemitgs daily. The repetition of the
various components of the Egyptiartal Pharaoh’s horsesand chariots, horsemen
and troops”- serves to emphasize the magnitude of

“Rameses |l at the Head of His Army” - 9 Century Engraving
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“Tomb Painting of Pharaoh in His Chariot Striking Down the Enemies of
Egypt Under the Protection of the God Horus”

the attacking force and the dire threat which is@a to the Israelites. The Israelites
have encamped exactly where the Lord had instructeglthe sea near Pi Hahiroth
opposite Baal Zephon.” The spirited debate over possible locations of $iite has
already been outlined in the notes (cf. pp. 480)48®hether it was on the Red Sea’s
Gulf of Suez or Agaba the strategic significance of the sée the same. Israel was
trapped with their backs to the sea. There wasassibility of escape, exactly as the
Lord had intended.

“As Pharaoh approached, the Israelites looked updthere were the Egyptians,
marching after them. They were terrified and criexlt to the Lord.” -The text
personalizes the impending confrontation with tieividual referencéas Pharaoh
approached.” This is fully consistent with the Egyptian view thie monarch as the
divine personification of the nation. In their wé?haraoh was Egypt.

“The entire scene is dominated by Pharaoh - onlyidhementioned as
drawing near to the Hebrews. Pharaoh is commordpidted as the
central figure of battle scenes in Egyptian repmsgions and designs.
The Egyptians believed that in war the ‘acts of the king@loount; he
Is invincible, nay, unassailable; no man can hopeadsist the divine
ruler and survive,” and ‘it is no mere assertionathso many are
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powerless against the single figure of PharaoH{Currid, p. 293)

The sudden appearance of the Egyptian army mayxpéieed by the rugged
mountainous terrain surrounding the Israelite enma@nt. Evidently scouts had not
been posted and the Egyptians came without warnisrgiel was trapped before they
realized they were being pursued. Moses had besswlrned of the impending
destruction of Pharaoh and his army (Exodus 14o4jheir abrupt arrival at the
seashore would have come as no surprise to him. The Hebrbwherh describes
the advance of the armythe Egyptians, marching after them” is singular where
a plural would ordinarily be expected. The rahinslerstood this to signal the single-
mindedness of the entire Egyptian host. They wwere being driven reluctantly
forward by a fanatic monarch. Instead they shdrisddesire for revenge and were
eager to destroy the Israelites.

In the aftermath of all of the plagues, the Isi@eliesponse is sadly typical of
mankind’s fickle nature. We have an amazing ability to gyiéarget the blessings
and the promises of God. No matter how often hs & save us, we forget His
willingness to exert His power on behalf of His péa “They were terrified and
cried out to the Lord.” Their cry was not a confident prayer for delavece. It was
a whining lament of complaint and despair as tlseibsequent comments to Moses
will illustrate. The Psalmist later used thissgde as the perfect illustration of the
fickle faithlessness of meff\When our fathers were in Egypt, they gave no thauig
to Your miracles; they did not remember Your manynénesses, and they rebelled
by the sea, the Red Sea. Yet He saved them forNhme’s sake, to make His
mighty power known.”(Psalm 106:7-8) Sadly, this pattern was to rec@r@and over
again throughout the wilderness wandering.

“They said to Moses, ‘Was it because there were graves in Egypt that you
brought us to the desert to die? What have you ddo us by bringing us out of
Egypt? Didn’t we say to you in Egypt; ‘Leave usale; let us serve the Egyptians?’
It would have been better for us to serve the Egypsahan to die in the desert.”
Moses, as the representative of God before the Ipedears the brunt of their
panicked resentment. They appear not to recoghiehly attacking Moses they are,
in fact, attacking the God for whom he has spoKEmey blame Moses for their plight
in a series of three bitterly sarcastic questiofig/as it because there were no
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“Egyptian Priests Prepare a Body for the Grave” -19 Century Engraving

graves in Egypt that you brought us to the desartdie?” The bitter irony of the
peoples’ challenge to Moses is evident. The Egyptians w@eople obsessed with
death. Egyptwas a nation famous for its grave®m the great pyramids at Giza to
the magnificent tombs of the Valley of the KingBetcountry abounded in graves.
Egypt expended more of its wealth and its energpwrying the dead than any other
civilization in the long history of mankind. Acatingly, the peoples’ sarcastic
guestion to Moses is“Why did you lead us out of a country that was ffligraves
only to die in this desert wilderness?I'heir second and third questions continue in
the same accusatory manneiWhat have you done to us by bringing us out of
Egypt?” They are the innocent victims of Moses deceptithonly they had not
succumb to his beguiling advice they would still $efe in Egypt. They had been
happy and content in EgyptDidn’t we say to you in Egypt'Leave us alone. Let
us serve the Egyptians.’ Itwould have been beftarus to serve the Egyptians than
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to die in the desert.” Mankind has
always had an amazingly selective
memory. We recall only that which
serves our immediate need. These same
people who are now looking back to the
good old days of comfort and security in
Egypt had cried out to God for
deliverance from their bitter bondage. At
the burning bush God had informed
Moses:“l have indeed seen the misery
of My people in Egypt. | have heard
them crying out because of their slave
drivers, and | am concerned about their
suffering. So | have come down to
rescue them from the hand of the
Egyptians.” (Exodus 3:7-8) But all of
that is forgotten now in the moment of
crisis. The“slave mentality” which is
prepared to give up liberty in return for

“The Mummy of Pharaoh Sethos | the care and protection of the master is

clearly in evidence here. These people

were not yet prepared to face the challenges agploresibilities of free men. John
Mackey observes that this pattern recurs throughioeiBook of Exodus:

“The rebellious complaints of the Israelites areeurring theme in the
book (5:21; 15:24; 16:3; 17:2; 32:1). Wheneverfaiblties arose in
their new life, they hankered after the certaintodgheir former life in
Egypt, even though they were slaves ther@ackey, p. 251)

Unfortunately, thisrecurring theme” will continue not only throughout Exodus but
the entire Torah (cf. Numbers 11:1-6; 14:2-4; 16143 20:2-13; 21:4-5;
Deuteronomy 1:26-28). The Psalmist describes tia¢tinlessness and ingratitude in
graphic detail and warns the Israelites of his alay:

“Do not harden you hearts as you did at Meribah, 3®u did at
Massah in the desert, where your fathers tested andd Me, though
they had seen what | did. For forty years | was gy with that
generation. | said, ‘They are a people whose hasagb astray, and they
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have not know My ways.”(Psalm 95:8-10; cf. also 78:17-42; Ezekiel
20)

“Moses answered the people, ‘Do not be afraid. &dafirm and you will see the
deliverance the Lord will bring you today. The Egtfans you see today you will
never see again. The Lord will fight for you, yaweed only to be still.”” 4n the face
of this onslaught of criticism Moses remains conmle calm and unruffled. He
clearly recognizes that the peoples’ attacks at@livected at him but at the God who
he represents and he has no doubt whatsoever iabtlity of God to deal with this
crisis. He ignores their censure and seeks to @lthreassure them that God will
intervene on their behalf. The prophet’s admonitioriStand firm” is in contrast to
their desperate desire to escape. Their deliveraniktcome as the result of their own
skill or power -“You will see the deliverance the Lord will bringoy today.” They
need only to trustin God*The Lord will fight for you, you need only be stil This

is the quiet confidence of the believer, the assoedhat God will accomplish His will
on our behalf. As the psalmist declar&e still, and know that | am God; | will be
exalted among the nations, | will be exalted in tearth. The Lord Almighty is with
us. The God of Jacob is our fortress.{Psalm 46:10-11) The grim observation -

“The Passage at the Red Sea” by Albert Goodwin
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“The Egyptians you see today you will never see mjaominously foreshadows the
utter destruction of the Egyptian host in the watef the sea. Israel is a passive
observer in this matter, nothing more than specsat&alvation is by God’s power,
by his undeserved grace alone.

“Then the Lord said to Moses, ‘Why are you cryingibto Me? Tell the Israelites
to move on. Raise your hand and stretch out yowanid over the sea to divide the
water so that the Israelites can go through the sea dry ground.” - Some
commentators suggest that the Lord’s opening wtordéoses may imply that he had
doubts of his own as to the predicament in whichdsfound itself. However, given
the serene confidence of his response to the pdbEeseems unlikely. Although
Moses has wavered before, in this instance he apppede completely confident. It
is more probable that God addressed Moses as firegentative of the people and
that the“crying out” to which he refers is the complaint which they haded. This
understanding is consistent with Moses’ identificatas the representative of the
nation who is punished along with them in Deutenoydl:37 -“Because of you the
Lord became angry with me also and said, ‘You shabt enter it either.”” (cf.
Deuteronomy 3:26; 4:21) This is a moment for actioot for talk. Despite their lack

“The Night of Terror” by C.W. Eckersberg
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“Moses at the Red Sea” by Rudolf Schafer

of faith in His ability to resolve the crisis, God is preghte do what must be done.
“Yahweh’s basic message to Moses is ‘Stop talkind get moving.”” (Propp, p.
497)

“Raise your staff and stretch out your hand overdlsea to divide the water so that
the Israelites can go through the sea on dry grouhd- The shepherd’s staff of
Moses which had been the physical instrument of ' &pdwer throughout the ten
plagues continues to serve that function on theafaleliverance. Neither Moses nor
his staff possess any inherent supernatural (mggmawer. God chooses to
accomplish His miracles in this manner as a condeszens time/space limitations
of Israelite comprehension and a validation of tbh&e of Moses as His chosen
representative. In other words, God works throtighstaff and the outstretched arm
of Moses to enable the Israelites to understand velieappening and to recognize that
Moses is the leader whom God has sent to bring thenofobbondage. The prophet
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Isaiah makes the point unmistakably
explicit in his commemoration of the
deliverance at the Red Sea:

“Then His people recalled the days of
old, the days of Moses and his people
- where is He who brought them
through the sea, with the shepherd of
His flock? Where is He who set His
Holy Spiritamong them, who sent His
glorious arm of power to be at Moses’
right hand, Who divided the waters
before them, to gain for Himself
everlasting renown?” (Isaiah 63:11-
13)

The same perspective is expressed in
the Song of Moses as the prophet
declares that it was God’sright
hand” which struck down the host of
Egypt: “Who among the gods is like

“The Deliverance at the Red Sea” YO‘_J’ O Lprd? .Who is like You i
Luther Bible Woodcut by Hans Baldung Grien majestic in holiness, awesome in
glory, working wonders? You

stretched our Your right hand and the earth swalled them.” (Exodus 15:11-12)
Moses is not unique in this role. God has usé@oprophets and apostles across the
centuries. For example, the Lord declares His enggment of David in language
which may be an allusion to the deliverance ofétsett the Red SedMy hand will
sustain him; surely My arm will strengthen him..will crush his foes before him
and strike down his adversaries...| will set hisméover the sea, his right hand over
the rivers.” (Psalm 89:21,23,25)

The effect of Moses’ staff and outstretched arnthis division of the sea and the
creation of a path for Israel through its midst on dry gbutio divide the water so
that the Israelites can go through the sea on dmognd.” The verb‘divide” means

to be separated or split apart. Itis used in vadkent and non-violent contexts. The
term recalls the creation of the universe in Gengésvhere the Creator God separated
the water from the dry land. Solomon uses tmeeseord in this contextin Proverbs
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- “By wisdom the Lord laid the earth’s foundations ybunderstanding He set the
heavens in place; by His knowledge the deeps weveddd, and the clouds let drop
the dew.” (Proverbs 3:19-20) This language clearly indicates thendisseparation
of a single body of water into two parts in ordercteate a pathway between them.
The verb also precludes any attempt to explainnthacle as a mere tidal shift
exaggerated by strong winds as suggested by someeatators.“What happened
Is consistently described in terms of language iBahapplicable to any naturally
occurring phenomenon. Only the Lord Himself, ridéheaven and earth could have
done this.” (Mackay, p. 254)

This truth is further emphasized by the descriptibthe surface which God fashioned
for Israel’s path through the sea ddry ground.” There was no need for God’s
people to struggle through the mud or clamber dlkerrocks. They were provided
an ideal surface to ease their passéghis is what the Lord says, He who made a
way through the sea, a path through the mighty weg€ (Isaiah 43:16) The
allusion to creation is clear and direct . Thispdrasis is consistent throughout the
dozens of other Old Testament texts which refehtoevent.

“The term for ‘dry ground’ refers to something thigt‘dry, withered,
without moisture, drained.” In Scripture it is tlexact opposite of, or
contrastto, the sea. Inthe creation accountjfstance, the separation
of ‘the dry ground’ on the third day (Genesis li9}he antithesis of the
waters that were gathered into one placgCurrid, p. 298)

“I will harden the hearts of the Egyptians so th#étey will go in after them.” -There

“Israel Crossing the Sea” by J. James Tissot
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can be no rational explanation for the willingne$$?haraoh and his entire army to
follow the Israelites down into the sea bed witiwésing walls of water standing on
either side of them. Only the judgmental harderofnghe heart could explain such
folly. In this instance, the text notes that natyothe heart of Pharaoh, but also the
hearts of the entire Egyptian army were harden€ldey had become a mob crazed
with blood lust and the desire for revenge. Like Vikibgrserkers” nothing could
stand in their way and no threat could dissuadentirem their course of destruction
and death.

“And I will gain glory through Pharaoh and all hisarmy, through his chariots and
his horsemen. The Egyptians will know that | ameh_ord when | gain glory
through Pharaoh, his chariots and his horsemen.” Fhese verses repeat the
language and themes of the preceding verses. Gigdeous judgement of Pharaoh
and his army will vindicate and glorify Him befoEgyypt and all the world. Once
again the impotence of the false gods of Egypt bélldemonstrated so that all may
know that there is one God and one God alone. rEpetition of“Pharaoh, his
chariots and his horsemenserves to emphasize the contrast between hellsiess
and mighty Egypt so that the miraculous naturdefavent may be clearly perceived.
“Then the Angel of God, who had been traveling iroht of Israel’s army withdrew

“The Destruction of Egypt” by J. James Tissot

and went behind them. The pillar of cloud also widnom in front and stood behind
them coming between the armies of Egypt and kslkd - The physical
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“The Destruction of Pharaoh and His Army” by T. Milton

manifestation of the divine presence in the pibarcloud/fire which has up to this
point guided and led them through the wilderness shifts to a position behind the
Israelite host to serve as a barrier separatinmtfrem the Egyptians. This change
in position would delay the Egyptian assault andvpde sufficient time for the
Hebrews to complete their crossing of the sea. fElé specifically associates the
divine presence in the pillar of cloud/fire witthe angel of God” - the pre-incarnate
Son of God as He is commonly designated in the Tddtament. Commentators
speculate that the specific distinction between&hgel of the Lord and the cloud/fire
pillar is made here to indicate that the Angel of the Losdbly appeared before the
Egyptians in the same menacing warrior-like moderimch he would later halt the
progress of the false prophet Balaam on his waprmounce a curse upon the
Children of Israel. Balaam’s encounter is ddsad in Numbers Chapter 22But
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“Balaam Before the Angel of the Lord”
by James Northcoate

God was very angry when he went, and
the angel of the Lord stood in the road to
oppose him. Balaam was riding on his
donkey, and his two servants were with
him. When the donkey saw the angel of
the Lord standing in the road with a
drawn sword in his hand, she turned off
the road into a field...Then the Lord
opened Balaam’s eyes, and he saw the
angel of the Lord standing in the road
with his sword drawn. So he bowed low
and fell face down.” (Numbers 22:21-
41) This would certainly have been
appropriate under the circumstances and
IS an intriguing speculation but must
remain only that. In any case, the Angel
of the Lord and the Pillar of Cloud/Fire
became an impenetrable barrier which
halted the Egyptian advance and
protected the Hebrews as they prepared to
cross the Red Sedcoming between the
armies of Egypt and Israel.”

“Throughout the night, the cloud
brought darkness to the one side, and
light to the other side; so neither went
near the other all night long’ - The
effect of the Pillar is miraculously

differentiated. On the Egyptian’s side the cloukdened the darkness of night to
create consternation and confusion within the ranks ofdia who was thought to
be the incarnation of the Sun God , Amun-Re. Blile the army of Egypt stumbled
blindly in the darkness, the fire on the other safiéhe Pillar provided a guiding light
for the people of God. The marvelous barrier ofka@ss and light persisted

throughout the hours of the night.

“Then Moses stretched out his hand over the sea and all thatmithe Lord drove
the sea back with a strong east wind and turned it iniity land.” - The instrument
by which God accomplishes the division of the seaistrong east wind.” The
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Hebrew phrase actually sajsforward wind, (“ruach gadim”)thatis, a mighty wind
blowing off the desert, most probably from the doeast. The emphasis is on the
intensity or strength of this wind rather than theection from which it comes. Once
again, the language recalls the creation of the universéhaiduach elohim” - the
breath or Spirit of God which moved across the faici#he primeval waters (Genesis
1:2). Theé‘'wind of God” is a popular image for divine power at work on ékébf His
people throughout the Old Testament - most ofteahé@xcontext of judgement. Isaiah
describes the Lord’s chastening of IsratBy warfare and exile You contend with
her - with His fierce blast He drives her out, andhe day the east wind blows.”
(Isaiah 27:8) Jeremiah makes use of the same imhitke:a wind from the east | will
scatter them before their enemies; | will show thévty back and not My face in the
day of their disaster.”(Jeremiah 18:17) The prophet Hosea Israel warngdauf's
impending judgement will have no compassion even though he thrivesnang

his brothers. An east wind from the Lord will comklowing in from the desert, his
spring will fail and his well dry up.”(Hosea 13:15; cf. also Psalm 48:8). Aslong as
this mighty wind from God continues to blow, thetlpaay through the sea remains
open so that Israel may pass through the sea @tysatWhen the wind ceased, the sea
would immediately return to its place.

“The Pathway Through the Sea” by Arnold Friberg
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“Israel Passing Through the Red Sea”
18" Century Bible Engraving by Boydell

“The waters were divided and the Israelites wentdhigh the sea on dry ground,
with a wall of water on their right and on their i&.” - The words which describe
this great miracle are simple and matter of fadtat which God had promised occurs
exactly as He had said it would. No other outcom@ossible. No extravagant
language is necessary. God said it - that seittles

The forceful language of the preceding versesiisra&ted here to describe the miracle
which God performsThe waters were divided,’as previously noted, means to split
apart or to separate. The water of sea is superalft parted, creating a dry pathway
to facilitate the passage of the Children of Isragte nature of that parting is defined
by the text as it notesvith a wall of water on their right and on theiréft.” The
language deliberately stresses the magnitude oktleat. These were walls that
towered above those who passed through the divisiothe sea which the Lord
created. ““Wall’ is an architectural term in Hebrew often gmoyed for the
fortifications surrounding a city - walls which ahegh and strong for protection and
security.” (Currid, p. 302) In this instance, the water walisvided protection and
security for God’s people as they escaped the ahBgypt by passing through the
Red Sea. Phillip Ryken narrates an amusing episddeh illustrates the dilemma
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of modern Bible critics who seek to deny or minimthe miraculous nature of these
events:

“Donald Bridge tells the story of a liberal ministpreaching in an old,
Bible-believing African-American church. At a cart point in his
sermon the minister referred to the crossing of the Red Beaise the
Lord!” someone shouted. ‘Tak’in all them childremrdaugh the deep
waters. What a mighty miracle!” However, the mter did not happen
to believe in miracles. So he said, rather conéeslkingly, ‘It was not
a miracle. They were in marsh land, the tide wabieg, and the
Children of Israel picked their way across in sixhes of water. ‘Praise
the Lord! the man shouted again. “Drownin’ alléeim Egyptians in six
inches of water! What a mighty miracle!/(Ryken, pp. 395-396)

The narrative text here and the poetic celebratadrike deliverance at the sea which
recur throughout the rest of Scripture leave nowdor doubt as to the miraculous
nature of that which the Lord accomplished for &t the Red Sea. Those who deny
this miracle do so - not because of ambiguitieghmtext - but because of their own
misguided opinions about the nature of God and =f Word. A sampling of the
scores of Old Testament texts which celebrate God’s dalincer of Israel at the Sea

“The Destruction of the Host of Pharaoh in the Red Sea” by Francis Danby 1825
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as the paradigm of God’s ability to overturn ordinanyitations of nature on behalf
of His people will serve to make the Bible’s persipee on this miracle unmistakably
clear. The Psalmist reminds Israel that God acdwhed this great miracle on their
behalf in spite of their ingratitude and unfaithfaks:

“When our fathers were in Egypt, they gave no thdugto Your
miracles, they did not remember Your many kindnessend they
rebelled by the sea, the Red Sea. Yet He savenh tfog His Name’s
sake, to make His mighty power known. He rebukeé fRed Sea and
it dried up: He led them through the depths as tlugh a desert. He
saved them from the hand of the foe, from the haafithe enemy He
redeemed them. The waters covered their adversmet one of them
survived. Then they believed His promises and sédtig praise.”
(Psalm 106:7-12)

In the days of Ezra and Nehemiah, as the peoplentep of their sins after their
return to Jerusalem, the Levites led the congregati a song of praise which recalled
the wondrous miracle which God had accomplishedHteir fathers at the Red Sea:

“The Deliverance at the Red Sea” - 19 Century Bible Engraving
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“The Parting of the Red Sea” by Margaret Irvine

“You saw the suffering of our forefathers in Egyptyou heard their
cry at the Red Sea. You sent miraculous signs anahders against
Pharaoh, against all his officials and all the pe&gpof his land, for You
knew how arrogantly the Egyptians had treated thenY.ou made a
name for Yourself which remains to this day. Youvdled the sea
before them so they passed through it on dry groubdt you hurled
their pursuers into the depths, like a stone intoighty waters.”
(Nehemiah 9:9-11)

Itis significant to note that both of these textdize the Hebrew nouftehom” (“the
depths” to refer the waters of the Red Sea which wereegaltefore Israel and
consumed the hosts of Egypt. This term is paréidylimportant because of its use
in Genesis 1 to describe the primeval waters ofgheat deep”upon which the wind
of God’s Spirit moved at the time of Creation (Gsisel:2). Whenever this term is
used (35 times throughout the OT) its original atence lends it unique power in
describing waters of the most remarkable magnitare depth, typically either the
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great oceans or the subterranean aquifers deewvliblground. The usage of this
most significant word here eliminates any possipilihat the Red Sea crossing
involved nothing more than meandering across a marsnud-flat.

“The Overthrow of Pharaoh and His Army in the Red Sea” by Timmons

What may well be the Old Testament’s most dranratierence to the crossing of the
Red Sea occurs in the prophet Isaiah’s descrigifdhe ingathering of all the people
of God onthe Last Day. The prophet foretells thadry geographic barrier, including

the great seas and the rivers will be removed a$ gadhers His people together for
eternity:

“He will raise a banner for the nations and gathdhe exiles of Israel;
He will assemble the scattered people of Judah from therfcorners
of the earth...The Lord will dry up the Gulf of thEgyptian Sea; with
a scorching wind He will sweep His hand over the glurates River.

He will break it up into seven streams so that meray cross over in
sandals. There will be a highway for the remnantt idis people that
is left from Assyria, as there was for Israel wheéhey came up from
Egypt.” (Isaiah 11:12,15-16)

While modern Bible critics whose self-focused wbrsiew does not allow for
miracles of any kind desperately seek to minimieegcope of the Red Sea crossing,
Hebrew tradition moved in the opposite directiondmybellishing and expanding the
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miracle in the most fanciful manner. One miracle grew tandhe retelling. In his
classic studyThe Legends of the Jewwbbinic scholar Dr. Louis Ginzberg
summarizes the traditions in this way:

“The dividing of the sea was but the first of teiranles connected with
the passage of the Israelites through it. The dlveere that the waters
united in a vault above their heads; twelve patpsmed up, one for each
of the tribes; the water became as transparentlasg and each tribe
could see the others; the soil underfoot was dryibchanged into clay
when the Egyptians stepped upon it; the walls dbwaere transformed
into rocks against which the Egyptians were throamd dashed to
death, while before the Israelites they crumbledgwmto bits. Through
the brackish sea flowed a stream of soft watemyvhich the Israelites
could slake their thirst; and finally, the tenth maer was, that this

“The Death of Pharaoh in the Sea” -16 Century Fresco by Piero di Cosimo
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drinking water was congealed in the heart of tha s soon as they had
satisfied their need.”(Ginzberg, 3, p. 22)

Such imaginative embellishment does as much torélst the authenticity of the

Biblical text as it liberal counter-part for to

do so implies that the events of the text
were not sufficiently miraculous by

themselves. The Word of God must be
allowed to stand on its own without
addition or subtraction.

“The Egyptians pursued them, and all
Pharaoh’s horses and chariots and
horsemen followed them into the sea.’lt-

is difficult to imagine the Egyptians’
willingness to pursue the Israelites down
into the sea. John Mackay does not
exaggerate when he describes the
“collective madness” of the Egyptian
army. (Mackay, p. 256) Most
commentators specifically link this action
to the hardening of heart which was God’s
judgement upon Pharaoh and his leaders.
For example, Dr. Nahum Sarna marvels:
“Impelled by evil purposes, their
judgement deranged by their brutal
obstinacy, the Egyptians plunge headlong
into the turbulent waters.(Sarna, p. 73)
The text is not content to merely state that

“The Destruction of Pharaoh’s Host at the Red “the Egyptians” participated in this

Sea” - 18" Century English Bible engraving by

T. M. Milton

insanity. Instead, like the ringing blows of
the hammer which drives home the coffin’s
nails, the deliberately repetitive language -

“all Pharaoh’s horses and chariots and horsemen@rives home the awful truth that
every one of the most elite units of the finestitarly force on the face of the earth -
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heedlessly hurled themselves over the
brink down onto the path which Israel hafd
followed through the depths of the sea
The language is designed to emphasize tlat
this is not reasonably considered military
strategy, but the madness of men crazed|oy
grief and rage:

—

“The Egyptians, their judgement blunte(
by Jahweh’s infliction upon them of @
further wave of obstinacy, follow headlon
with all their armament into this mos
unlikely place. The clear impression given
in the contrast between a large an
disciplined strike force strategically]
arrayed and a path strangely opened inr
ground always covered before wit

seawater is that the Egyptians were actir|g
without reason. So, of course, they are, py
divine cause, and the effect of thejr
madness is heightened by the repetition |of
their ranks: Pharaoh, horses, chariots}
riders, they all went.” (Durham, p.196)

Q2

[

: . Pharaoh Neferhotep |
John Calvin seeks to mitigate the Possible Pharaoh of the Exodus

irrationality of their action by suggesting

that they had been confused by the swirling darkmdshe pillar of cloud and did not
realize that they had descended into the sea bé&tiuwas too late. This would
indeed have made more sense, but it contradictsmitiience of the text that Egypt’s
king and his army acted deliberately and defiantlya manner that defies any
reasonable explanation.

This text does not specify whether Pharaoh himselfompanied his army to
destruction. Parallel passages, however, inforrthasthe proud monarch perished
alongside his hapless host. Thus, Psalm 136:b%cesg in God’s mighty deliverance
of His people in these word$To Him who divided the red Sea asunder - His love
endures forever - and brought Israel through the dst of it, - His love endures
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forever - but swept Pharaoh and his army into theed®R Sea; - His love endures
forever.” (Psalm 136: 13-15) In their recent studgwrapping the Pharaohs - How
Egyptian Archaeology Confirms the Bible Timeliseholars John Ashton and David

Down argue that a glimpse of this catastrophe fgy can be found in the chaos
which followed the disappearance of Pharaoh Nefeqo{c. 1479 B.C.). This I3

“Moses Parts the Red Sea”
by Colijn Coter - 1480

Dynasty monarch was not succeeded by his
son Wahnferhotep, who had evidently
preceded him in death (as the result of the
10" plague?), but by his brother Sobkhotep
IV, whom the Egyptian records discretely
report “occupied the throne which his
brother had recently vacated.(Ashton, p.
103) Shortly thereafter, the Hyksos, fierce
Asiatic horsemen from the East, swept into
Egypt across the Sinai, conquered the land
and prevailed there for centuries. Perhaps
the Hyksos invasion was facilitated by the
fact that Pharaoh and his army, who would
ordinarily have been guarding the eastern
frontier, lay dead beneath the waters of the
Red Sea. A papyrus document recorded
about the same time by an Egyptian temple
scribe named Ipuwer in the holy city of
Memphis may be the most direct
documentary evidence of the plagues of
Egypt and the destruction of Pharaoh at the
Red Sea. The papyrus, currently at the
Leiden Museum in Holland, laments the
calamities which had befallen the land of

Egypt:

“Nay, but the heart is violent. Plague stalks
through the Iland and blood is
everywhere...Nay, but the river is blood.
Does a man drink from it? As a human he
rejects it. He thirsts for water...Nay, but
gates, columns and walls are consumed with
fire...Nay, but men are few. He that lays his
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brotherinthe ground is everywhere...Na)
but the son of the high-born man is np
longer to be recognized...The strange
people from outside are come Iintp
Egypt...Nay, but corn has perishefi
everywhere. People are stripped qf
clothing, perfume and oil. Everyone sayp,
‘there is no more.” The storehouse i
bare...It has come to this. The King hgs
been taken away by poor men(Ashton,
p. 102)

=

“In the morning watch, the Lord looked
down from the pillar of fire and cloud at
the Egyptian army and threw it into
confusion.” -In the Hebrew reckoning of
time the night was divided into three foulr
hour segments. The first watch extend¢d
from 6:00 to 10:00 PM (cf. Lamentation
2:19); the second from 10:00 PM to 2:0
AM (cf. Judges 7:19; and the third ‘the
morning watch” from 2:00 to 6:00 AM.

It would appear that the Israelites were “The Destruction of Pharaoh”
afforded the eight hours of first two Bible lllustration by Rudolf Schafer
watches of the night, from 6:00 PM until

2:00 AM to accomplish their crossing. Verse 21 lvadicatedthat the strong east
wind sent by God had held back the Sal that night.” It would appear that the
divine pillar of cloud/fire continued to move behind tisedelites, lighting their way
as they crossed the sea, while remaining betweeiwtb forces. The host of Egypt
had recklessly continued their pursuit, advancisgfar as the barrier of Israel’'s
Protector would allow. In the pre-dawn hours oflkadeess the Israelites had moved
up out of the sea bed onto the safety of the eastieore. At that point, God struck
out at the Egyptian armyand threw it into confusion.” This phrase occurs
elsewhere in the Old Testament to refer to theatiin of panic and consternation
which renders a fighting force incapable of coherailitary effort on the battlefield.
God used the same language latter in Exodus taasswael that He will incapacitate
every foe they will encounter on their journey he tPromised Land:l will send My
terror in front of you and throw into confusion every natioroy encounter. | will
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make all your enemies turn their backs and run(Exodus 23:27) Joshua attributed
his victory over the five kings of the Amoritesttee fact thatThe Lord threw them
into confusion before Israel who defeated them ingaeat victory at Gibeon.”
(Joshua 10:10) The same phrase occurs in 1 Samaoelescribe the terror which God
inflicted upon the Philistines at Mizpah in the dayshaf judges:“But that day the
Lord thundered with a loud thunder against the Plstines and threw them into
such a panic that they were routed before the Islites.” (1Samuel 7:10)

“The Crossing of the Red Sea” by Cosimo Rosselli

“He made the wheels of their chariots come off $@t they had difficulty driving.”
The Hebrew text in this colorful phrase literallydicates that the wheels of the
Egyptian chariots jammed or locked. The languagggests that this was not the
result of natural causes - rocks on the sea bedhwod as suggested by many
commentators - but the consequence of direct s@peral intervention. Whatever
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“The Destruction of Pharaoh’s Host” by Bernedetto Luini - 1522

the specific means of immobilization may have be#re language here clearly
reflects and ridicules that of 14:6-7So he had his chariots made ready and he took
his army with him. He took six hundred of the bestariots along with all the other
chariots of Egypt, with officers over all of them.The allusion mock$the delicious
irony that Egypt’'s super weapon becomes their undgi(Propp, p. 500) Perhaps,
as panic swept through the ranks of Egypt's fingstamed together within the
intimidating confines of walls of sea water, the charicggdn to swerve and collide
with one another in an escalating chaos of terror and dd4tb.Septuagint uses the
Greek vertfsunadysen”in this phrase which means to become mired, to sittkthe
mud, or to be bogged down. This reading is algmpsuted by a number of Hebrew
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manuscripts, most notably the Samaritan Pentatelfchis is a correct rendering of
the original, it may be that God caused the sea-belich had provided a dry road
for the Israelites - to begin to liquify and retudmits natural state, thereby halting the
advance of the Egyptians and creating an inescapedy in which they would perish
to the last man.

“And the Egyptians said, ‘Let’s get away from thsraelites! The Lord is fighting
for them against Egypt!” -Once again - with bitter irony - the words of the
Egyptians echo the very words of God. Previouslyerse 14 Moses had promised
the Israelites“*The Lord will fight for you; you need only be stif Now, as
destruction comes crashing down upon them the Bagpbelatedly acknowledge the
fulfillment of God’s promise. In this moment of@eme crisis the language of the
Egyptians is desperately dramatic. The Hebrew abtwisays:“l must flee from
Israel’'s face for Yahweh is the fighter against gy From the beginning, this
conflict had been perceived by both sides as aasimietween the pantheon of Egypt
and the God of Israel. Now, as they die, Egypties$t sons acknowledge the
superiority of the God of their former slaves.

“The Crossing of the Red Sea” by Ted Larson
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19" Century Persian Islamic Depiction of the Deliverance at the Red Sea

Verse 26
“Then the Lord said to Moses, ‘Stretch out your hdrover the sea so that the waters
may flow back over the Egyptians and their charioésd horsemen.” -The

Egyptians’ belated recognition of the irresistidigine power which confronts them
notwithstanding, the time for escape is past. ioeanent of destruction is at hand.
“Too late, the Egyptians stopped in their headlongsuit, come to their senses and
attempt to fall back.”(Durham , p. 196) An almost amusing”9 centueysian
depiction of this critical moment provides an Islarperspective on Pharaoh’s final
thoughts. The archangel Gabriel on horsebackdes@imighty mare”is placed next
to Pharaoh, confronting him witlithe writing of the judgement.” As he dies in
despair, Pharaoh cries dimdeed | have sinned! There is no God besideal®land
Moussa is verily His messenger, his brother Aasomis prophet and his spokesman.”
(Broash, p. 90) Unlike this imaginative embellishmhethe Bible text provides no
indication of contrition or repentance. As alwape divine punishment fits the
crime. As the infant sons of Israel had been dyw=dst into the waters of the Nile (cf.
Exodus 1:22) so Egypt’s finest sons will drown lire twaters of the Red SeaThe
Egyptians had drowned the male children of the éditas in the river; and now the
righteous Lord took vengeance on them for thoseslcamd multiple murders, by
drowning all the strength and flower of the natiorthe Red Sea!”(Rushdooney, p.
195) Atthe command of Moses by the power of Gualwater of the sea, which had
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miraculously divided before the Children of Israedfurn to their natural state and
“rush back” to fill the opening in their midst and totally emgthe host of Egypt.

“Moses Stretched Out His Hand Over the Sea” -9 Century Bible lllustration

VERSE 27

“Moses stretched out his hand over the sea, andlaybreak the sea went back to
its place. The Egyptians were fleeing toward itgthe Lord swept them into the
sea.” - Moses obeys the command of God without hesitatioquestion.The text
describes the time of these events‘@asmorning’s turning” - that is, at the first
appearance of light in the eastern sky. The N"daybreak” captures the sense of
the Hebrew. The phraséhe sea went back to its placeserves to emphasize the
miraculous interruption of the ordinary laws of mie by which God had divided the
waters and enabled the Israelites to pass throbhgls¢a. Now the normal laws of
nature are reassert and the massive walls of wdtmh had been suspended on either
side of the passage come crashing down upon thiesaggyptians. The language
of the text suggests a violent collision betweea fleeing army and the thundering
sea water. John Durham accurately renders thesdswtfhe Egyptians, taking
flight, met it head-on.”There could only be one possible result to suchlbson -
“And the Lord swept them into the sea.The Hebrew verb in this phrase literally
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means to shake loose or to shake off. It servéldavemphasize the majesty of God’s
awesome power as this great army is swept asi@eitigignificant specks of dust
before Him. Isaiah 52:2 uses the word in exadtig sense“Shake off your dust;
rise up, sit enthroned, O Jerusalem).while Psalm 109:23 uses the same verb in
reference to brushing away an annoying insétiamf shaken off like a locust.).
These fools had presumed to challenge the Almightgl &wd now they must be the
penalty for their stubborn arrogance. The languaigehe text clearly conveys the
incredible violence involved in Egypt’s destructioWilliam Propp translates the verb
as“tumbled” in reference to théhead over heels motiondf the Egyptian corpses
within the swirling, surging waters of the sea.

VERSE 28

“The water flowed back and covered thg
chariots and the horsemen - the entire armj
of Pharaoh that had followed the Israeliteg
into the sea. Not one of them survived.”
The terminology of the preceding verse |s
repeated to summarize the destruction of the
entire“army of Pharaoh that had followed
the Israelites into the sea.The language is
unmistakably emphatic. The host of Egypt
was completely destroyed - down to the vely
last man “Not one of them survived."The
scope of the destruction serves to height
the supernatural, divine, nature of the ever]
Under ordinary circumstances, with
catastrophe involving such large numbefs
one would expect there to have been at lefst
a few survivors. Here, not one single soldigr
escaped the justice of God’s punishment.
The Psalmist repeats this verse virtually
word for word in his celebration of God’s
providential action on behalf of the Childrep
of Israel - “The waters covered their
adversaries; not one of them survived.”
(Psalm 106:12)

=t D

“Moses at the Red Sea” by Barry Moser
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“Medieval Greek Orthodox Fresco of the Deliverance at the Red Sea”

VERSE 29

“Butthe Israelites went through the sea on dry grod, with a wall of water on their
rightand on their left.” -God’s complete destruction of Egypt stands in stanktrast

to His perfect deliverance of Israel. The verygalawhich brought death and
devastation to the Egyptians was a haven of retagkhe Children of Israel. Where
the sea bed became a trap to ensnare Pharaohanhensand his chariots and the sea
water came crashing down upon them to kill them thié Israelites walked safely
“through the sea on dry ground, with a wall of wat@n their right and on their
left.” The glaring contrast of destruction and deliverarcentroduced with the
adversative conjunctiotbut.”
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VERSE 30

“That day the Lord saved Israel from the hands &g Egyptians, and Israel saw the
Egyptians lying dead on the shore. This triumphant summary statement concludes
the entire account of the deliverance at the Req &ttributing everything which took
place to the miraculous intervention of the Lordb@ialf of His people in fulfillment

of His promise. All those critics, modern and amti who seek to explain these
events naturally or psychologically have missed#peated point of the inspired text:

“Yahweh rescued Israel that day from the power of the Eggptial he
manner of His doing it is incidental to the facathyahweh is the one
who made the rescue. Not tides, not storms, nat fdanning, not
tactical error, not bad luck, or good luck, but Wadh. This repeated
declaration of the narrative is made still again this resounding
summary.” (Durham, p. 197)

Israel’s rescue frorithe hands of the Egyptians’is designed to parallel the use of
the same Hebrew noun in the following verse widelscribesthe great power”
which God exerted on behalf of His people. Themmsucommonly used in reference

“The Death of Pharaoh in the Sea’ - 9 Century Bible lllustration
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to strength and power throughout the Old Testam#&nere, Egypt’'s worldly might
is implicitly contrasted with the supernatural ‘hé&nof God.” (Propp, p. 502) The
inconsistent translation of the two identical wordsthe NIV blurs the intended
contrast.

The totality of Egypt’'s destruction is revealedths sun rose antisrael saw the
Egyptians lying dead on the shore.Josephus attributes the fact the bodies of the
Egyptian dead floated to the sea shore despite their hemgr @nd the weapons of
war which they carried to divine intervention oehalf of Israel. In hiSAntiquities

of the Jews'the famous ¥ Century historian writes:

“Onthe next day Moses gathered together the weapdthe Egyptians,
which were brought to the camp of the Hebrews leydirrents of the
sea and the force of the winds assisting it; ancbtejectured that this
also happened by Divine Providence, so that thgghtmot be destitute
of weapons. So when he had ordered the Hebrewasniothemselves
with them , he led them to Mt. Sina{Josephus, Bk. Il, Chapter XVI, 6)

“The Waters Returned to Their Place” by John Martin
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When Israel had been terrified by the unexpectgreapance of the mighty Egyptian
host. Moses had promised his people that they woelder see these fearsome
warriors again “The Egyptians you see today you will never see mga (Exodus
14:14) The literal fulfilment of that promise imdicated by the repetition of its
language “And Israel saw the Egyptians lying dead on the shoreThe repetition
of the identical Hebrew verb is not a coincidendée fearsome warriors are gone
forever. Now only their dead bodies remain, nogenthe cause for fear but for
celebration.

“The Destruction of Pharaoh at the Red Sea” - Vatican Fresco

Verse 31

And when Israel saw the great power the Lord hadpliayed against the Egyptians,
the people feared the Lord and put their trust initd and in Moses His servant.”
As previously noted, the original text of this phraseréitly reads‘And when Israel
saw the great hand which the Lord had displaye@kie natural and appropriated
result of the wondrous deliverance which God hambatplished was thdthe people
feared the Lord.” The fear of the Lord is the reverent awe of thedwar which
humbly acknowledges the unique power and autharit¢éod and give thanks and
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praise to Him for His willingness to use that poveer behalf of His people. This
attribute is a key foundational component in altfa As King Solomon will later
declareThe fear of the Lord is the beginning of wisdom.(Proverbs 1:7) Martin
Luther reflects this truth in the Small Catechissrha begins each of his explanations
to the Ten Commandments with the phraske should fear and love God.The text
signals the nature of this reverent fear in thatimimediate result is that théfput
their trust in Him and in Moses His servant.”lt is most significant to note that -
“The Hebrews were not saved from Egypt because bedigved, but they believed
because they were saved(Propp, p. 502) God delivered the Children of é&ra
because of who He was, not because of who they.widreir rescue was not a reward
for some quality or characteristic within them. dsmescued them from Pharaoh
despite their doubts and fears as an expressibhsodwn unconditional love. Now,
for a short time, they will fear and trust in Hibecause of that which He has done for
them. Human beings are fickle and unreliable gppeosite of god’s love for us which
is unfailing, constant, and sure.

The miraculous events at the Red Sea also vindidgaieleadership of Moses, at least
for the time being. While clearly recognizing thédghweh has been the active agent
in everything which transpired, the people haveectty perceived that these events
have validated the role of Moses as the authovigadpokesman of God. Throughout
the balance of the forty years in the wildernegsgloples’s confidence in Moses will
rise and fall with the level of their faith in God#hen that faith falters, complaining
and rebellion against Moses will inevitably follow.

The phraséMoses His servant’designates the role of the prophet. This titlel wil
become most significant throughout the rest of(e Testament. It will become the
characteristic designation of Moses himself (cfuB@onomy 34:5; Joshua 1:1-2; 1
Kings 8:53,56; 1 Chronicles 6:49; 2 Chronicles 123;6,9). The same title will be
used to designate other pre-eminent leaders oéllsrae. Joshua (Joshua 24:29);
Samuel (1 Samuel 3:10); David (2 Samuel 3:18); Bhjghh (2 Kings 9:36). Most
importantly, in the writings of the prophet Isaitte servant title will be applied to
the covenant mediator par excellence, namely toenpged Messiah:

“See, My Servant will act wisely; he will be raisadd lifted up and
highly exalted...By His knowledge my righteous Setwvill justify
many, and He will bear their iniquities. Therefdlrevill give Him a
portion among the great, and He will divide the gpavith the strong,
because He poured out His life unto deatl{lsaiah 52:13-53:12)
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“The Celebration of Israel at the Red Sea” by William Gale

The Celebration of Israel at the Red Sea
Exodus 15:1-21

Then Moses and the Israelites sang this song to thrard: “I will sing to the Lord,
for He is highly exalted. The horse and its ridéte has hurled into the sea. The
Lord is my strength and my song; he has become mlyation. He is my God, and
I will praise Him, my father’s God and | will exalHim. The Lord is a warrior, the
Lord is His Name. Pharaoh’s chariots and his arntye has hurled into the sea.
The best of Pharaoh’s officers are drowned in the Red Seae tlkep waters have
covered them; they sank into the depths like a sgor¥our right hand, O Lord, was
mayjestic in power. Your right hand, O Lord, shatexl the enemy. In the greatness
of your majesty You threw down those who opposediY& ou unleashed Your
burning anger; it consumed them like stubble. Blet blast of Your nostrils the
waters piled up. The surging waters stood firm dika wall; the deep waters
congealed in the heart of the sea. The enemy bedstl will pursue, | will overtake
them. I will divide the spoils; | will gorge mysfedn them. | will draw my sword and
my hand will destroy them.” But You blew Your breadimd the sea covered them.
They sank like lead in the mighty waters. Who angptine gods is like You, O Lord?
Who is like You - majestic in holiness, awesomegilory, working wonders? You
stretched out Your right hand and the earth swalled them. In Your unfailing
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love you will lead the people You have redeemed. In Your gtkerYou will guide
them to Your holy dwelling. The nations will heand tremble; anguish will grip
the people of Philistia. The chiefs of Edom wilklterrified, the leaders of Moab
will be seized with trembling, the people of Canaaill melt away; terror and dread
will fall upon them. By the power of Your arm theyill be as still as stone - until
Your people pass by. You will bring them in andapt them on the mountain of
Your inheritance - the place, O Lord, You made f¥our dwelling, the sanctuary,
O Lord, Your hands established. The Lord will reigorever and ever.” When
Pharaoh’s horses and chariots went into the seag thord brought the waters of the
sea, back over them, but the Israelites walked thgh the sea on dry ground. Then
Miriam, the prophetess, Aaron’s sister, took a tamlrine in her hand, and all the
women followed her, with tambourines and danciniyliriam sang to them: “Sing
to the Lord, for He is highly exalted. The horse dtis rider He has hurled into the
sea.”
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VERSE 1

“Then Moses and the Israelites sang this
song to the Lord: ‘I will sing to the Lord for
He is highly exalted. The horse and its ride
He has hurled into the sea.”” -There are
times when the only appropriate response
that which God has accomplished on o
behalf is a spontaneous song of thanksgivi

and praise. This is most certainly one sug

time, and that is exactly the manner in whig
Israel responds to the deliverance which G¢
has bestowed upon them. Based on t
heading of this Chapter“Then Moses and

the Israelites sang this song to the Lord” 4
this magnificent composition is traditionally
called“The Song of Moses.”This usage is
reinforced by Revelation 15's vision‘difiose

who had been victorious over the beast and

his image and over the number of his name
This great host was arrayed besitiehat

looked like a sea of glass mixed with fire.”
These obvious allusions to the deliverance

pf

the Children of Israel at the Red S
concludes with the observatiotifthey held

”

Miriam’s Song of Praise and Thanksgiving
by Jennie Wylie

harps given to them by God and sang the

Song of Moses, the Servant of God and the Sondhefitamb.” (Revelation 15:2-3)
In Hebrew tradition, however, this magnificent comsfiion is simply designated as
“the Song of the Seafierhaps because there is anottsang of Moses’recorded in

Deuteronomy 32:1-43 as a part of the Pro
presented to the Israelites in this way:

phet'swatke That Song of Moses is

“And Moses recited the words of this song from beging to end in

the hearing of the whole assembly of

Israel...MossaNne to Joshua,

son of Nun, and spoke all the words of this song in the heariridhe
people. When Moses finished reciting all these words tdsrael, he

said to them, Take to heart all the wo

rds | havelemnly declared to

you this day, so that you may command your childit@obey carefully

531



all the words of this law. They are not just idkeords for you-they are
your life.” (Deuteronomy 31:30; 32:44-47)

This most notable feature of Moses’ lyrical celdhra of victory is the fact that God
is given full and exclusive credit for that whicasbeen achieved. In fact, there is no
mention of Moses whatsoever. John Mackay marvdlsthas remarkable
demonstration of authentic humility:

“However, one of the most remarkable features ef$long at the Sea is
that there is no mention made of Moses at all. sTdats it apart from
Judges 5 and also typical pagan victory hymns whmtus on the
exploits of their king or hero. The absence oérehces to Moses’ role
is all the more remarkable after the conclusionha previous chapter,

“The Thanksgiving of the Israelites” by N. Poussin
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“The Crossing of the Red Sea” by Antonio Tempesta

“the people feared the Lord and put their trust iHim and in Moses His servant”
(14:31). Guided by Moses himself, they sing of myof praise that focuses
exclusively on the Lord (who is named ten times) what He has done.(Mackay,
p. 262)

This emphasis is already clear in the introductiorthe song itself “Then Moses
and the Israelites sang this song to the LordThus,“Yahweh is both the subject
and the object of this psalm; the hymn is about Him and to HifPlirham, p. 205)

“I will sing to the Lord for He is highly exalted.” This magnificent song of praise
begins with the first person singular verth will sing” which, under the

circumstances, can only refer to Moses. The faltpfophet who had extended his
hand over the passage through the sea to send itsymiglters crashing down upon
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“The Song of Miriam” - 19" Century Bible Illustration

the great host of Egypt now bursts forth into jabil song, praisingthe Lord”
(*Yah” - the characteristic abbreviation ‘©9fahweh” used in poetic compositions.
This usage survives in the English transliterati6Halleujah” - literally “hallelu -
jah” that is,“Praise the Lord!”) by whose power this mighty act of deliverance has
been accomplished. The following phrase explahesreason for this outburst of
praise. Itisintroduced with the prepositidar” (Hebrew“ki” ). The NIV translates
the balance of the phraSHe is highly exalted” -namely by His crushing victory
over His foes. Cassutto offers the more explrahslation “For He has triumphed
gloriously.” This rendering certainly does a more effectivegbbonveying the sense
of the text.

“The horse and its rider He has hurled into the séa- The language of the text
expresses the cataclysmic violence of the destynatihich God inflicted upon the
Egyptians. They did not merely drown, nor sinkvglipinto the rising waters. They
were“hurled into the sea.” As the massive walls of water which had guarded the
passage of Israel came crashing down upon the kit swept them away into the
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deepest depths of the Red Sea. The referencasiphinase is not to cavalry men,
riding on horseback, as the English might sugdmstto the drivers of Pharaoh'’s elite
chariot corps who were snatched out of their prgaldien chariots and carried off to
a horrible death far below the churning surfacehef sea.

VERSES 2-3

“The Lord is my strength and my song; He has becomg salvation. He is my God,
and | will praise Him, my father’s God and | wilbealt Him. The Lord is a warrior;
the Lord is His name.” -Using the poetic abbreviatiot¥ah” once again, Moses
acknowledges the Lord as the sole source of hemgth. That divine strength at work
on behalf of Moses and of Israel now enables thensihg the song of joy and
celebrate that which God has done for them. Thelladone is the cause of their
deliverance as they rejoicéHe has become my salvation. These words become
a standard expression of Israel’s gratitude to @ond an acknowledgment of their
absolute dependence upon Him throughout the balahttee Old Testament. They
are repeated, virtually verbatim in Psalms andg&dh*The Lord is my strength and
my song; He has become my salvationNPsalm 118:14);The Lord, the Lord is my
strength and my song; he has become my salvatio(isaiah 12:2)

“He is my God and | will praise Him, my father’s Gband | will exalt Him.” -The

“Rejoicing in the Deliverance at the Sea” by J. James Tissot
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prophet does not hesitate to offer his own
very personal confession of faith in God -
“He is my God.” Intellectual knowledge of
the truth about God and factual acceptance of
that which God can do is no substitute for the
personal trust relationship which binds the
believer to God. That trust, and that trust
alone, constitutes saving faith. The
inevitable result of such a personal
relationship with God is the irrepressible
desire to praise and glorify Him. Those who
claim to be believers but who are not
animated by that yearning to praise and
glorify Him are either deluding themselves or
have been deceived by the devil. True faith
and joyful praise necessarily go hand in hand
with one another*He is my God and | will
praise Him.”

“My father’'s God and | will exalt Him.” -
Little is known of Amram, the father of
Moses beyond the fact that he was a member

“Moses” by Michealangelo of the tribe of Levi (Exodus 2:1). Rabbinic
tradition, as is so often the case, provided an
abundance of extra-biblical detail. Louis Ginzbezgorts the teaching of the rabbis’
in this way:

“As for Amram, not only did he belong to the tribfeLevi, distinguished
for its piety, but by reason of his extraordinangty he was prominent
even among the pious of the tribe. He was ondeffour who were
immaculate, untainted by sin, over whom death wdwse had not
power had not death been decreed against everyeshmgman being on
account of the fall of the first man and woman..tAm’s sagacity kept
pace with his piety and his learning. The Egypsidirad succeeded in
enslaving the Hebrews by seductive promises.réitthey gave them a
shekel for every brick they made, tempting thesutmerhuman efforts
by the prospect of earning much money. Later, wienEgyptians
forced them to work without wages, they insistedrupaving as many
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bricks as the Hebrews had made when their labor b&isg paid for,
but they could demand only a single brick dailynffirédmram, for he had
been the only one whom they had not led astrahéiy artifice. He had
been satisfied with a single shekel daily, and treetefore made only a
single brick daily, which they had to accept aftards as the measure
of his daily work.” (Ginzberg, Il, p.259)

Therabbis further declared that Amram was theiBesd of the Sanhedrin atthattime
and that God came to him in a vision to forete# thirth of the deliverer from the
womb of his 126 year old wife, as a reward for pigety. Fanciful traditions
notwithstanding, there can be no doubt that Amveas a faithful believer for this
was indicated by God Himself as He identified Hihé® Moses at the burning bush:
“I am the God of your father, the God of Abrahamhé¢ god of Isaac, the God of
Jacob.” (Exodus 3:6). Moses recalls that heritage, andiittly all of the blessings
which God had bestowed upon the patriarchs in é®gnition of the Lord any
father’'s God.” Israel was the beneficiary of the covenant committeavhich God
had graciously made to their forefathers. Mosésawledges that their deliverance
at the sea was, in a very real sense, the fulfiittd those ancient promises.

“Moses Destroying the Host of Pharaoh” ‘9 Century Ethiopian Bible
lllustration
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Moses’ response to the fulfillment of the promiseBich God had made to the
patriarchs of Israel is the fervent desire“éxalt” Him. The root meaning of this

Hebrew verb refers to the raising or elevation wfodjection of worship so that all

may humble themselves in adoration before it. Wed also carries the connotation
of building so that Moses’ words here may imply teeolve to construct a temple or
shrine in which the systematic worship of God coattur. In this way, the song

anticipates the building of the Tabernacle andrldte Temple in Jerusalem. Hebrew
scholar Dr. Nahum Sarna reflects this understandintpe term in his translation -

“This is my God and | will enshrine Him.”

“The Deliverance at the Sea” - Italian Renaissance Fresco

“The Lord is warrior...” - On the eve of the sea crossing, Moses had prontieed
Children of Israel “The Lord will fight for you; you need only be sii (Exodus
14:14) In the midst of their distress the Egyptiaas fearfully confessedtet’s get
away from the Israelites! The Lord is fighting fothem against Egypt!” (Exodus
14:25) The prophet now rejoices as he affirmspédect fulfillment of that promise
and the accuracy of the enemy’s fears. God’s peoyay face their foes without fear,
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no matter how overwhelming the earthly
odds may appear to be. Before the mighjty
Philistine giant Goliath, young David
would fearlessly proclaim the confidenc
which is God'’s gift to every believefAll

those gathered here will know that it ig
not by sword or spear that the Lord savegq;
for the battle is the Lord’s and he will
give all of you into our hands.” (1

Samuel 17:47) The Hebrew text literall
reads“a man of battle.” The closest
parallel to this specific language in the Ol
Testament is Isaiah 42:14 where the
prophet rejoices‘The Lord will march

out like a mighty man, like a warrior He
will stir up His zeal; with a shout He will
raise the battle cry and will triumph over
His enemies.” It must be noted that thig
concept bears no resemblance to the
various forms of holy war advocated
across the centuries, most particularly jo

11

|®N

the unique Islamic ideal dfihad” as a “Miriam at the Red Sea”
religious duty. In this instance, it is God

who does the fighting, not thru His people but Iis people. Israel is the passive
observer of a victory achieved solely by the powieGod. In the same sense the Old
Testament frequently refers to God“#ise Lord of Hosts” (literally - “the Lord of
Armies”). So, for example, Zechariah declares that tbedlof Hosts achieves His
victories without resorting to the puny means ofnrf@&lot by might, not be power,
but by My Spirit says the Lord of Hosts.{Zechariah 4:6)

“The Lord is His Name!” -The very name of God is vibrant with power. Tlasghe
sacred name which God had revealed to Moses at the buyanstg the name which
expresses the essence of God’s nature. God isrtlyeindependent existence, the
only reality which does not owe its existence tother. God does not have a source.
He is the source of everything else that existhatTis what it means to be God and
thus there can be only one God. He is and mustshie generis” - in a category or
class unique to Himself. The prophet Hosea usdsally the same language as he
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identifies the plaintiff in God’s complaint againite wickedness and ingratitude of
His people: “the Lord God of Hosts, the Lord is His Name of rewn.” (Hosea
12:5)

“The Crossing of the Red Sea’ by Arnold Friberg

VERSES 4-5

“Pharaoh’s chariots and his army He had hurled intdhe sea. The best of
Pharaoh’s officers are drowned in the Red Sea. Tteep waters have covered
them; they sank into the depths like a stone.”

“Pharaoh’s chariots and his army He has hurled inthe sea.” - The finest military
force ever devised by man posed no threat to thel lob Hosts. The language of
violent destruction and devastation mirrors thaVefse 1 “The horse and its rider
He has hurled into the sea.”The Hebrew verbBhurled” is actually a different term
in this verse, but if there is any difference in mieg, the latter is more violent than
the former. This verb is also used at times tacdbe the launching of an arrow from
the bow. Particular emphasis is placed upon tloetfaat these were the elite units
among all of the vast hosts of mighty EgypT.he best of Pharaoh’s officers were
drowned in the Red Sea.” These are not conscript border garrisons whoseatlefe
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might be attributed to their own incompetence. Jéhare Egypt’s finest sons.

“The deep waters have covered them; they sank th@®depths like a stone.” ©nce
again the Hebrew text uses the powerful waehom” which occurs in the creation
account of Genesis to describe the bottomless deptbhsswrhich the Spirit of God
had moved in the beginning and from which God eause dry land to appear. The
language serves as a reminder of the truth thed@lhaand his host had presumed to
challenge the divine Creator of all things. Itthar serves as a warning of the high
price which must be paid when the creature daredefy the Creator. The sea is
mentioned four times in these two verses as the masgent of God’s destruction.
The most magnificent and powerful force in all of natureathing more than a tool
to be used to carry out the judgement of AlmightydG The utter destruction of these
unfortunate warriors is expressed with the metapfi@heavy stone sinking quickly
into the dark waters never to be seen again. Asimpossible to cause a stone to
float, so it would have been impossible for thedseis of Egypt to escape the
judgement of God.

“Pharaoh’s Horsemen and His Chariots He Has Hurled Into the Sea” by Samuel Colman
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VERSES 6-8

“Your right hand, O Lord, was majestic in power. oYr right hand, O Lord,
shattered the enemy. In the greatness of Your majesty Yoawhdown those who
opposed You. You unleashed Your burning angergansumed them like stubble.
By the blast of Your nostrils the waters piled uphe surging waters stood firm like
a wall; the deep waters congealed in the heartloé tsea.”

“Your right hand, O Lord was majestic in power. Yo right hand, O Lord,
shattered the enemy.” -The“right hand” of God is a verbal image which describes
God’s almighty power and strength throughout the Déstament. The image occurs
with particular frequency in the poetry of the BookPsalms. So, for example, in
Psalm 17, David prays that God might exercise His poweeifartse of His people:
“Show the wonder of Your great love,

You who save by Your right hand
those who take refuge in You from
their foes...O Lord, by Your hand save
me from such men, from men of this
world whose reward is in this life.”
(Psalm 17:7,14). Later, in Psalm 60,
David affirms the absolute dependance
of God’s people upon His deliverance:
“Save and help us with Your right
hand, that those You love may be
delivered...Give us aid against the
enemy, for the help of man is
worthless.” (Psalm 60:5,11). One of
the most dramatic uses of this phrase in
the Book of Psalms is included in the
magnificent song of praise contained in
Psalm 118*Shouts of joy and victory
resound in the tents of the righteous:
The Lord’s right hand has done
mighty things! The Lord’s right hand

is lifted high; the Lord’s right hand
has done mighty things!” (Psalm

“The Destruction of the Host of Pharaoh” 1_18:15-16) I\(Ioses_; addresses the Lord
15" Century Italian fresco directly to praise Him for the wonder of
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that which He has done. Theght hand”
of God “was majestic in power.” The
Hebrew adjective here translated 4gs
“majestic” means “awe inspiring” or
“glorious.” The power which God
demonstrated in the deliverance of His
people at the Red Sea was nothing less thjan
awe-inspiring. Seldom - if everd
throughout the long history of mankind hgs
the divine power of the Lord been seen qn
a scale comparable to that which Israel hqd
witnessed in this magnificent event. Ap
previously noted, this event became tlje
paradigm for God’s ability to rescue Hi$
own throughout the balance of Scripture
At the same time, what happened at the ﬂea
served as a source of intimidation a

consternation for |Israel’s enemiep
throughout the rest of the wildernegs
wandering and the conquest of the land pf
Canaan. It was indeédnajestic.”

This most effective image continues in thf

phrase which follows. Still addressing Got
directly, Moses dramatically describes the
effect of God’s power upon the host of
Egypt - “Your right hand, O Lord,
shattered the enemy.” The impact of God’s power on the Egyptians was not
ambiguous orinconclusive. They were totally degéd. The verbshattered” refers

to nothing less than utter annihilation, reassertiregearlier narrative description in
Verse 28 “Not one of them survived.”Some commentators insist that the language
implies that in this instance the hand of God held a weaporonAdoftily declares:
“God is a soldier, not a brawler.”(Propp, p. 519) Such quibbling misses the point

of the metaphor altogether.

“Israel’'s Celebration at the Sea”
by Bernardo Luini

“In the greatness of Your majesty You threw dowrnotde who opposed You.” T-he
noun“greatness”carries the negative connotation of arrogance whsmapplied to
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a human being in Scripture. Applied
to God, the word is perfectly
appropriate, for his greatness is
absolute and indisputable. As the
simple children’s table prayer matter-
of-factly declares?God is great, God
iIs good; let us thanks Him for our
food. Amen.”

“You threw down those who opposed
You.” - The language in the second
phrase of this couplet(combination of
two lines) reflects that of its
counterpart in the preceding couplet -
Your right hand, O Lord, shattered
the enemy.” The meaning in both
phrases is basically the same, referring
to the catastrophic destruction of the
entire Egyptian armythose who
opposed youl). In the Hebrew text
the language is beautifully alliterative
as it narrates the utter devastation

brought about by the power of God.
The totality of that judgement
indicates the futility and the folly of those whoould set themselves against the
power of the Almighty Creator.

“The Song of Moses” by Carlo Dolci

“You unleashed Your burning anger; it consumed thelike stubble.” -The verbal
image shifts to another common word picture forwiiath of God, as the Lord’s right
hand gives way to a blazing fire which completedypsumes those who have brazenly
provoked God’s righteous anger. The Hebrew noélbaron” (NIV - “burning
anger”) is used exclusively in reference to God in Scripture. dirésvn from a root
which refers to the searing white hot flames offinewhich consumes everything in
its path. So also the fury of God just judgemenitiepressible. No man - not even
the proud monarch of the earth’s mightiest natiman stand before Him. The all-
consuming power of this judgement fire is compatethe racing flames that surge
across a field of dry stubble in a flash after tloenpletion of the harvest.
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“The Surging Waters Stood Still Like a Wall” by Simon Bishley
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“By the blast of Your nostrils the waters piled up- The imagery shifts yet again
as the winds which parted the sea are depictednaig/laty blast from thénostrils”

of God. David uses the same image in his song aisprcelebrating the manner in
which God had delivered him from the Philistiné$he valleys of the sea were
exposed and the foundations of the earth were laid bare atrffluke of the Lord,
at the blast of breath from His nostrils.{2 Samuel 22:16) The King’s language is
clearly an allusion to the Song of Moses and tHevdeance of Israel at the Red Sea.
This terminology is typically associated with angeHebrew idiom and a number of
contemporary translators render this opening wofdbkis phrase “the wind of your
anger.” Thatunderstanding of the text would certainly pprapriate in this context.
The result of‘the blast of Your nostrils”is that“the waters piled up.” The natural
fluid state of the sea water was transformed tmbexfirm as the waters were heaped
up upon one another to facilitate the safe passdghe Israelites between them.
Within the lyric parallelism of the song the phrageich follows describes the miracle
yet again.

“Deliverance at the Red Sea’ by Raphael
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“The Destruction of the Host of Pharaoh” by Gustav Dore

“The surging waters stood firm like a wall; the deep waterswgealed in the heart
of the sea.” -Moses draws the vivid contrast between the nattwalition of‘the
surging waters of the sea and their miraculous transformatiortlog power of God
into a solid immovable substance thstiood firm like a wall.” “Surging” refers to
the constant motion which ordinarily characterigea water with its swirling currents
and endless waves. A solid wall which is careful®signed to stand firm and strong
Is the exact opposite of that fluid motion. Themed phrase in the couplet reiterates
and amplifies the contrastthe deep waters congealed in the heart of the Se#&his

is language which describes the formation of solids fromidig, most commonly to
the formation of ice as water freezes.

“The poet has been developing a progressively parachl and
miraculous image; the waters are first piled upt nausual in a storm,
but then they actually stand upright! How? Beassme of the waters,
the ‘deeps,” have congealed, presumably into ié& heighten the
miracle, the ice does not float to the surface tremains vertical ‘in the
Sea’s heart’ until melted by Yahweh’s second blagBropp, p. 523)
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“The Destruction of the Host of Pharaoh” - 19 Century Bible lllustration

VERSE 9

“The enemy boasted, ‘I will pursue, | will overtake them wiill divide the spoils; |
will gorge myself on them. | will draw my sword dmy hand will destroy them.™

“The enemy boasted...” Moses personifies Pharaoh and his army as onel@osti
entity - “the enemy.” His evil intentions toward the people of Israel axpressed

in a rapid-fire series of five verbs which are separated by conjunctions as would
ordinarily have been the cas@he staccato alliterativéthe Hebrew verbs all begin
with the letter aleph.gonveys haste as well as confidence that conquiisie easy.
Perhaps the effect is that of panting(Propp, p. 524) With this clever use of words
Moses mimics and mocKshe arrogant self-confidence and vainglorious btiag

of the foe.” (Sarna, p. 79) Of course, all of this was to tuah much differently than
mighty Pharaoh had anticipated!

“I will pursue, | will overtake them.” -The first two verbs recall the historical
narrative of the preceding Chapter IZhe Egyptians - all Pharaoh’s horses and
chariots, horsemen and troops - pursued the Israes and overtook them.”
(Exodus 14:9). The chase had begun exactly asa®haanticipated. Chariots and
horsemen had no difficulty at all overtaking thewgly moving host of Israelites. No
doubt, it never ever occurred to the haughty Eguithat this was precisely what
God had planned and that the Israelite meandennthé desert was specifically
designed to draw them into the deathtrap.
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“I will divide the spoils.” -The division of the plunder is the result of abgeland
total victory. The promise of abundant booty was ofterdusehe ancient world as
an inducement to bring reluctant warriors into leattin this instance, the subtle
inference may be that Pharaoh had some difficulbyivating his army to go after the
Israelites. Atthe same time the language mockingtalls the riches of Egypt which
had been bestowed upon the Israelites after thé f@lague as a panicked Egyptian
nation wanted only to be rid of their former slave$The Lord had made the
Egyptians favorably disposed toward the people, ahdy gave them what they
asked for; so they plundered the Egyptians(Exodus 12:36)

“I will gorge myself on them.” -The image of that of a vicious beast of prey
devouring the carcass of its helpless victim, nigpand tearing until it is completely
stuffed and can eat no more. The emphasis ofahguage is on the inability of the
victim to prevent or limit this feast. The Hebrew text lady reads “my soul shall
have it fill of them.” The enemy believed that Egypt’s desire for bloodgeance
would be fully satiated.

“I will draw my sword and my hand will destroy therh - The image of the wild
beast passes to be replaced by the more literangiof the mighty warrior. The

“The Pursuit of the Hebrews” by Frederic Bridgman
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elegant language of the poem contrasts the full jaweeptedator in the preceding
line with the empty sheath of the warrior. Thiggde read¥ will empty my sword”

- that is, withdraw it from its scabbard while @dsunterpart had saitany gullet will
be full of them.” The word play make the glee of the enemy at thepeot of Israel’s
destruction all the more evident. In a stunningpthy of arrogance and self-
destructive pride Egypt boastsy hand will destroy them.”In Hebrew idiom, the
hand, the arm or the right arm all represent powre major theme of the Song of
the Sea is the effortless ease with which the pojnand - arm) of God destroyed
Pharaoh and his army in the waters of the sea. Sdrey is introduced by Exodus
14:31 which reports“And Israel saw the great arm that Yahweh made gy, and
the people feared Yahweh and trusted in YahwehraMbses His slave.”In these
empty words Egypt directly pits itself against ffaver of God and asserts its ability
to overcome and defeat that power. God’s resporil$bavasserted in Verse 12Y-ou
stretched out Your right hand and the earth swalledthem.” William Propp aptly
describes this phrase d@be ultimate hybris.”(Propp, p. 525)

“They Sank Like lead” - 19 Century lllustration by Robert Leinweber
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“The Deliverance at the Sea” by Carolsfeld

VERSES 10-11

But You blew Your breath and the sea covered thefhey sank like lead in the
mighty waters. Who among the gods is like You, ©rtl? Who is like You -
majestic in holiness, awesome in glory, working waBrs?

“But You blew Your breath and the sea covered themThe Lord’s response to the
boastful assertion of Egypt’'s power is signalediyadversative conjunctidbut.”
Once again, the words are straightforward and matitéact. The outcome in this
matter was never in doubt, all of the enemy’s prpuetensions notwithstanding.
There is an almost serene confidence in these wor@»d had the situation
completely under control from the very beginninbhe imagery of thébreath” of
God as the agency which accomplished the movemktiteosea water recalls the
earlier language of Verse 8By the blast of Your nostrils the waters piled UpThe
disappearance of Pharaoh and his hidst lead in the mighty waters’also re-iterates
the previousThe deep waters have covered them. They sankh®depths like a
stone.” (Verse 5) The Hebrew in this phrase is particylankense. Nahum Sarna
suggests the English translatitihey plummeted”to convey the full sense of the
original text.

“Who among the gods is like You, O Lord?”Moses celebrates the uniqueness of
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God’s almighty power as he dismisses the so-caledis of the pagans. All of the
heathen idols of other nations are false, eithénésense that they do not exist or that
they are demonic spirits who powers are strictiygiled by the one God who alone
controls all things. The vast pantheon of Egyghes particular target of scorn in this
verse. If they were what the Egyptians claimeadrthie be they should have protected

“Egypt’s Destruction at the Sea” by Maestrienni

expression.

miracles.”

their devotees, but they could not and did
not, thus revealing themselves to be false
gods. Only the divine Creator could have
controlled the wind and waves of the sea in
the manner which had occurred here.
Three successive phrases describe the
unique characteristics of the one true God.
God is“majestic in holiness.” “Holiness”
means to be set apart or distinct. The glory
of God is that there in none other like Him.
“This points to all that separates Him off
from the created realm.(MacKay, p. 269)
God is not a part of creation. He is
necessarily’'sui generis” in a category or
class by Himself. He does not have a
source, He is the Source of everything else
that exists. By Biblical definition that is
the very essence of divinity. The one true
God is“awesome in glory.” The only
appropriate response of the creature to the
divine Creator is to fall down before Him in
adoration and awe. Anything else would be
blasphemy. “Working wonders” - That
which took place at the Red Sea was but a
glimpse His glorious power, power which
Is beyond our comprehension and

The Hebrew word translatédonders’ refers to supernatural
interventions in the normal course of events whegbke awe in those who witness
them. “This is the essence of Yahweh’s incomparabilitye Hlone performs

(Propp, p. 528)

Moses explicitly declared this e the case in

Deuteronomy 4:34-35 with the assertion that the eeys which God performed for
Israel in Egypt proved that He is the one and thly &od -
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“Has any god ever tried to take for himself one nan out of another
nation, by testings, by miraculous signs and wonsgeby war, by a
mighty hand and an outstretched arm, or by greatthawesome deeds,
like all the things the Lord your God did for you in Egypt befoyour
very eyes? You were shown these things so thatiypoght know that
the Lord is God; besides Him there is no other.”

VERSE 12

“You stretched out Your right hand and the earth alowed them.”

“You stretched out Your hand...” - This succinct summary statement concludes
Moses’ description of God’s total destruction ofaPéoh and the host of Egypihe
image of God’s outstretched hand - through the toetished hand of His servant
Moses - as the agency through which the miraclthatsea was accomplished is
pervasive throughout the Old Testament. The Deui@moy text previously cited
celebrates what God didby a mighty hand and an outstretched arm.”
(Deuteronomy 4:34) Deuteronomy’s restatement offibie Commandments uses the
same language in its expansion of the Third Commeaard: “Remember that you
were slaves in Egypt and that the Lord your God bght you out of there with a
mighty hand and an outstretched arm.(Deuteronomy 5:15) Moses pleaded with
the people to remember what God had accomplishedheim behalf when they
reached the Promised LantBo the Lord brought us out of Egypt with a mighty
hand and an outstretched arm, with great terror amdth miraculous signs and
wonders.” (Deuteronomy 26:8)n his prophetic warning of impending doom to the
King of Tyre Isaiah recalled that which God had done at the&Ba“Go through
your land; the Daughter of Tarshish, like the Nilayill no longer be a haven for
you. The Lord stretched out His hand over the ssaad made its kingdoms tremble.”
(Isaiah 23:10-11)

“And the earth swallowed them” -This phrase is most probably a figurative
expression which means that the Egyptians weretaken by death. The verb
“swallowed” refers to the action of a hungry predator gulpitogvn the flesh of its
prey. The Hebrew worteretz” is frequently used to describe death or the grthee,
place of the dead. A most dramatic example of tisage is provided by Isaiah’s
vision of the destruction of Jerusalem beneath hlaed of God’s judgement:
“Brought low you will speak from the ground”eretz”); your speech will mumble
out of the dust. Your voice will come ghostlikeofn the earth(“eretz”); out of the
dust your speech will whisper.(Isaiah 29:4; cf. Also 1 Samuel 28:13)
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“The deliverance at the Sea” - lllustration from a 19
Century Children’s Bible Story Book

VERSE 13

“In Your unfailing love You will lead the people Yw have redeemed. In Your
strength You will guide them to Your holy dwelling.

“In Your unfailing love...” - Having dealt with God’s almighty power and His
perfect justice, Moses now turns to the all impottsubject of Hisunfailing love.”
The Hebrew word ishesed.” This most significant noun speaks of God’s covenant
love. Its counterpartin the New Testamerigisace” (Greek -‘charis” ). God loves
because it is His nature to love. We cannot eamheserve that love. God loves us
because of who He is, not because of who we agethé expression of His love God
puts forward the promises of the Gospel, the gomssof that which He will do (OT)
or has done (NT) to accomplish our salvation. Hegto us the gift of faith, to trust
in those promises and believe His Word. In the O&stament, this love was
expressed in the covenant which God establisheld iael. “By ‘unfailing love’
Moses meant God’s covenant keeping love, His absdbyalty to His people, and
His faithfulness to His promise. God had proved Hive to Israel over and over.
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Everything that had happened to this point in trewB of Exodus was motivated by
God’s love. He had kept all of his love promiseddrael.” (Ryken, p. 409) The
nation of Israel wasthe people You have redeemed.This fascinating word refers
to the payment of a ransom price to buy back adyesbr a slave and thereby restore
his freedom. In this context the term most natlyrdkscribes the liberation of the
Hebrews from Egyptian slavery. In the broader eahbf Scripturé'redemption”
becomes one of the most significant words to degc@od’s plan for the salvation of
humanity as the divine Father pays the ransom @dacehe liberation of mankind
from bondage to sin and death in the precious bloiddis only Son.

“In Your strength You will guide them to Your holgwelling.” - As the only God
the Lord possesses ttatrength” to accomplish His purpose on behalf of those whom
He has redeemed. Moses here returns to a themehwia has mentioned at the
beginning of his song of praise*fhe Lord is my strength and has become my
song.” (Exodus 15:2) In this instance God’s purpose fay pople is defined in terms
of guiding thentto Your holy dwelling.” The verb“guide” carries the

“The Departure of Israel from Egypt” by Jonathon Heiss
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connotation ofa shepherd leading his flock (cf. Psalm 23:2). Tdentification of
“Your holy dwelling” has been the subject of considerable controvemsyng the
commentators. Mt. Sinai, the Temple Mount in Jaftes, or the entire Promised
Land have been suggested as the intended localibr.best interpretation may be
all of the above. The emphasis of the text dodsappear to be upon a particular
location, but on the reality that God graciouslyalls there in the midst of His people.
Wherever that divine indwelling occurs the miraadopurpose of God has been
accomplished. Itis not the sacred nature of tlaeg@but the condescension of God
which brings about the miracle of His presencehi@ inidst of His people.

“Who Among the Gods Is Like You, O Lord?”

VERSES 14-16

“The nations will hear and tremble; anguish will grip the p@te of Philistia. The

chiefs of Edom will be terrified, the leaders ofd&b will be seized with trembling,
the people of Canaan will melt away; terror and dread willlfapon them. By the
power of Your arm they will be as still as stoneu Your people pass by, O Lord,
until the people You bought pass by.”

“The nations will hear and tremble” That which god has done to liberate His people
from Egyptian bondage, the ten plagues and thedesin of the army of Pharaoh
will strike terror into the hearts of Israel’'s patal enemies. The news of the
miracles which God performed in Egypt will quicképread throughout the region
intimidating and immobilizing those who might otlase consider opposing the
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“Pharaoh’s Army Engulfed in the Red Sea” by Frederic Arthur Bridgman

Israelite advance toward the Promised Land. Thede®f Rahab, the harlot of
Jericho, reflect the precise accuracy of this exgpigen:

“I know that the Lord has given this land to you and that a grefetar
of you has fallen on us, so that all who live inihcountry are melting
in fear because of you. We have heard how the Lahded up the
water of the Red Sea for you when you came out giygt.” (Joshua 2:
9-10)

“The nations will hear” includes all of the peoples on the southern andtere
approaches to the land and the inhabitants of Ganisalf. “And tremble” is the first

in a series of seven Hebrew verbs - each growingernmiense than its predecessors -
which convey a growing sense of dread and pahiicemble” describes the physical
shudders which are the expression of intense fé&e prophet Habakkuk used the
same physical terminology to describe man’s fedolgethe judgement of Godl
heard and my heart pounded; my lips quivered at theund; decay crept into my
bones and my legs trembled.(Habakkuk 3:16)
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“The Death of Pharaoh in the Red Sea” - 7 Century Luther Bible Woodcut
“Because Pharaoh Wanted to Capture the People in the Depths, So He and His Might Were
Destroyed Therein. What a Marvel! That the Punishment of Death Came Upon the One

Who, With a Hardened Heart, had Lost All Self-Control!”

“Anguish will grip the people of Philistia” -The nations are listed in roughly the
order that Israel would have encounter them onuaney from Egypt to the land of
Canaan. The Philistine Confederation was the gaardf Canaan’s southwestern
coast, the most direct route from Egypt toward iffe@rescent. The Philistines were
sea people, raiders and traders who remained atthwehe Hebrews well into the
days of the monarchy. These formidable foes degdily described a%eized by
convulsions."This is very strong language characteristicallydusereference to one
who is physically incapacitated by utter terror.

“The chiefs of Edom will be terrified.” -The nation of Edom was located on the east
side of the rift valley which extends from the GoffAgaba to the Dead Sea. The
Edomites were descendants of Esau. Their nameeliréWw is derived from a root
which means“red,” most probably derived from the red sandstone which
characterized the high plateau upon which theydiveEsau was also called red
because of the red color of the porridge for whiehsold his birthright to his devious
brother Jacob. The text uses the appropriaté‘tieefs” for the rulers of Edom. (Cf.
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Genesis 36). The term literally refers tbball.” These were non-hereditary tribal
chieftains, similar to the later judges of Israel. Témélites later skirted around the
land of Edom, rather than confront this powerfug forhe Edomites remained active
enemies of Israel throughout the days of Saul aadi At this point, their leader
recognize the threat posed by Israel and are gyaaicerned about that threat. The
verb which describes them here is variously traeslgoerturbed” or ‘dismayed.”
Unlike its counterparts in the list, this verb delses an emotional state rather than a
physical reaction.

“The leaders of Moab will be seized with trembling.”The rulers of the Moabites
are identified with a title which literally mearfsams” or “mighty men.” The
Kingdom of Moab was located north of Edom on thetes&de of the the Dead Sea and
the Jordan River. It was a prosperous realm wallased for trade and suited for
successful agriculture. Genesis informs us thaaMwas the son of Lot and his
oldest daughter (Genesis 19:37). Balak the King of Mioiaed the sorcerer Balaam
in an unsuccessful effort to curse the Israelitad #hus neutralize their divine
advantage in battle. The Moabites were defeatetsiael (cf. Numbers 21:10-35;
Numbers 22-24) The Moabites ultimately lured Isia&b fornication and corruption
(cf. Numbers 25).“Trembling” is the same verb which had previously been used in
reference to the nations.

“The Destruction of Egypt at the Red Sea’ -19 Century German Bible Engraving
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“The people of Canaan will melt away; terror and édad will fall upon them. By the
power of Your arm they will be as still as stonantil Your people pass by, O Lord,
until the people You bought pass by."The naméCanaan” is derived from that of
the grandson of Noah through his son Ham. Thed&abNations in Genesis 10 lists
eleven tribes and nations which were descended fG@naanCanaan was the
father of Sidon, his firstborn, and of

the Hittites, Jebusites, Amorites,
Girgashites, Hivites, Arkites, Sinites,
Arvadites, Zemarites and Hamathites.”
(Genesis 10:15) Joshua lists thirty one
kingdoms at the time of the conquest
(cf. Joshua 12) The geographical
boundaries of Canaan are not precisely
defined in Scripture. God broadly
identified Canaan for Abraham in this
way: “To your descendants | give this
land, from the River of Egypt to the
Great River, the River Euphrates - the
land of the Kenites, Kenizzites,
Kadmonites, Hittites, Perissites,
Rephaites, Amorites, Canaanites,
Girgashites, and Jebusites.”(Genesis
15:18-21) The region is usually
considered to stretch from the
mountains of Lebanon in the north to
the Negev Desert in the south. It was
bordered by the Mediterranean seacoast
in the west to the high plateaus along
the Jordan River valley in the east.
“The people of Canaan”would have

been the nations most directly affected
by Israel’s deliverance from Egypt for
theirs was the land which had been
promised by God to the descendants of
Abraham (cf. Genesis 12:6-7; 13:14-17). God infed#braham that the Canaanite
nations would be dispossessed because of their nalityoand corruption (Genesis
15:16). The land was notorious for its grotesgebgrous practices, including
widespread infant sacrifice, and the most extresvaial excesses (i.e. Sodom and

“Canaanite Child Sacrifice to Baal”
19" Century Engraving
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Gomorrah). The verb that is used to describe tresponse to the miracles which
God performed to humble and defeat the Egyptidigll melt away” is unusual in
this context. It also occurs in the report of 8mes to Joshua in reference to the
Canaanites‘The Lord has surely given the whole land into ourands; all the
people are melting in fear because of us(Joshua 2:24) The Joshua reference may
be an allusion to the Song at the Sea. The pHi®sally describes the process by
which a solid is transformed into a liquid. Heres timage is that of a person who
collapses or wilts as the result of his fear. Nalsiarna suggests the translattane
aghast.” Their ability to resist or to stand against thealdrtes is destroyed by terror.
The verbal image continues in the next phraSeror and dread will fall upon
them” - which depicts someone who is being crushed beregatimbearable burden.
This concept of liquidization balances the petation of the following verse “By

the power of Your arm they will be as still as s®antil Your people pass by.Fear

will rob them of their strength. It will
completely immobilize them. They
will stand as helplessly as ston
statues while Israel takes the langd
which God has promised them.
Given the use of animal names fgr
military or political titles among the
Edomites and the Moabites, and tHe
pastoral imagery of Verse 13, th
metaphor of German commentator N.
Lohfink becomes most powerfu
indeed:“The other flocks are struck
stil when the great and good
Shepherd passes by with His flock
They stand alongside the processiongl
route like stone sphinxes(Propp, p.
534) The image recalls the stong
avenues of ram headed gods whigh
were common in the templg
compounds of ancient Egypt. Th
safe passage of the Israelites |s
emphasized by the repetition of th
phrase“until Your people pass by,
until the people You bought pass

11%

\V

\V

117

Pharaoh Sets Out After Israel” by Tony Slag
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by.” This is the second reference to God’s redemptiddisipeople in this segment
(cf. Vs. 13).

VERSES 17-18

“You will bring them in and plant them on the mouain of Your inheritance - the
place, O Lord, You made for your dwelling, the sdonary, O Lord, Your hands
established. The Lord will reign forever and evér.

“You will bring them in...” - The concluding verses of Moses’ song look beyored th
journey and the conquest to the settlement of Isnae Promised Land. This is not
a possibility but a certainty. That can be true lnseathis outcome does not depend
upon lIsrael, but upon the Lord. The text is congdle unambiguous - God is the
active agentYou will bring them in and plant them on the mouain of Your
inheritance.” The repetitive phrases drive home the messag&théivill accomplish

it all by His almighty power.

“And plant them on the mountain of Your inheritancé - The image of Israel as

a plant brought forth from Egypt to be planted @aded for in the promised land is
developed further in Psalm 80 where it serves tovey a message both of law and
gospel:

“You brought a vine out of Egypt; You drove out theations and
planted it. You cleared the ground for it, andtok root and filled the
land. The mountains were covered with its shadeg mighty cedars
with its branches. It sent out it boughs to the &ets shoots as far as
the River. Why have You broken down its walls,tkat all who pass
by pick its grapes? Boars from the forest ravagemnd the creatures
of the field feed on it. Return to us, O God Alnity! Look down from
heaven and see! Watch over this vine, the root Yoight hand has
planted, the son You raised up for Yourself. Your vine is dotn, it
is burned with fire; at Your rebuke Your people pgsh. ” (Psalm 80:8-
16)

Once again, the identity dthe mountain of Your inheritance”is the subject of
considerable debate among the commentators. Trelgladanguage of Psalm 78
would seem to suggest that the reference is batiet@romised Land as a whole and
specifically to the Temple mount in Jerusalem. Psalmist writes:
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“Bur He brought His people out like a flock; He lethem like sheep
through the desert. He guided them safely so theaty were unafraid;
but the sea engulfed their enemies. Thus He brotighem to the
border of His holy land, to the hill country His righhand had taken.
He drove out nations before them and allotted théands to them as
an inheritance, He settled the tribes of Israeliheir homes...Then He
rejected the tents of Joseph, He did not choose tifilee of Ephraim;

but He chose the tribe of Judah, Mo

unt Zion whichéHdoved. He built

His sanctuary like the high mountains, like the etlr that He
established forever.”(Psalm 78:53-55, 67-69)

King Solomon cleared recalled th¢

“mountain of Your inheritance”language

from the Song at the Sea in his dedicatof

prayer at the temple:

“And forgive Your people who have
sinned against You; forgive all the

offenses they have committed against YorI,

and cause their conquerors to show the
mercy, for they are Your people and You
inheritance, whom You brought out of
Egypt, out of the iron-smelting furnace.
May Your eyes be open to Your servant’
plea, and to the plea of Your people Israe

and may You listen to them whenever the'I,/

cry to You. For You singled them out o
all the nations of the world to be Your own
inheritance, just as You declared through
Your servant Moses when You, (
Sovereign Lord, brought our fathers out
of Egypt.” (1 Kings 8:50-53)

vl

“The place, O Lord, You made for Your
dwelling, the sanctuary, O Lord, Your
hands established” The language of this

“The Construction of Solomon’s Temple
by Jean Fouquet -15 Century

final couplet is clearly designed to anticipate tbenstruction of a temple in

Jerusalem. However, even hereitis God
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not decide to built God a temple at his own initiat That would be blasphemous
presumption! God deigns to dwell among His peopleamhe An authentic temple
of God must béthe sanctuary, O Lord, Your hands established.”

“The Lord will reign forever and ever!” -The Song at the Sea concludes with a
triumphant affirmation of God’s universal rule asjayful song of praise and
thanksgiving“The Song at the Sea ends with a joyful outburst ofggdo the Lord
who has won such a victory over His enemies andiged so bountifully for His
people.” (Mackay, p. 274) That which God accomplished hamebehalf of His
people has demonstrated Him to be the undisputad Kf Kings and Lord of Lords.
No earthly monarch would dare to stand against Hffter this masterful manifestation
of His divine power. The rule of paltry human ke bound by the limitations of
time. They rise and fall, the kingship of God'fierever and ever.”

“Unlike man, He does not grow old or feeble in powelrhe power

manifested against Egypt will mark God'’s justicalhof history. There

can be no true vision of history without first knog God. The

blindness of contemporary rulers and peoples to Gozbmparable to

the blindness of Pharaoh, and, too often, the biesbk of the church is
comparable to that of Israel.(Rushdooney, p. 200)
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“The Song of Miriam” by E.J. Poynter

Verses 19-21

“When Pharaoh’s horses, chariots and horsemen wento the sea, the Lord

brought the waters of sea back over them, but tsealelites walked through the sea
on dry ground. Then Miriam, the prophetess, Aarasister, took a tambourine in
her hand, and all the women followed her, with tamibrines and dancing. Miriam

sang to them: ‘Sing to the Lord for He is highly eked. The horse and its rider He
has hurled into the sea.”
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“The Demise of Pharaoh’s Chariots” by Ted Larson

“When Pharaoh’s horses, chariots and horsemen wemto the sea...” -The Song
at the Sea is followed by a prose summary whichlarp the miraculous events
summarized in the poetry of the song and setstdgedor the Song of Miriam in the
verses which follow. The language here reflects tf the opening couplet of the
Song from Verse 1.

“Then Miriam, the prophetess, Aaron’s sister...” Miriam has appeared previously
in the Biblical narrative as the older sister whatehed over the infant Moses floating
in his basket refuge amid the rushes of the Nate Exodus 2:4). This is the first time
that she is identified by name. Miriam is desigthtwith the formal title“the
prophetess’that is, she was one of the select group through whom God spdke
people by verbal inspiration. Three other womea a0 designated in the Old
Testament: Deborah (Judges 4:4), Huldah (2 Kings 22:14)Naxadiah (Nehemiah
6:14). Rabbinic tradition reports that three otBdslical women, Hannah (the mother
of Samuel - 1 Samuel 1-2), Abigail (the wife of Dév 1 Samuel 25) and Esther (the
Hebrew wife of the Persian Emperor Xerxes - Esthiéi0) also received the gift of
prophecy, although there is no such indication ori@ure. Miriam is further
identified as‘Aaron’s sister” in keeping with the Hebrew custom of identifying a
female sibling in connection with her oldest brathe
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“Took atambourine in hand and all the women folloed her.” -The“tambourine”

or timbrel was a shallow frame drum consisting @&mbranes stretched tightly over
a pair of wooden hoops. Small bells or chimes weften attached to the outer
perimeter to a jingling sound to the beat of thendr Typically the tambourine was
held aloft in one hand and played by the othere ifistrument tends to be associated
with female musicians in Scripture. It was custoynamong the Hebrews for the
conquering warrior to be greeted by the young womfghe tribe, singing his victory
anthem to the beat of the tambourine as he retuino@d the battlefield. Thus, Psalm
68:25 celebrates the victorious power of God witldescription of His victory
processiontYour procession has come into view, O God, the pession of my God
and King into the sanctuary. In front are the simgs, after them the musicians;

“The Song of Miriam” - 17" Century Luther Bible Woodcut
“As Miriam Played and Sang of that which the Hand of God had Achieved, All of the Women
Joined with her to Praise the LORD! This is a Fine Example, Indeed a Beautiful Thing
Which We Would do Well to Follow!”
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with them are the maidens playing
tambourines.” Through His faithful prophet
Jeremiah, God promised that the
celebration of victory would again be
heard among the Children of Israel
with the joyful song of the maidens and
their tambourines:l will build you up
again and you will be rebuilt, O Virgin
Israel. Again you will take up your
tambourines and go out to dance with
the joyful.” (Jeremiah 31:4) In this
context, the celebration of Miriam and
the maidens of Israel on the shores of
the Red Sea can be recognized as the
traditional manner in which great
victories were celebrated among the
Israelites, as in this instance the Lord
Himself is hailed as the mighty
Champion returning triumphant from
the battlefield.

“Sing to the Lord, for He is highly
exalted. The horse and its rider He
has hurled into the sea.” -The
language of Miriam’s song closely
parallels that of the words sung by

“The Song of Miriam” - 18" Century Bible Moses. Hebrew scholars contend that
lllustration these words are merely the opening
excerpt of the Song of Miriam and that
she and the maidens responded antiphonally toriheeeSong of Moses - that is to
say, Moses would sing a couplet and then the womwmard respond by repeating that
line accompanied by the music of their instruments. Mthey had completed their
response Moses would have continued with the negtdf his hymn of praise. This
pattern would recur all the way through the anthem. Imatlieenagnificent scene,
involving thousands of singers, responding back forth to one another upon the
shores of the Sea as the bodies of Pharaoh’s lgosaslowly sank beneath the waves.
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“Israel Enters the Wilderness”

Exodus 15:22-27

Then Moses led Israel from the Red Sea and they wiato the Desert of Shur. For
three days they traveled in the desert without fing water. When they came to
Marah they could not drink its water because it whster. (That is why the place
is called Marah.) So the people grumbled againsbdks, saying, “What do we
drink?” Then Moses cried out to the Lord, and theord showed him a piece of
wood. He threw itinto the water and the water la@ce sweet. There the Lord made
a decree and a law for them, and there He testednth He said, “If you listen
carefully to the voice of the Lord your God, and do whatight in His eyes, if you
pay attention to His commands and keep all His dees, | will not bring on you any
of the diseases | brought on the Egyptians, forrhahe Lord who heals you.” Then
they came to Elim where there were twelve springsldeventy palm trees, and they
camped there near the water.
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“Royal Procession Before the Temple at Abu Simbel” by Bridgman

“Then Moses led Israel from the Red Sea and into thesert of Shur.” -With the
Egyptian threat behind them, the Children of Isra@h begin their long trek through
the wilderness toward the Promised Land. The apgmhraseé‘then Moses led
Israel” literally reads‘then Moses caused Israel to set outThis unusual wording
appears to suggests that it was necessary for MosEsmpel a reluctant Israel to set
forth on their wilderness journey. Rabbinic comraey (‘midrashim”) suggested
that Moses had to confront two problems. Firsthwihe destruction of the Egyptian
army, many of the Israelites concluded that it wbnbw be safe for them to return
to the familiar comfort of their life in Egypt ragh than venturing forth into the
unknown dangers of the harsh wilderness.

“Still the people remained headstrong, and withgiving heed to Moses
they set out on the road to Egypt under the gui@awfcan idol that they
had brought with them out of Egypt, and even regdimuring their
passage through the sea. Only through sheer farae Moses able to
restrain them from their sinful transgression(Ginzburg I, pp. 36-37)

The second hurdle which Moses had to overcome rabéis suggested, was the
Israelites greedy desire to continue plunderingdbises of the Egyptian dead as
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they were washed up onto the shore of the sea.

“There was one other difficulty with the people thdoses had to
overcome: the sea cast up many jewels, pearls and otheutreatat
had belonged to the Egyptians, drowned in its wasaes Israel found
it hard to tear themselves away from the spot thratught them such
riches. Moses, however, said, ‘Do you really be&tiehat the sea will
continue to yield you pearls and jewels?Ginzburg Ill, p. 37)

While the wording of the phrase isindeed unusitihhrdly justifies such imaginative
embellishment of the text. At most, the phrase maggest some understandable
reluctance to set forth on what would most certabed an arduous journey through
unfamiliar dangerous territory.

The“Desert of Shur” was the wilderness region in the northwestern iSitia title

“The Ruins of the Wall of the Ruler in Northwestern Sinai”

was most probably derived from an Egyptian word &wall or fortification in
reference to the series of fortifications which Btearaohs had constructed along the
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eastern edge of the Nile delta on the isthmus
of Suez to prevent incursions by the
nomadic desert tribes. Thus, for example,
“The Song of Sinuhe,”an Egyptian epic
composed around 2,000 B.C., refersttee
Wall of the Ruler’which had been built by
Pharaoh in order to‘crush the sand-
crossers.” (Sarna, p. 84) Genesis 25:18
reports that this was the region in which the
warlike tribes which descended from
Abraham and Hagar’s son Ishmael settled -
“His descendants settled in the area from
Havilah to Shur, near the border of Egypt,
as you go toward Asshur. And they lived in
hostility toward all their brothers.”(Cf. 1
Samuel 15:7; 27:8)

“The Pit Viper - Deadly Serpent of the Desert” _
The harsh wilderness before them would

have presented Israel with an intimidating
prospect. Their nomadic roots from the age ofghtiarchs were four centuries in
the past. Freedom, and the responsibility to pgtevor and defend themselves which
came with it, may not have seemed all that attvacait this moment as they prepared
to leave civilization behind them. Again, the ami commentary of the rabbis
provide us with fantastic descriptions of a tergiwilderness filled with monsters
which had swallowed up entire armies in the past:

“From the sea they passed to the desert Shur, aiblerand dreadful

wilderness, full of snakes, lizards and scorpioestending over
hundreds of miles. So deadly is the nature ofttakes that dwell in this
desert, that if one of them merely glides oversth@dow of a flying bird,
the bird falls into pieces.”(Ginzberg lll, p.37)

These fanciful exaggerations serve either to explarael’s implied reluctance to
move forward or amplify their courage for proceaglinto the desertilt was then a
proof of Israel’s great faith in their God, thatdl obeyed Moses and without murmur
or delay followed him into this frightful wi#rness.”(lbid) Given the subsequent
events at Marah and thereafter it might be easiactept serpents whose poison was
so potent that it caused birds to disintegrate in the sy &m image of the Children
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of Israel as trusting pilgrims whose faith neverwseed. Incidently, the rabbis
concluded their imaginative observations on thisege with the observation that
God delivered the Israelites from the dreadful setp as a reward for their
remarkable faith in Him:

“Therefore did God reward them for their trust iniHl in that not only
were they not harmed by the snakes and scorpionisgltheir many
years in the desert, but they were even relievedefear of the reptiles,
for as soon as the snakes saw the Israelites theskiy lay down upon
the sand.”(Ginzberg IllI, p. 38)

“For three days they traveled in the

desert without finding any water.” -
Three day intervals occur regularly i

ancient Near Eastern descriptions :I:f
long wilderness journeys. This ma
have been perceived to be the typicpl
time span between rest stops for deségrt
travel. Dr. Sarna estimates that the
distance involved in a three dayjourngy
on foot in the desert could have been ps
much as 45 miles. The paramount
concern of desert travelers in any agelis
the availability of water. The
observation that no water was found dn

the first stage of their journey sets th
stage for the events which
follow.”Water is, of course, a matter of
life and death, nowhere more so than in the dehtdgaheat of the desert. The
anxiety of the people would, of course, have beeunting by the hour.(Durham,
p. 213)

“A Desert Scorpion”

“When they came to Marah they could not drink its watkecause it was bitter.” -
After a difficult three day march through the déseithout water Israel finally arrives
at the springs of Marah only to find their wateduimkable evidently because of its
high salt content“because it was bitter.*Tormented by thirst, the people find only
undrinkable water (Sarna, p. 84) The triple repetition of the Helwrword“marah”-
They came to Marah...it was bitter...is called Mdra - serves to
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Alternative Routes Through Sinai
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emphasize the bitterness of the water and the wggefthe crisis by reflecting the
three days which they had traveled through the desgihout finding water. The

bitterness of Marah reflected not only the tastatsfwater but the hearts of the
Children of Israel as they camped there.

“We can only imagine the bitterness of Israel’'sappointment. By the
third day the people must have been getting despert is hard to go
much more than three days without water, especialtiie desert. ‘If we
don’t find water soon,’ they must have said, ‘wdl @il die of thirst.’
Then, just when they were on the point of dehydratiPraise God! -
they saw an oasis on the horizon. They hurriedetch it, but when
they bent down to take a drink, the water tasteakchkish, and they had
to spitit out. It was more than simply distastgfiuwas unfit for human
consumption!” (Ryken, p. 415)

Drinking the waters of Marah'’s bitter springs natly did not soothe their parched
throats, it actually intensified their thirst.

The location of Marah is the subject of consideeatbbbate. The outcome of that
debate ultimately depends on which one of the daken or so proposed sites for
Mount Sinai one prefers. Cassutto mildly observ&be determination of the site of
Marah is in dispute and uncertain.(Cassutto, p. 183) Salt springs are common
throughout the desert. Nothing unique is citethia text about this particular spring
which could facilitate its identification.

Commentators note that the first test of Isra¢hawilderness is appropriately similar

to the first of Egypt’s ten plaguetlhe Israelites then experienced something similar
to that which befell the Egyptians during the periof the first plague, when ‘they

could not drink the water of the Nile’ (vii,24)nd thereby the Lord taught them a

lesson, as we shall see further ofCassutto, p. 184)

“So the people grumbled against Moses, saying, ‘Whee we to drink?"” -Israel’s
response to the problem is predictable and prompt. Taeytcall upon the Lord
or pray for His help based upon the consistentmeod His aide and assistance in the
past. Instead, as always, they whine and compthnecting their frustration and
anxiety toward the leadership of Moses, God’s chasg@resentative. This is a tragic
pattern which will be endlessly repeated throughout thedering in the wilderness
(cf. Exodus 16; 17:1-7,32; Numbers 11:1-14; 16;2203;; 21:4-9; etc.). St Paul
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would later warn the Corinthians not to indulgehrs spiritually destructive behavior
lest they experience the same consequences whe&Hhsthelites did in Korah’s
rebellion (Numbers 16)*And do not grumble as some of them did - and wéiked

by the destroying angel.(1 Corinthians 10:10) No matter how often it ocgusrael
never seems to learn from the experience. Thaibtkand fear always predominate

over their faith. Phillip Ryken describes theirrplexing failure with these well-
chosen words:

“At this point Israel should have cried out to Géat help, asking Him
to give them the water of life. Remember, they @aery reason to
believe that God would save them. They knew tloat&hswered prayer
because it was in response to their cries that He rescued them from
Egypt. They knew that He had power over creatieoanse they had
witnessed the plagues. In particular, they kneat thod controlled the
water supply. They had seen Him turn the Nileltod.

“An Oasis with Acacia Trees Around a Spring in the Sinai Desert”
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They had also witnessed His wonders ht
the Red Sea, His mastery over the winpd
and the waves. The Israelites h

witnessed God’s mighty saving acts |
history. Furthermore, God Himself hag
led the Israelites to this place. Even the
bitter oasis was part of His providentia
plan. To be reminded of this, all they hald
to do was look up and see the Pillar {f
Cloud that had brought them to Marah.
God was in the cloud to guard them a

guide them. If necessary, He could sed
down rain to water their parched lips anc
thirsty throats. Thus, they had nothing tp
complain about, and every reason tp
believe that God would save them. Allth¢y
had to do was ask. Instead, at the first sign
of difficulty, the Israelites complained.”
(Ryken, p. 416)

This grumbling did not take the form o
open rebellion. The complainers lacked
the courage to confront Moses openly @
directly. Instead they murmured to one19" Century Image of Bedouin Tribesmen at a
another and to all who would listen behind Sinal Oasis”

his back creating dissension and

dissatisfaction among the people. The same veusesl in Psalm 59 where David
describes his enemies as cur dogs that whine and grovwd hebkls‘They return at
evening, snarling like dogs, and prowl about the cityhey wander about for food
and howl if not satisfied.”(Psalm 59:14-15) Thus, the word takes on a veryatieg
connotation suggesting cowardice and duplicity lva part of the grumblers.

“Then Moses cried out to the Lord...” The prophet’'s response demonstrates his
complete dependance upon the power of God. Hegrezes that the people’s
complaintis not against him but against God arad timly God has the ability to solve
the problem. Moses is fully aware that he himsetfothing more than an instrument
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“Moses at the Bitter Springs of Marah” by Ted Larson

in the hand of God. This commendable humility t&nthe source of great comfort
in time of trouble. The solution of our problem&mately does not depend upon us
but rests in the hands of our all powerful God.

Scripture contendsWe know that in all things Gods works for the goaaf those
who love Him, who are called according to His purg®.” (Romans 8:28) That basic
principle is also at work in the journey to Marahhe Lord had deliberately led the
people to Marah, knowing full well that the watbete was undrinkable. This was
not an accident. There are no accidents in treslof the people of God. The people’s
grumbling against Moses was actually a challeng&dd’s divine purpose in bringing
them to Marah. God’s solution to the problem ahd tomments which followed
explain His careful design and reassert their ddpeoe upon Him.

“And God showed him a piece of wood. He threwnto the water and the water

became sweet.” The Hebrew verb*“pora” ) which describes God’s action in
resolving the bitter water crisis is drawn from @ot which refers to teaching or
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instruction. This is the same root from which trecial title“Torah” is drawn.
Cassuto argues that the use of this particular weitd its unique connotation of
teaching and instruction is critical for it servea set the stage for all of the
momentous events are yet to follow:

“The expression, ‘and the Lord showed him’ indicatles intention of
the narrative. It was desirable thatimmediatelieatheir liberation the
Children of Israel should learn the great truth tithey need instruction
and guidance from heaven...The realization of taedhfor instruction
from the Lord prepares the people spiritually faetacceptance of the
yoke of the Torah and precepts(Casutto, p. 184)

The“piece of wood”(or literally “the log of a tree”) which Moses was instructed to
cast into the bitter water is not identified. lbwld appear that the tree trunk itself is

“19™ Century Bible lllustration of the Waters of the River of
Life Flowing From the Temple in Ezekiel’s Vision”
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not a natural agent through which, by same chenpicgderty presentin the wood, the
bitterness of the water was removed. The text lgesays -“He threw it into the
water and the water became sweelristead, the tree trunk, like the staff of Moses,
served as a symbol of the power of God which milagsily transforms the bitter
water into sweet water which quenches the thirghefdesperate multitudes. The
abundance of trees growing along the banks ofittez which flowed from the temple
in the vision of Ezekiel served the same symboliggmse. There too, the waters of
the river of life were able to convert salt wateta fresh water:

“When it empties into the sea, the water there bews fresh...There
will be large numbers of fish because this wateo\is there and makes
the salt water fresh, so where the river flows, gxt@ing will live...Fruit
trees of all kinds will grow on both banks of thever. Their leaves will
not wither, nor will their fruit, because the waterom the sanctuary
flows to them.” (Ezekiel 47:1-13assim;cf. Revelation 22:1-3)

The prophet Elisha performed a similar miracletfor city of Jericho, sweetening the
bitter water of their wells with a bowl! of salt (& Kings 2:19-22).

“19™ Century Engraving of a Sinai Oasis”
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“The Word of God as the Water of Life Springing from Beneath the
Tree of Life in the Garden of Eden” by Rudolf Schafer

“There the Lord made a decree and a law for therh.- The didactic episode at
Marah serves as an introduction to the giving ef Torah at Sinai which will follow
shortly. At the spring of bitter water God demaastd once again that He was
capable of delivering His people from danger ofsatts and that obedience to His
Word was the only path to genuine security and lifiee language of the phrasé-
decree and a law’is typically used in the Old Testament in refererno specific
ordinances and statues. Hebrew tradition suggests thpteh®inaitic law revealed
at Marah pertained to the observance of the Sabhsi day of rest. This view is
supported by the prominent role of the Sabbath ndas®e in conjunction with the
gathering of the manna and quail in Chapter 16 Whiso preceding the giving of the
Law at Mount Sinai (cf. Exodus 16:21-30).

“And there He tested them.” By leading Israel through the barren desert tddiitter
springs of Marah God provided the people with the oppatio demonstrate their
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“The Wilderness of Shur” - 19 Century Bible lllustration

trustin Him and in His faithfulness. They obvidpfiled that test. Despite all of the
miracles and wonders which they had seen, all atiwhad been performed on their
behalf, they remained spiritually immature, unwifiiand unable to trust in God and
His provision for their needs. Could these peagpdeually have believed that God
would have brought them into the wilderness to die?

“The wilderness was Israel’s teacher. Charles Spron described it as
‘the Oxford and Cambridge for God’s students. Thérey went to
University and He taught and trained them, and ttak their degree
before they entered into the Promised Lantdike most institutions of
higher learning, Wilderness U. had an examinatigatem. God tested
His people Israel. At Marah He schooled them bykimg a small
covenant in which He set out the terms of theiatienship. God gave
His people a command with blessings and promisesniwgs and
curses.” (Ryken, p. 419)

“He said, ‘If you listen carefully to the voice othe Lord your God and do what is
right in His eyes...” - All the lies of the devil to the contrary notwitlastding,
conformity to the Word of God is the only path tengiine happiness and fulfillment.
God’s law is not oppressive it is liberating. Gedaw is not the arbitrary dictate of
a deity whose goal is domination. Itis, insteaaexpression of His love and concern
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for us, designed to enable us to avoid the pitfafssin and their painful
consequences. In the immediate aftermath of thkléssness of Marah, while the
bitterness of the water before its divine transforovastill lingered on their tongues
and the refreshing sweetness of the water which leatprovided was still fresh in
their minds, God set before His people the fundatmealternative which every
descendant of fallen Adam must confront. Hear andlhlee Word of God and you
will live under the sweetness of His divine blegsirChoose the way of disobedience
and death and the consequences of sin will emlattery moment of life on earth and
doom you to the pangs of eternal death in helle Bandage of the human will to sin
means that only by the power of the Holy Spirit ¢he way of life open before us.
We can continue to deny and defy by our own chdice,if we are to accept God’s
gift of life it can only be by His grace at work thin us.

“Listen carefully to the voice of your God

and do what is right in His eyes, if you pa;l
attention to His commands and keep al
His decrees.” The careful, repetitive
language of the text emphasizes the
importance of the choice. In the Hebrey
text the phrases meticulously balance ope
another. God’s will alone must be decisivie
for the Christian. The life of the believef
must be lived by faith not by sight, trustin
not in my own eyes or ears, doing that
which seems best to me or to the world
around me - but rather submitting to th

Word of God and accepting that He alorje
knows what is best for me, and that He
alone can guide me to my journey’s end|
The old hymn*“Savior | Follow On,”
composed by Charles Robinson in 1863,
expresses this truth most effectively in the
context of this episode in the wildernegs
wandering:

“Savior | follow on, guided by Thee,
seeing not yet the hand that leadeth me.
Hushed be my heart and still, fear | no

“O That the Lord Would Guide My Ways”
by Rudolf Schafer
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further ill, only to meet Thy will, my will shalleb
Riven the rock for me, thirst to relieve, mannanirbeaven falls, fresh every eve.
Never a want severe causes my eye a tear, but daostuwhisper near, “Only
believe.”
Often to Marah’s brink | have been brought; shiimkthe cup to drink, help
have | sought;
And with the prayer’s ascent, Jesus the branch hatit, quickly relief hath sent,
sweet’'ning the draugh{TLH # 422)

“I'will not bring on you any of the diseases | braght on the Egyptians, for | am the
Lord who heals you.” -The Lord used the healing of the water, its conversion from
bitter to sweet, as an image of His protection aark of His people. However, the
warning of the text is explicitdf you listen carefully...If you pay attention...l will
not.” But if you do not listen carefully or pay attentittmen punishment will most
surely follow. Sin always has its consequencest no one believe that they can
escape the judgement of God. Genuine faith is destrated by willing obedience to
God’s command. If that obedience is not forthcognihen punishment will surely
follow. Sinisinherently malignant. Ultimatelthe wages of sin is death(Romans
6:23), in the meantime sin produces pain, sorrod @dastruction during earthly life.
The reference ttany of the diseases | brought on the Egyptiansfay be a specific
allusion to the plague of boils or a more geneeédrences to the diseases endemic in
the land of Egypt. Deuteronomy 7:15 makes

“The Plague of Boils” - 19" Century Bible Illustration
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“The Plague of Boils” by J. James Tissot

a similar promise‘The Lord will keep you free from every disease. eHwill not
inflict on you the horrible diseases you knew in Egypt, but Wdl inflict them on
all who hate you.” The same point is made more graphically in the Shegs and
warning which conclude Deuteronomy:

“However, if you do not obey the Lord your God, anad not carefully
follow all His commands and decrees | am giving you today,thbBse
curses willcome upon you and overtake you...Thed will plague you
with diseases until He has destroyed you from thrend you are
entering to possess. The Lord will strike you wittasting disease, with
fever and inflammation, with scorching heat and dught, with blight
and mildew which will plague you until you perishThe Lord will
afflict you with the boils of Egypt and with tumorg$estering sores and
the itch, from which you cannot be cured(Deuteronomy 28:15,21-
22,27; cf. Amos 4:10)

The protection of Egypt’'s gods had failed as plagfier plague was visited upon the
people of that accused land. God promised Isheslif they remained faithful to His
“decree and law”His protection of them would not fail. As theltaie of Egypt’'s
God’s had proved them to be nothing more than irapbidols, so the blessing of
Israel’s God would demonstrate His identity as ¢dime true God.
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